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INDIA'S CULTURE AND HER PROBLEMS:

Introduction.

The follawing four lectutes were delivered at the Maharaja’s
College, Jaipur, under the scheme of the University Extension
Lectutes of the University of Rajputana, and retain their origi.
oal form.  The author was at first asked fo write a paper on the

subject for the Unesco; and he expanded the ideas of that paper
intg these lectures.

Tn the West, coltural and religious factors ceased for a time 1o
e soimportant causes of conflict as political ideologies, though in
totalitarian states politics is determiving the form of eulture and
so tulture has again become a cause of conflict. Bat in India
and the Near East, religion and cultute are still direct causes of
confliet.  Many of the educated Indians, pasticularly among the
Hindus, are refuctant ta make this admission and a few Seemy 10
be ashamed of doing sa. One reason given by them is that, if
we make this admission, we have to discass ity procedure which
would hort the feelings of this or that community,

But if our
sim is to remove the conflicts,

we have o understand theiy
causes, and for that purpose again we have to know the latter ag.
they are. Whether the problem is that of social ar physical
Science, our altitede to it should be impersopal and objective.
Tospeak the truth may hort the feelings of some, When
Ga'teo spoke the truth about the earth's movement, the feclings
af the Chnistian fathers were. really hurt; but in course of time
they apprecated what he said, for truth faznot be suppressed
and sty sindicated for ever, Progress of science would n’ot
have been possible, if the sentiments of the Christian fathers hag
had 1o receive everlastirg respect:  Sq also 00 social apd politi.
@l progtess would be possible if the sentiments of some yg.
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The prospenty 2ad welfate of sotiety is far more impostant thag
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Indeed, one need not be blind to the importance of tradition
as a conservative force for society. But traditions have their
roots in the historical aod geographical conditions of some
remote past and could not always have been started with an eye
to their usknawn future. Sa if the future declares some tradi-
ble, it means no disrespect to the formulators

tions to be
of those traditions. Similarly, if the future discovers some
foundations of those traditions to be false superstitions, it is
equally not disrespectful to their formulators, Einsteln showed
no disrespect to Newton when he discovered that some of the
latter’s hypotheses were not adequate, Progress is possible
when we discover the trath, Speak freely about if, and act
accordingly. If progress is desired, facts as such should be
grasped and discussed.

The attitude of hesitancy to face facts and recognize the
problems cannot therefore be called healthy., The author him-
self was adopting this attitude; but it was Unesco's invitation to
write frankly that made him speak out. Evenif a problem is
found to be unsolnable, it is better to understand it objectively
than to ignore it. But really no human problem should be
insoluble, if we have tle will to solve it and if the people con-
cerned co-operate with each other to find out a solution. Pride
ang prejudice are the greatest obstacles in the way. It is given
to children, the academic circles and saints to speak out the
truth, however unpalatable it may be to many, to raise problems,
and to ask for and suggest answers.

When the author speaks of some aspects of Hinduism,
Islam and Christianity, he wishes neither to praise them nor to
condemn them. He speaks only of their effects on our cultural
ideal. He wishes to make anly a factual representation. No
religion contains everything good or everything evil. Cultural
conflicts are due to eschewable factors being uncompromisingly
treated as sacrosanct and uneschewable. If we have the courage
to give vp or transform them by following reason, conflicts



Leil)

would be avcided 2ad Progress would be made vos;{bk. (But‘ ;:
a single commugity shaws reluctance toadopt this cow s‘e, o
(eantian of otber commuities also would be rend:tfﬁ nodesirable.
Gultural progress is 2 co operative enterprise, 3n which \}’\e groups
copterned shoud work with the spirit not only of ‘give and
ke’ but also o} “give up and take up'.

In thess leciwres the ferm ‘Indian culture’ 1 ysed in 20 Vn-
deSned sense. Osiginally Indias culture must be the culture of
the pre-Dravidian aboriginals of India. Later, it includes {that
of the Dravidians, afterwards of the Aryans, then of stam, a'nd
rally of the West. In its present phate, the conflicting
elements of the cultare of the countey have not been transfosm-
ed a8 yet, and proger integration has not yet been achteved.

1118 the pracuice i some writers 10 equate 1ndian ealture 1o
Hindy caltuee, and weat Ishue and Christian cultures as
different. Some regard even Buddhist cultute a5 different from
the Hinda, though there i3 less justification for doing so, as
originally Buddhism was part of the Aryz Dharma, which later
on acguited Vhe name Hindwisne The avthor therclore found
it advisible 0ot to ve 2 kind of @ $riori definition to start
with.  Early Brahmawe culture cannot be said to be igherently
oppostd 10 the Budbist, because the basic factors of Buddhist
calture are traceable to the Brahmanas and Upanishads. Hindu
culture, as i is called, tok a definite form 2iter the fise and
spread of Buddhism, [t was this Hinda enltnze that entered into
serious conflict with Istam.  After the advent of Jslam, Indisn
wltare would include the lslamic, thaugh wany Muslims may
ot ke 1 10 e 5o treated.  The West came into contact with
lodian coltare only a8 incinding the Isamie. At presest,
Indian cafture includes the Chnstian and Westers scientific
colore 5i50. Ard the problem for Todia oaw iaas th b 4o
briag about a frue wtegration of these factors, which have been
sliowed 10 geman whout being properly sssimilated to each
ather,
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These lectures do not deal with all of India's problems; nor
do they deal with all her problems that are directly and indirect-
ly created by her culture, but only with some of them that are
primary from the human and social point of view. Culture is the
iuner wental side of civilization and is expressed in the several
forms of mythology, art, sacial and political structure, religion,
science, and philosophy. It is impossible to treat all these
forms or even to do justice to any one of them within the Scope
of these lectures, which were meant for general audiences. The
lecturer’s aim was to present the broad philosophical aspects of
our culture and some important problems it has createds A
bird's eye view of our cultural development is given as a histari-
cal perspective, in which of course no attempt could be made to
establish the truth of dates and facts.

The author takes this opportunity to thank the University
of Rajputana not only for inviting him to deliver these lectures
but also for printing and publishing them.

P.T. RAJU.



INDIA'S CULTURE AND HER PROBLEMS.*
LECTURE I
The Formative Period of Indian Gullwre.

There Is justification for saying that India has becomo tho
Battle ground of East and West, provided we continue nsipg the
words in the sease of oriental and occidental cultures. TFor the
term, East-West coaflict, has coms to refer to the conflict
within Europe itself, the culture of which has been traditionally
called \West. However, what is peculiarly Eaat, the life of the
inner spitit, was and has been the most conapictions chacacter.
istic of Jndian culture even after the ndvent of the British, after
which West has made powerful inroads. There are observers,
Tike Dickenson®, who think that India alone is representativa of
East and that China and Japan have much in common with
West. Even if we do not go the whole length with them in
this opinion, we shall not at all be wrong if we say that India is
especially representative of East; for so far as religion, in the
sense of the life of the inner spirit, is concerned, 3t is India that
supplied it mostly to China and Japan. Even Christianity owes
its ideas of deeper spiritoal lifs to India  Two of the most
important works of early Christian mysticism, The Clond of
Unknowing and Barlans and Jowasef, the concepts of which
are elaquently explained by Huxley in his Grey Eminence are
Christian versions of the life and philosophy of Buddha. - And

Mohemmad denived his spiritual ideas from tha atmosphere of
mixed Christianity and Buddhizm.

But the pesetration of West isto India has mot brought

!b(.m: any convulsion  India's revolutions, as Fisher aptly puts

' ase silent. This observation holds troe pot only in the
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These lectures do not deal with alt of India's problems; nor
do they deal with all her problems that are directly and indirect-
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inoer mental side of civilization and is expressed in the several
forms of mythology, art, social and political structure, religion,
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lecturer’s aim was to preseat the broad philosophical aspects of
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The author takes this opportunity to thank the University
of Rajputana not only for inviting him to deliver these lectures
hut also for printing and publishing them.
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“To gnderstand or evaluate Indiae cuttyre, a Dird's eye view
of its history would be useful. Cultare is geperally x:p!ese-u‘hd
ia religior, phitosophy, asts, fiteratute, an} social nnd' po.hhml.
Te Ustastte primitive man regards all bis activities as
parts of his religion, 21 ancient cultures give l‘eﬂgi.h\ﬂ colouring
to their expressions. Indiad cultars wAs no exception.

Samehotw, without the lest intention on the past of the
ndana themselves, Indian religion has come to be called
Hinduism or Higda religion But in nose of the ancient
Sasserit works themselves do we find the word Hiedu. The
Vedic sages called their religion Vedic Dhasma {the Law or
Path of the Vedas) and also Arya Dbanma fthe Law or Path f
the Aryans)  Even Buddba and Mahavica called their religions
Arya Dharmas.  Further, Ripdvism defies definition. Itis not
a sevealed religion and is ot expounded by = siuple individual.
Tt 15 the result of a natoral spiritual development of man, the
outceme of the cumulative spiritual quest of humanity, retaining
10 the sesult all the impetfect stages of its grewih, pot however
10 their orginal meaningless crudity, but as steps or pointers to
deeper spintual realizshion.  That ia why Hinduism presents 1o
the outsider 3 vast array of the wost weoogruons forms of
worshp from that of stone acd wood fo the mental warship of
the spirit within. No wonder it can accommodate every new

walt—~which 15 irritating to those who wish 1o retain their
religraus partteulasism.

thindu religion was 50 called by the early Persians, who pro.
nounced the word Sind 20 Hind  Hing for them was the fand
obike siver Indus or Sindho; its people were called Hindus
The Europeans call the relig ;

o 0 fon Hioduism. Mow that it has
10 existence for sevetal centuriss, ™My We not attempt g

definition?  Beacing in mind that Hioduism does not gassessany
st of dogmas er formutas enunciated by 1 person or oouncl, we
may uy that it staads for the belief that “God or Ullimate



sphere of her celigion but also happily in that of her politics, of
which Mahatma Gandbi’s work is an ouistanding example. It
is India’s genius to bring about re silently, fully
and without bloodshed, provided she is allowed to do things in
“her own way. Inm arts, literature, politics and social organiza.
tion, she is introducing western scientific ideas slowly and
steadily, without fear of losing her soul in the process. Her
caltare reached a depth of view-point, whence she is ot alraid
of rationa} reforms.

LYY

India is a fitting example for study for organizations like the
Unesco, which are iaterested in understanding cultural conflicts
and syntheses In no other country in the world have so mwy
races and cultures met as in Indi. It is usual to speak of
America a3 the melting pot ; but it has not been a melting pot
of s0 many races as India.  America’s colour problem bas not
yet been solved. If at all, it is only the European races that
have melted together in the new continent., But in India,
almost all the races of the world met long before the advent of
Islam; but they developed a peculiarly integrated cubture, the
depths of which have never been surpassed, whatever inade.
quacies it may disclose in some of ite workings.

Ons important point we should remember is that East and
West 0o longer coincide with the geographical divisions.
Westers science and lumanism have taken roat in conntties of
the East, particularly India, China and Japan. And slready
some of the leading thinkers of the West have begun to realize
tha value of Enst for the \Vest, which otherwise is losing even
the humanistic values to which it has given primacy. East and
West ars tending by slow degress to bscome hypothetical
entities, which, one may expect, will no more be scen with their
decisive differences in the near future. So Whenever we speak
of India, in the present lectures, ng the East, it should not be
wnderstood that present-day India kas vothing of West in ber.
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To understaed ar evaluate Indian culture, a bird's eye view
of its history would be useful. Culture is generally revrese‘n}ed
in religion, philosophy, arts, literatore, ant social an? political
hfe Butasthe primitive man regards all Yis activities as
parts of bis religion, al) avsient cudtures give religious eolouring
to theit expressions. Indias cultece was no exception,

Somehow, without tks Jeast intemtion on the part of the
Indiane themselves, Indian relizion has come io be called
indwsm or Hindu religion But in vone of the apcient
Sassent works themselves do we find the word Hisdu. The
Vedic sages called their religion Vedic Dharma (the Law or
Path of the Vedas) and a¥50 Arya Dharma {the Law cr Path of
the Arisas)  Even Baddha and Mahavira called their religions
Arya Dharmas  Further, Hinduism defies defnition. Itis not
a tevesled religion and is pot expounded by = simgle individual.
1t 1s the vesult of a natural spiritual development ©f man. the
outcome of the cumulative spiritual quest of humanity, retaining
s the result alf the imperfect stages of its grewth, vot however
sa thesr origanal meaningless crudity, but as steps oc pointers ta
deeper spiiten) realization. That is why Hinduism presents to
the outsider a vast array af the most ncocgruans forms of
worship trom that of stone and wood to the mental warship of
the spuit within. No wonder it can accommodate every new

eult—which is jrtitating to those wha wish 10 Tatain {heir
religious particularism.

Hindu religion was so called by the exly Persians, wha pro-
wotend the word Sind 23 Hind  tind for them was the land
of the tiver Todus or Sindho: Ws people were clled Hindus
The Eusopeans aall the teligion Hindwism. Now that iy hzs
been in existence for several Centuries, may we got attempt a
dcfnition?  Bearing in mind that Hinduisne does not possesg a
et of dogmas ot formaks esunciated by 2 person or Souncil, “:3’
may say that it stieds for the bekiel that "God or Ulﬁ'xm;
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sphere of her religion but also happily in that of her politics, of
which Mahatma Gandhi's work is an outstandiog example, It
is India's genius to bring about revolutions silently, peacefully
and without bloadshed, provided she is allowed to do things in
her own way. In arts, literature, politics and sacial organiza.
tion, she is introducing western sclentific ideas slowly and
steadily, without fear of losing her soul in the process, Her
culture rexched a depth of view-point, whence she is not afraid
of rationa! reforms.

Endiz is a fitting example for study for organizations like the
Unesto, which are interested in uad ding cultural conflict
and syntheses In po other country in the world have so miny
races and cultures met as in India. It is usual to speak of
America as the melting pot ; but it has not been a melting pot
of so many races as India. America’s cofour problem has not
yet been solved. If at aff, it is only the European races that
have melted togather in the new continent. But in India,
almost all the races of the world met long before the advent of
Istam; but they developed a peculiarly intsgrated culture, the
depths of which have never been surpassed, whatever inade-
quacies it may disclose in some of its workings.

One important point we should remember 15 that East apd
West no lopger coincide with the geographieal divisions.
Western science and humanism have taken root in countries of
tbe Enst, particularly Indi, Chiva and Japan. And already
some of the leading thinkers of the West have begun to realize
the value of East for the \West, which otherwise is losing even
the humanistic values to which it has given primacy. East and
West are tendibg by slow degrees to become hypothetical
entities, which, one may expect, will no more be seen with theic
decisive differences in the near futare. So whenever we speak
of India, in the present lectures, ns the East, it should not be
anderstocd that present-day India has nothing of West in hers
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ife Buatasthe primitive man fegarda all his activitfes 2y
parts o} his religion, all antlent cultures give teligious ealouring
{0 their exgtessians. [ndian colture was ns excaption.

Somehow, without 4te Jeast intention on the part of the
Yodiaas (ienorlves, Indian reigion has come to be called
flintunm or Hinda refigion Dut wm gone of the ardiend
Sapwenit works themselves do we fnd the word Hisdu, The
Vedic s1ge3 called their religion Yedic Dharma {the Law or
Path of the Vedas) and also Arya Dharma (ke Law or Path of
the Anany)  Rven Buddha and Mahavira called their religiors
Arya Dharman  Further, Hindoism defies definition. It is pot
a revealed teligion and i nat expounded by a single frdividval.
Tty the resuhy of 3 natural spiritual development of man, the
otcom= of the cumulative spiritual quest of humanity, retaining
111 the tesult all the imperfect stazes of its grewth, pot however
in thest orimmal meaningless crudity, but as steps or pointera to
deeper spritgnl coalizition.  That is why Hinduism pressnts to
the outsler 2 vasl array of the most sucorgruous forms of
worship fyom that of stone and wonl (o the ments! worship of
the apitit within. Mo wonder it c13 sccommodate every new

cilt~whith 18 irritating to those who with 10 retaig their
tehigros partigalasiam,

£imda 3eligion was 8o erlind by the eacly Pe1sians, who pro-

roanrd the ward Siad a1 Wind  $5ind Sor them vas the Iand

of the river Inda3 or Sindha; its veople wese calfed Yindus,
e Lutopeans @l the refigion Hind, .

been in existence or several centories,

defmition?  Bearing

[RPTREN :

uism,  Now thac it ks
v miy we aot allempt o
in mind that Hinduism does net e .
st *

oot

frae s




2

sphere of her religion but also happily in that of her politics, of
which Mahatma Gandhi's work is an outstanding example. It
is India’s genius to bring about revolutions silently, peacefully
and without bloodshed, provided she is allowed to do things in

“her own way, In arts, literature, politics and social organiza.

tion, she is introducing western scientific ideas slowly and
steadily, without fear of losing her soul in the process. Her
culture reached a depth of view-point, whence she is not afraid
of rational reforms.

India is a fitting example for study for organizations like the
Unesco, which are i ted in und ding cultural conflict
and syntheses. In no other country in the world have so miny
races and cultures met as in India. It is usual to speak of
America as the meltng pot; but it has not been a melting pot
of 50 many races as India. America's colour problem has not
vet been solved. If at all, it is only the European races that
have melted together in the pew continent. But in India,
almost all the races of the world met long before the advent of
Islam; but they developed a peculiarly integrated cultute, the
depths of which have never been surpassed, whatever inade-
quacies it may disclose in some of its workings.

One importast point we should remember is that East and
West no lopger coincide with the geographical divisions.
Woestern science and humanism bave taken root in countries of
the East, particulasly India, Chia aod Japan. And already
some of the leading thinkers of the West have begun to realize
the value of East for the \Vest, which otherwise is fosing even
the humanistic values to which it has given primacy. East and
West are tending by slow degress to bascome hypothetical
entities, which, one may expect, will no more be seen with their
decisive differences in the near futurs. So whenever we speak
of India, i the present lectures, as the East, it should not be
guderstood that present-day India has pothing af West in her.
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it is difficult to fix the eacliest date af lhi.s colonization ax;;i'say
how the Hindus effected it. But the histary of the Hiagy
colonization of South Fast Asia and the East Im{acs bas been
trieed by the modsra historians and archeolog\s(? (o.ﬂ‘.e Ist
centory B. C.or A. D, The cultyze of lb'ese c.m‘mmes is defi-
sitely Hindu and many are still Buddhist in teligion, Even. the
sprexd of Islam in the East Indies has not completely wipeq
out the ancient culture.

The chief architects of Hinde eultor
the Aryans. It is generally believed that b
theic predecessors, the Dravidians,
The latter seem to have conquerred the original Negrito races
2ad occupied India some twenty thousand Yearsage. They hag
2 well developed colture of their own, Same think that Priest.
hood and caste systetn were in existence in India even before the
Brst Aryans set foot on the 30iL® who in their turn conquerred
the Dravidians and established themselves The Aryans seem
10 have entered nat only through the Khyber Pass but also ia
Baluchistan, and to be 1a tonstaqt conflict with the Dravidiang
alt along this route tight from fpan* The majority of the
scholues believe that the Moherjo-Daro civilization Was pre.
Myan. 0ts peaple Loew cotton, agriculture,
fine arts ke dancing, buildirg of cities, sanitation, metal work.
g and trade. Their go\ernment might haye been of the
republican 1y pe. They had g calt of
Sarti worship ang also Y
psychological distipline

¢ and civilization are
3th the Aryaps ang
Were immigrants into Tndia,

Pottery, writing,

neditation, Thep,
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Reality is inward and is our innermost heing, and also for a
systemitized technique anda way of life conducive to the realiza-
tion of that being®.". The Hindu has no objection to consider
as true every other religion that recognizes this principle and will
even find a place for it within his own fold. That is why
Macnicol characterized Hinduism as “omnivorous™.

By a modest estimate we may now assigo the beginnings of
Tudian culture to about 4000 B.C,, the time of the Aohenjo-
Daro civilization, Some place the beginnings nearer, but the
date is not of primary importance for the present purpose.
Hindu bistory must be far older, though unfortunately we do not
possess sufficiently recognizable evidence to trace the continuity.
The ancient civilizations of the Aztics in Mexico and of the Incas
in South America are, for many reasons, considered to be Hindu.
The Puranas, which unfortunately mix up histury with mytho-
logy, contain indentifiable references to the Maya civilization, its
religion of Sakti {Maya) worship and human sacrifice and its
astronomical system. Observers of South America have brought
to our mnotice severa! replicas of Hindu gods and goddesses,
similarities in the architecturs of temples ard in social practices.
Sir W. Jones says: "Rama is represented as a descendant from
the sun, as the husbind of Sita, and the son of the princess
nimed Causelya. It is very remarkable that Peruvians, whuse
fncas boasted of the same descent, styled their greatest festival
as Rama Sitya; whence we may suppose that South America
was peopled by the same race who imported into the farthest
parts of Asia the rites and fabulous history of Rama®.” Pusasic
references indicate that not only did the Hindus conquer and
colonize these remote places but were constantly coming back
to their original home and taking part in wars and battles. DBut

4, Vide the author's presidential address to the Section of Plulosophy
aod Religion of The Al-lndia Oriental Conference' 1913, Published 1
The Vedanta Kesari, December 1948,

5, Aswatiz Researches, Vol 1, p. 426, Quoted in H. I Sarda’s
Hindu Superiority, p, 153.
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towards the end. By that time, the other Vedas also “’i.lh lhe.'lr
Upanishads were composed and the Aryan rebigion achle\‘e(:l \fs
inwardoess  an began to feel that the light of the self within
and of the san without were identical *  “The Upanishads contain
ideas of s smrsara or travsmigration, the law ot karma, omoi-
1ality of the sonlhigher and lower knowledge {psra and apara
vidya), the supremacy of the Absolute Epirit {Brahman' ard
itsidentity with the knowledge of if, alcng with some formulations
<f m-thods of meditation.

By the time of the Upanishads the = te system developed,
though it id xot erystalize into the later rigid forms. The
books wrilten on caste system are legion, some bighly extolling
11, uthers depreciatiog it and attributivg eversthing evilin India
tyit. But whatever view is taken, as MM P. V. Kane rightly
say5,'® the early referentes to the fouy castes are only references
to a fact, and not to a theory that was to be realised as an ideal.
Tho Purushasubia of the Rigveda speaks of the four castes,
Brehmans, Kskatriya, Vaisya and Sudia They are priests,
warfiors, merchants and agriculturists, and sersants and culki-
vators, both the last aasles carryiog on agriceltore.  MacDougall
s3ys that alf the ancient nations are caste pations.!*  As wave
after wave of different races and tribes of the same race poured
inte ladis as conquerars, they setiled daws, forming Several
social staata, which were fially reduced ta the four castes.
The Sanscrit words used for easte ase varna {colour), jati (birth),
acd kula (family, commuzity ar tribe). The caste

Tdi system in
adiz, we may therefore say, was based upog the three Drinciples.

Bot 1t does not coinzide with any one merely  The word, Spdra
. N
for mstaree, did £at 2t first denate only men of the ron-Aryan
tace, P.m)ie,my mestizes a tribe Sydroi ithabiting  serthern
Arachosia?? It was nsed for 3 Dre- Avyan 41ibe also inhabiting
7 Tattriss, 15, 10,4,
e : iy 3 0 Hestoryof Diarmasastra, Ve,
. Group 3ind, p, 227,
1 DR Phand,
“ TPlavdadar Some Aspects of Ansient Indran Culturs
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From 4030 B. C. to about 2000 B, C., to which are generally
assigned the beginnings of the Rigveda, we have no connected
history of India. It is not even established beyond doubt as to
who destroyed the Mohenjo Daro civilization. It is of interest
to us because its achievements are tetained and absarbed by
Indian cultute in its progress The Rigveda cannot antedate the
Aryan immigrations  And we cannot imagine that the Mohenjo-
Daro civilization, though uniafluenced by the Aryan in the
beginning, remained what it was in 4000 B C. even alter contact
with the Iatter  The early Aryans were worshippers of natural
forces. It is therefore thought that the intensely inward religion
of the Upanishads did not originate in them. It is often asked
whether the Aryans were Indianiz:d or India was Aryanized®.
The Aryans of the other couatries did not develop a religion of
the inner spitit and had no caste system. The question Is there-
fore significant. And whatever be the answer, it has to assume
contact and intesfusion of different cultures, unless the view that
India was the original home of the Aryans is acc=pted.

Of all the Vedas, the Rigveda is the earliest, No Veda is the
work of a single authsr  Each has four divisions : the Samlitas
ar the collections of hymas, the Brahmanas deahng with ritual
and sheri ‘ce, the Aranvakas or forest treatises, and the Upani-
shads which are philossphical disquisitions The earliest portions
of the Rigveda Sambita do not show that the Aryans turned their
gaze inwards in the attempt ta discover the Ultimate Truth
For soine time they might have continued the worship of natural
forces like the sun, the moon, the stars, the winds, ete, and of
the deities supposed to be presiding over these natural forces.
The Briadaranyaha, which is one of the earliest of the pre-
Buddhist Upanishads, is ascribed t0 900 B.C  So roughly from
about 1500 to 900 B C, interfusion of the two religions, worship
of patural forces and worship of the fyper Spirit, might have

ontinued and their integration might have been completed

8, Sir Charles Elliot: Hinduism and Buddhism, Vol 1, p. XV,
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uatouchables™t were not deprived of some of their human liﬂhl;-
They were ineed culturally farinferior to tb.s A'ry:ms aod ‘ 2
Dravidiaos of the time, very vaclean.in their life and babnt.s.
But the treatment given to them by the early Aryans of India
compates very favoursbly with that meted out not fony ag'o
inthe Christianeraby some Europaans to the inhabitants of
America asd Africa, No tribe was foroed by threats of
extermination to give up their mode of life and religion. The
Arysn religion achieved jnwardaess, in the Jight of which they
intetpreted their own past cults ; and they endeavoured to confer
the same spiritual jnwardcess upon the enlts of the barbatous
tribes they conquerred, teaching at the same time that the idoly
they worshipped and the methods of their worship were symbals
of the inner spiritand of the processes of its reatization. The
Taittiri: ishad says that the of feality may be
interpreted in a five-fold way: adiilokarm or as patural
physical processes, adhisyotiham or as “due to gods or dejties
fthe  bright ones), adiuvidyam or as  sacrificial acts,
aikiprajam or as the creative Processes of the sexes, and
adhyatmam or as the processes of the self, This passage
shows that, by the time of the Taittirisa, a attempt was made
to amulgamate five distinct views of the warld acd its ereation,
which were to tt the philosephicsl foundati of the
teligious ife of the peaple Ultimately, the first four were

swhardinsted to the fifth ; we find thig subardization Practically
meverv Upanishad.?®  Sgme people w,
a3 ia the Mithraic cult ; same

sama the desties presiding ove

ere performing sacrifices
Wete worshipping natural forces ;
v the forces ; some, particularly

NM

. Vannchabiliy was doe notoaly telongeg 10 some. mbes but
A2 68 commiitng hewons erimes 2cd fellowing cruet and impgre profes-
3721 52e Kase Histary of Pharmisastra, Vol 11, pags1, P. 169,

13 The Bhavumobsnithas gud the Best parr of 11,
panuhad sre very interestog 1o (g Sonetion, They show that the
.\71::9 BT viewed sacrifees g ere prepitancas of gods o as
268 procemes of wetlanrrender win 3 ical s
oy B reme and ghitosophies) sgu.

"

e Briadaranyaka.
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the land of the Indus. Further, we have said already that the
Dravidians also had a caste system, which, some think, was
adopted by the Aryans, as it was the most convenient and
peaceful way of incorporating the conquerred who were far more
numerous, without at the same tme giviog up the superior
status of conquerors. For instance, Ravana, king of Lanka
[Ceylon), whom Rama defeated and killed, was a Brahming
and for kitling » Brahmin, who belonged to a higher. caste,
Rama had to perform prayaschitts (atonement, expiatioa).
Again, many Aryan tribes were treated as Sudms, as for instance
Sakas (Scythans), Yavanas {lomious), Pahlavas, and Asucas
{Assyrians) Some of the Asuras were again Kshatriyas lihe Kamsa
and Naraka buat not admitted into the orthodox Aryan fold though
having martial relation with them Pagini (600-300 B.C)
mentions 5 pecuhat compounding of the names of Sudma , with
whom interdimng of the higher castes was permitted **  Agaiv,
membess of the same tribe were Kshatsiyas in one country fike
the Rathores of Rajputana and Sudras in another like the
Rattods or Reddis in Andbra. QOn the whole, the people of
Westers India tended to be orthodox and those of the Eastern
and the Southern to be somewhat heterodox, the difference being
that the former clupg more tenaciously to the Vedic and the
Brahmanic cult and the Jatter were prone to rationalization and
spintual  discipline, though very slowly introducing caste
divisiops. In course of time, special occupations too  were
attached to castes and sub castes, the latter consisting of tribal
divisions within the main castes and of the progeny of inter-caste
mateiages. By about the fourth century B. C., caste became
crystallized all over India

Whatever bs the disvdvantages of caste to preseat-day [ndia,
thare wete somes great principles involved in its formation, The
conquerred tribes anl races were not oaly not exterminated but
also given z place in the Aryan social fold. Evea thoss why were
left out of the four castes and constituted the fifth easte of

13, Ashtadhyayn 1 2,22
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orabibited the destroction of the life and property of non-comba-
tants  So though kings were Jestroying each other, life in the
couatry weat on fo the usual way. The spectacle of the peasant
with His hand o the plough and watching peacefully from the
fields the rowa of chatiots, elephants, cavalry and foot-soldiers
belarging to rival atmies march along the highway ta the beat
of deums was common in India then, which disappeared from
the time of Muslim invasions. Kings fonght, but very often far
fecognition, which was again in many cases a token. Wars were
not peoples’ wars but of kings; peoples were always friends.
Kings fought for the hercic ideal, pot ingreed. This is the
srcond consequence of the caste system. The thisd was that it
rendered the  specialization of professicns more easy, when
instruction was given by example rather than by theoty, As
occupations Were bereditory, the parent tavght his son, apd
1woght bim with affection and sincerity, Lastly, as shown in
she above para, each group was allowed the freedom to develop
spititually in its own way, without losisg it economic held on
society, And it shauld be nated that in the beginning individuals
were raised in caste as well as lowered.?®

T is unaecessaty 40 write upon the evils of caste system, a3
much bas beeg written upoa the topic by socialogists, psychale-
gists acd historians.  As it has been observed, the spirit behind
the formavion of castes was lost sight of. Mutnal jealousies
between @stes, fack of social salidarity, impossibility of social
wovement, sad vradaptabitity to new changing conditions are the
natural results of caste rigidity Byt this is not the same as
sayicg that the castes coustantly fght with each other, that
Hinda rodety is pot 2 nnity,

that Hinduism mesns many reli.
109, 90 that the lower castes do not care to be talled Hindus.
Though tawardness was achizved by the Hicduism of the
“.m' $ife ou earth was not spurged  The Peopls of the Rigvedic
times pray for progeny, wives, wealth 2ad many worldy zpd
e
. Jotrdarsha wed Jag. M
it Jatgspakarina, See Kanes work relered
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the pre-Aryan settlers, were followers of sex-worship, either as
the worship of the Mother-goddess or as that of the phallus;
some were practising yoga or the worship of the in.dweling
spirit  The Aryans of the time already saw that the light
within manand that in the sun were one in essence. The
worship of light seemed to them the most high, sober ard
rational religious practice, to which they subordinated and in
the light of which they interpreted every other. Thus all
external forms were treated as symbols of the inner, It was
not easy to teach the primitive barbarians the practice of janer
worship. Hence the Aryans allowed them to continue their old
practices, at the same time pointmy out that those practices had
an inner meaning. This attitade towards the Jess cultured resul.
ted in toleration and accomodation and alsa in the system of
castes and sub castes, But then when once the castes were
formed and crystallyzed and regarded as belonging to the same
Hiadu society, the spirit behind the formation in the past was
lost sight of ; and tribes which were allowed to develop their
life in theic own way were not allowed to develop it in any
other way, so {ar as religions sanctions went.

One great boon which caste system conferred upon India was
a peculiar unity of social and cultural pattern in spite of ritual
diversity  Politics belonged in general to the ruling Kshatriya
caste, which often, though neot always, employed Brahmin
advisers, because the lafter, accustomed to constzat self-control
and spiritual self-discipline, were less prone to be carried away
by passion in their judgments The village, with its castes and
sub castes, to which were assigned the necessary productive
occupations, was a self-sufficient social unit, which paid its taxes
to the ruler, whoever he might be. ‘Wars between kingdoms
were the concern of the ruling Kshatriyas. This statement
holds true anly in general.  Somc imperial dynasties like those
of the Sungas, the Kanvas, the Andhras, and the Kadambas are
said to be Brahmin and of the Gupta’s Vaisya, But as ruling
classes, they intermarried with the Kshatriyas. The Aryan Dharma
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1t bas already been mentiosed that in Ea'stem and Suu!hen:
{ndia there were peoples who did not recognize the sugremalcty o[
{he Vedic and Brahmaic caltare. Further, the Vedic cul h‘o
sacifice to gods of patare and the Sakta cult oi‘ Mother-worship,
javolving likewise animal and even human sacrifices, transgressed
reasopable bounds.  Many sects, though declared he!.groda.x. felt
that troe teligion &id not lie that way. The Upanishadic seers
also felt similarly, but were perhaps pot powerful enongh to stop
those practices, Attempts therefore were made to discover true
teligion and weed out symbolism and ritial, Truth had to be
Lnown in its purity; and the method cf its reatization was to be
rationalized and direct. If symbols stand for certain facts, why
pot grasp the facts and leave the symbols, which may m‘lsl.ead?
The Uprnishads, as pats of the Vedas, teach the same spiritua
truth in its purity; but the Vedas give their authoritative support
10 5o many other undesirable Practices and 50 have to be diccard-
ed.  The Upanishadic iruths might be discovered anew by each
man, i they are truthsat all,  Of the people who adopted this
attitude, Buddha and Mabavira, both of the 6th centwry B.C,
stacd out sugreme  QF these two, Buddha, who bad a peculiar
charm of 1i -

7 attracted more attention of the world, and
his gospel spread almost from the Pacific to the Atlantic

Titl very recently, it was the practice to treat Buddhism and
Janism as different {rom Hivdwism. But we should not forget
that the word Hicduiser was uot hoown to Buddha and Mahavira
Both krew the words Vedic Dharma a0d Brahmianises 3 and it is
10 themn that they were on the whole oppesed. But along with
orthodox reliious leaders, they were claimng their religion to be
Arya Dhatnia, “We should therefore infer that both the orthadox
ard the heterodox were eliming to be thé tmé're:i:resenmiv:s
of Arya Dharma  So if the woid Hinduisth is to stand for the
seligion that chims continuity from the times befo:
Mahavira, Hinduism should mean the sameas Arya Dharma
and s Brabmanism, Buddbism and Jainism, all clim to be ;b;
Arya Dharma, all the theee should be treated as branches of
Arya Dharma ard 30 of Hinduism, This troe perspective will

¢ Buddha and
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heavenly comforts, Even after the Aryans -tealised {hat the
Ultimate Truth lay within and could be realized by turning the
gaze inward, they exhorted men to strive for the values of the
world by propitiating gods through sacrifices. \Women were not
treated as personifications’of sin, and sannyasa {tenuncintion) was
not taught as the sole path to salvation. Prof. Kane writes that
“the word asrama does not oceur in the Sambitas or the
Brahmeanuss",*" which are the carliest parts of the Vedas.
Asramas are the stages into which the Aryansdivided man’s
life for its gradual inwardization. In the later developed
Hinduism during the time of the Dharmasastras, they ate {our
in number: brakmacharye or the life of the student, garhastya
or the life of the householder, vanaprastiiya or the hife of the
forest-dweller, and sansyesa or the life of repunciation  In the
fitst stage, man acquires knowledge from his teacher; in the
second, he goes through the experiences of the world and enjoys
its values as a dutiful member of bis society; in the third, he
leaves home with his wie and reflects upon his experiences and
evaluates them; and in the fourth, he renounces everything and
turns his gaze within, Now there is evidence that the eatly
Rigvedic Aryans knew the Birst three, but not the fourth. Even
the Chliandogya speaks of only the first three.r® Hawever, the
Vedic Aryans knew of munss {observers of silence), whom they
extolled, and of yeiss, whom they destroyed, Yroi. Kane thinks
that the latter were Sorcerers practising yatu {black magich
The later Upanishads speak of sannyasa. Even earlier Yajoa
valkya is said to have left home and family. But perhaps this re-
, munication was of a different kind from that which seems to have
gained a place of recognition in the Hindu scheme of life after
Buddhisms left its impress on the social fife of Iadiz. Fuether,
the post-Buddhist Upanishads advoeate renuncitation the moment
one leels disinterested in the world, even withcp{going through

. 1 3, =Y Hordfhi
“the earlier three asramas, a p finitely due to B

influence.
5 §7. Hastory of Dharmasastra, Vol, 1. part L p. a8
18, i,23,1L T "
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Baddhz pever spoke of social inequatities Fout!‘x:ly‘\huﬁsmt
which all Buddhists accept for Boddin's leaving hts. hcfm wete
old age, disease and death, Put mot ang sochal musftce& that
patasd Him of ftom wiich he suffered.  Lastly, Buddbists never
caed to femulate a social code Jike the Code of Hanu, Buddh.

ism was conficed maiply to monasteries. It was z religious
vhie Flind: "
crder, though heterodoy, within

1t never

10 form 4 casteless sociely. But it saw no reason why members
of all castes and taces could not realize the Inmer Truth by
ToWowing the same method of renvnciation and psychologicat
acalysis, \Wherever @ spread, vithet in Sibesia, Chine, Tibet,
Apram, Burma or Ceylon, it never ttied to reform or disturb
the existing social order.  Herein Jies 13 greatoess as wellas ity
weakaess greataess in being A purely sgiriteal teligion, not
tariog 1o enter the scheme of mundane life, namely, of the
andividaat and soviety ; and weakness is having no hold on
s3ety just for that reaton. \When Hisduism offered, far instance,
A0 meet (e same spintual nred by introducing sannyase and iter
by ncarparating Buddbist  phalosaphy aod makisg Buddha an
socarnation of Vishou, no Indian feft the loss of Buddhism. 1t is
for this feason that Buddhisro appealed to the people of every
eountry as the religion par expillence with uncontaminated
ethics and spintuality.  But wt was very easy to eradicate it as it
was confined to motasteties and the lay disciple’s sociat fife was
allowed ¢ contmue wn the old way. 1o comtrast to Buddhism,
Fuusrsm adopted & socad seberne atonst along fives of the Hipda,

oF exttrer, o futed wself ioto the Hindu social scheme, and %o Hid
act disappeat from lndia

. The Mauryan emprrors of lndia patronized Yaicism and
Boddhm. Chacdrguptz { sth wennry B, €.),

e Mauryas dynasty, beeame a faivand Asskn {304 contum
ey tfnhxaoed Ballhsm Both the sames are two of xhy
':'"mf‘ in -llem; hestoty, the Jatter in world history als:
;::ﬁg‘ u‘x;me extended fram Alfghariatay in the north to a)mos;
= Sage Comunin 1 the south ; Yut he Was the only emperoy

the founder of
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enable any one to see that Buddhism and Jajnism were only
reform ats within Hindui As 1 said elsewhere, they
are its unorthodox forms only, and ate “as intimately connected
with it as Sikkism, Virasaivism, the Brahmo Samaj, the Arya
Samaj, and Tamil Saivism. ...............We should not overlook
the fact that some forms of Saivism in the South do not at all
accept the Vedas as an authority ; and yet their followers are
Hindus".?® To be heterodox does not prevent a man from baing
a Hindu; for even as late as the 8tt century A, D, Sankara
denounced the Pancharatra apd ifs Agamas as unorthodox
because they claim superiority even to the Vedas, Yet the
followers of the Pancharatra ate Hindus  Nor is it necessary to
ackunowledge the authority of the Vedas in order to be called a
Hindu ; for some forms of Tamil Saivism, as pointed cut above,
do not make that acknowledgement and yet are called Hindu.
Hinduism has no articles of faith listed in any book ; it is there.
fote unnecessary to ask: "What is the dogma in which { should
believe in order to bea Hindu”  Hinduisny would treat such
faith as easy religion and as ag insult to man's intelligence. Nor
is it necessary to follow any particular social custom or practice ;
for some sects of Sudras have still their own forms of marriage.
If religion is the quest for the inuer spirit, Buddha and Mahavira
wanted that its pature should be hnown in its nakedness, without
regard to established forms. That the inward spirit was the truth
of religion even the orthodox could not deny. It was the affirma.
tion of this truth that made every Indian of the time a Hindu.

Another mistaken interpretation is calling Buddha 2 statesman
and a socia} reformer. A few Indians also adopted this fashion
First, this interpretation was due to the criticism of Christians
and Muslims, ooe of the main targets of which was the Hindu
caste system ; for to poiat to a casteless religion of India was
suppoted to be a fitting answer. Secondly. we should not forget
that, duting the time of Buddha, there was no rigid caste system
in Eastern India, which required reform. In the third place,

19, See the author'a address reflesred 10 above,
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ik pever spaie of social inequalities Fm)zlb.ly, the reasont
by alh Bits acoegt for Buddha's leaving bia hods were
ol age, diseate and deatl, but ot say sacal igjustices that
pined $ire of from which be sffered. Lastly, Buddbists reves
xred o Jormlate a socia) eode ke the Codeof Many, Buddh:
fsm was confined mainly ta mopasteries. 1t was a religions
ceder, though Reterodox, withia Hindvism, 16 peves attermpted
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aalysis. Wherever it spread, either in Siberia, China, Tibet,
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o meet thr same spisstual need by wntroducing sannyass 208 dater
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S e i o et s 8 )
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enable any one ta see that Buddhism and Jainism were only
refarm within Hinduj As I said elsewhere, they
are its unarthodox forms only, and are “as intimately connected
with it as Sikkism, Virasaivism, the Brahme Samaj, the Arya
Samaj, and Tamil Saivism. ...............We should not overlook
the fact that some forms of Saivism in the South do not at all
accept the Vedas as an authority ; and yet their followers are
Hindus™.>® To be heterodox does ot prevent a man from being
a Hindu ; for even as late as the §th century A. D., Sankara
denounced the Pancharatra aud its Agamas as unorthodox
because they claim superiority even to the Vedas. Yet the
foliowers of the Pancharatra are Hindus  Nor is it necessary to
acknowledge the authority of the Vedas in order to be called 2
Hindu ; for some forms of Tamil Saivism, as pointed cut above,
do not make that acknowledgement and yet are called Hindo.
Hinduism has no articles of faith listed in any book ; it is there.
fote unoecessary toask: “What is the dogma in which I should
believe in order to be 2 Hindu”. Hinduism would treat such
faith as easy religion and as an insult to man’s intelligence. Nor
is it necessary ta follow any particular social custom or practice ;
for some sects of Sudras have still their ows forms of marsiage.
1f religion is the quest for the inner spint, Buddha and Mabavira
wanted that its pature should be hnown inits nakedness, without
regard to established forms. That the nward spirit was the truth
of religion even the orthodox could not deny. It was the affirma-
tion of thig teuth that made every Indian of the time a Hindu,

Another mistaken interpretation is calling Buddha a statesman
and a sacial reformer. A few Indians also adopted this fashien
First, this interpretation was due to the criticism of Christians
and Muslims, one of the main targets of which was the Hindu
caste system ; for to point to a casteless religion of India was
supposed to be a fitting answer, Secondly, we should not forget
that, during the time of Buddha, there was no rigid caste system
in Eastera India, which required reform. In the thisd place,

19, See the author's address refetred (o above,
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fusized.  First, Buddbism laidall emaphasis on ore 5‘“{‘
(‘M;s {marga", pamely, the way of renunciation.  That is why. it
confined hisell to monssteries.  Monastic lite became so great 2
1a<hiog in Magndha, the chief province of the Magadhan Empire,
(hat st sonn lust its arigoal mame asd acquited the name of
Bibar, “The Land of Vibaras” o momasteries. The best and
{he most inteligent mea wers thereby lost to saciety and the
economuc life of the community suffered.  We read that, in China
when the evil efects of the momastic fasbion of fife were

ized, th 43 of m Ges were closed and wovks
and nuns were fatend ta take to satular Jife.?! The orthadox
refigion, on fde other haod, recognized several othes margas
{ways}h particularly Earmamarga {way of action} and dhxkfr
margs Wwag of devotion), Though K was divided tato four
@ramas, N\ Was not necessary 1o go through the last asraing,
Jamika, for instance, did not give up his house-holder's life,
The ideal thot one should go throngh oee's famdly and social
dutier, without 5t the same forgetting that ooe is cnly an  instru.
ment in the hands of God, was equaily well encouraged.  In the
second place, the Upamahada always insisted that manas a micro-
cosm was a reflection of the maczocasm whaterer be their ulti
mate ature.  The sun (akar), which was actardiog to them, the
eaire and 2outee of the wotld, was wentical with the self lakaun),
which was the ceatre and soutes of the individual especience,
Reahzanion of the Atman was realisition of the Brabemss, The
ostward 23 1ot therefore 1ost by wrang taward,  Bat, far the
Buddbists, teahmtron lay in sunply analysing away the atinsn or
pudgaia. Thus, as 1 have sad, what was z conquest for the
Usahads was veduted 10 an escape by the Buddhists.

The Brhmame reaction axtorally follawed with success,
The sdmsnien of nuas 1nto monasy

enies led €9 cotruntiom whiat
afmitted by 100001 s e ¥
e e : '
u 3T S . .
i, 3 B mejecton of Dudduet ¥pAe
ke Bustory of Ldeas Tazmary yony, ST Jemar

s 21 See Dawizgy Hstoryof Buddbszes,
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who justly conld speak of himself as governing the vast empire
with Dharma {Law} and not with the sword. Buddha's gospel
spread like wild Gire throughout the world, and Buddhist wmis-
siogaries enthusiastically crossed the seas to preach it. It was
& message of hope and peace to humanity suffering from wan's
cruelty to man in hardened egoism. It wasnot a new truth io
the Indians ; even the most stawach Buddhists now recognize
that it wns a continuation of the Upanishadic tradition {but
divested of the encumbering ritun) nnd symbolism, it had 2
Freshness and directness which could easily impress the susceptible
minds of the Indians; and Indian religion became intensaly
ipward. The four fundamental truths of Bnddhism are: the
world is fulf of pain ; pain has causes ; there can be cessation of
Pain; and there must be n method for effecting the cessation.
This is a factnal apalysis of the human sitwation in the cosmos,
as Buddhism saw it.  But the anatysis prochims that world is
a vale of misery. Buddha might not have tanght sueh thorough-
going pessimism.  Bnt this was what Buddhism preached
sometime after his death,  And without thinking that inward
realization was an achievement, many Indians came to regard it
A5 & necessary escape.  Spiritual inwardness besame one-sidedly
intense. {tis true that Buddhism made Indis evceptionilly
spirituai and refigions. But some of its great admirers had to
admit that its after-effects were passivity, pessimism, epervation,
one-sided other-worldliness, loss ot vigour and zest for life.
However great it might beas a spiritual force, the effects of
Buddhism, as o social and political {actor, upon Indin of the
time were on the whole harmful.  Even Havell writes,
after extolling its ethical and spiritual greatness: At the same
time Buddhism as « social and politwal cteed contained within
itse¥ elements of weaknees which after Asoka's death led quickly
1o the break.up of the the Mauryas Empire™,* "

In the opinion of the author, cortn differences between the
Buddhist and the Vedic or Brahmanic outlooks cannot be over

20, Arsan Rule i Indsa, g 10,
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basized. Firsh, Buddhism g all empbasis on one sisgle
W\;\ {murga), mmely, the way of xmu.nc'\%ﬁun. That is ‘VhYl \::
confined itself to movasteries.  Mauastic lite became G grca.
Cachion fn Magadics, the chief pravines of the Magadban Eropire,
hat soon bust it orignal mme and acquifed the name of
Bibar, “The Land of Vibaras™ or movasteries. The best and
Cie most intelligent men were thereby lost ta society 'and 'the
ecopomic lile of the community suffered.  We read thats i Chiga
when the evil effects of the mopastic fashion of Bfe were
ized, th ds of jes were closed and movks
and nups were Jorced to take to secular life*}  The orthodox
religion, on the other hand, tecogmzed several other wiaygas
{ways), particolasly karmamdrgs {way of action) and bhakts-
marga {way of devotion). Though Kie was divided into four
arramas, 1t was not necessary 1o go through the last dsrama.
Tanka, for instance, did not give up Wis house-holder's hfe.
The Heat that oe should go through oae's family 2nd sodial
dutier without at the same forgetiing that one is only 30 instro-
ment i the hands of God, was equally well encousaged-  lIn the
aecond place, the Upanishads always insisted that man 23 2 micrp.
cosm was a reflection of the macroeosm whatever be theic wlti.
mate pature.  The sun {ahar), which was according 1o them, the
ceatre and source of the world, was jdentical with the self {akam),
which was the ceptre and source of the individoal exparience,
Realtzation of the Atman was ralisation of the Brabman. The
outward was got therefore lost by turning faward, But, far the
Badhisty, cesfization lay 1a sumply amlysisg away the afman or
pudgaia. Thus, s ) have sad, what was x conguest for the
Upsnishads was rnduced 10 a0 escape by the Buddhists.

Tie finhmame reaction natosally fallowed with success.

The adomssion of 2921 into monasteres led to corruption, which
2 wdratied by Buddhlst wniters thamselyes, 7t

A Sorius nese Culture, o 37,
U ekt "o e Ve ReJecoon of” Baddinr. yms

o e Tty of S, f.nﬁii"i"ssi’.‘ Babdurar. Journal
. R Sew Dot Mistory of Buddhiom,

axd lent support to
Chen Zea: Chy
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the Brahmanic revival, The Mauryas were suceeeded by‘the
Sungas in 183 B. C, who supported Brahmanism as against
Buddhism. The social evils of Buddhism alteady began to be
felt ; but the antidote, the Indians thought, lay in the reassertion
of Brahmanism in its strictest forms. 1t isto this period that
the Manudharmasastre (The Code of Manu}, wWith its great
emphasis upon the supremacy of the Brahmins, belongs.®® After
ruling for a httle aver a century, the Sunmgas were followed by
the Kanvas. Towards the end of the Ist. century B. G, the
latter were succeeded by the Andhras, who ruled for about
four centuries,

1t was doting the time of the Andhras {also called Satavahanas}
that Buddhism nghin rased its head. But st became wmore
Upanichidie than before  The two Mahayana schools, the
Madhyamika and the Yogachara, started by Nagarmna and
Muaitreyanatha, belonged to this period. Nagarjuna ({2nd.
century A D.)} was patronized by the Andhras and, thongh he
was the most dommmating figure in all the Buddhist universities
1 both the South and the North, his permaneat abode was on
the Nagarjuna Hill near Amaravat: on the banks of the Krishna
Maitreyanitha belooged to the North, The former eapounded
the doctrine that the witimate nature of the world is sumya
{void), whichechoed the Upanishadic doctrine of the indeterminate
Brahman {nirgunabrahman), and the latter preached that it
is pure formless vifnana (consciousness', which alse came near
to the Upanishadic view that the Brahman is pure consciousness
{chi?). Thongh the Andhra emperors gave splendid encoutage-
ment to Buddhism, they did not discourage Brabmanism  One
of them even proclaimed himself to be o Brahmin.  Like the
Sungas, they performed the horse sacrifice in the orthodos
fashion to proclaim their suzerainty over the whole of India,
These facts justify our understanding this age as the age of the
gradual coming together, through both rivalry aud absorption,
of Buddhism and Drahmanism. The naked directness of the

23, See Jayaswals Manw and Yajnavolkya,
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Buddbist sadhans (metbod of ceatizatian ot marga or pathaf
cealization) was by degrees giving place ta other wags {maryast
advocated by the arthedax,*! which was encouraged by both
the Andbras and the Kushags  During this perjod was written
the Code of Yagnavalksd, in which the incomparable supremacy
givenhy Maputo the Brahmins was Jowered. The orthodax
Rindus vp o the time, even the Erabmivs, were non-vegetarians,
But fram this time vegetarianism began to be adopted by the
orthodax under the influence of Jainism and Buddbism.

Al the collpse of the Andras sn the 3rd or the $th
centary A. D the Guptas fose {o power in the North It was
at the court of ome of thess Guptas, Chandragupta 11, that
Katidasy, the greatest Sanserit poet and the author of Sakuniala,
fourished. The Gupta Age was the Age of Hindu revival
ard the Golden Age of Sanscrit literature 1t should, however,
be noted that Puddhism was pot supp d or d by
the Guptas inthe way u is sometimes represented. It was
allowed to coutinue, though 1t did wot feceive that amount of
impenal patrarage which 1t id from the Mauryas, the Aodhras
and the Bushans. 1t isssid that Skawdhagupta wasa zealous
disaiple of Vasobandhu, one of the greatest espoments of
Vijmnavads Buddsm.  This also shows that the difference
between Buddbismand Bramamsm was wearmg thaoper and
thiprer uati! Buddhism swas Gnally absorbed and vamshed s the
h?(!\ «umrf. ft just hogeted on duting \be vime of the
Vizamgat fmpure. Dunng the rute of Harsha of Kaoani{sh
centuty!, who was ascien of tae Guplas, ir received again
Tronty zoyal patronage, aftes w.hich time we have 10 instanee
of any great morarch making it hus state religion. In the 8th

eeclury, the Brakmois seaction was con

N 1by Sankara,
®ho meorperated the philowphy of lutee Buddhism Even

eather, Sanlamd's grsnd tevcher, Gaulpala, dd it in i

Mansubys bankos That was the time when great spiritual

brafers wese thangiey from Drahmasism and Buddnism 1p
T
Y. Ses Havell. Argm Rule in India, p 138
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Buddhism and Brahmanism in order to discover which spiritual
discipline would take one deeper. Bhartrihari is an cutstanding
example. Gaudapada himself is supposed to have been a
Buddhist af first. Apd we find that not only was Buddhist
Viinanavada assimilated but also was the Buddhist concept
of Sunya {Void) incorporated by the growing sects of Saivism
and Vaishuavism **

25. See the author's article, “An Unnoticed Aspect of Gaudapada’s
Manduksa-karikas {(Vol XXVL Pantl. dnnals of fhe Bhamlgrkar
Orientat Research Fnstitule),




INDIA'S CULTURE AND HER PROBLEMS.
LECTURE JI.

Indian Cullure as Integrated.

Ths best expressions of Hindu culture in refigian, act, owsic,
literature, politics ad social organisation took definite shape by
about the Sth century. Social divisions were crystallized even
by the time of Manu, that is, the Sunga period. But Brahmaa-
wm 3ol Doddhism, the two main contestants, did not yet settle
the josues thea. 1t took about fourtesn centuries to reafize fully
1hat Buddhism endeavaured to teach the same  highest truth of
the Upanishads, and ¢o for fina} absorption and assimilation.
Havellsays  “Jt was the Brahmasic intellect more than the
Kbatsiya sword which Jed to the dowpfall of the Buddhist
Garghaf® The tsuth is that the contestants not ouly argued
intellectually about each other's highest concepts but alsa fried
to verily spintually their corresponding realities, thus implieitly
3ccepring the absolutism of the Inoer Spirir, by whatever name
W was called. 1t is this that gives uaty of perspective o
the whole of Tndize Philosophy aad religion, which is unfortu.
nately msssed by some of its interpreters tncluding some Inditns.
Some Ieduss who have seen this feature of the Uganishadic
radition kave aot seen 1t ly enough. The Upanishad
do not Present & svstem of philosophy. It is the schools, the
fourders of which wrote commentaries on the Upanishads, that
Mtempt lo give systems. Each school has its own stand-point,

advana toon duafivm), desits {duatsmd, visrshtadvaila lnon.
Sualuen ot the & i brah

1oaiiad:

aita (dualism-
cum ron dualum), wealism, cealism and 80 fosth. T is therelore

thought 1kt the Upanishads have ro stand-point of their own.
Tt there wastazd polnt higher than the ¢tand-point of the
€hole, abich aw aceepred by all of them and which is foond in
the Upazishads. Tt is the stand.point of the inward Absolute??,

2. Avam Rele in Indig, o3

T See Brabmandess, IV,1,3,
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All schools accept that the highest reality has to be realized
within as one's self, whatever be the interpretation put upon the
word self. The Absolute is within us; it may be the Self of our
selves, may be identical with them, different from them, or
partly identical with and partly different from them; it may be
inclusive of matter or eaclusive of it, or matter may not havea
different being at all from it ; these are secondary details. In
Indian Philasophy distinctions like realism, idealism, pluralism,
dulism, and monism fall within the absolutism of the Inper
Spirit  To ignore this feature is to miss the primary character-
istic of Indian Philosophy asd culture. This holds true not only
of the Vedanticand other arthodox systems hut also of Buddhiem
and, in a very significant sense, of Jainism, both af which differ
from the orthodox tradition only in rejecting the authority of
the Vedas. Even Jaina scholars now zlaim Vedic origin for
their religion.®® King Rishabha of the Vedas is claimed to be one
of the earliest Jaina teachers, and it is even said that early
“Saivism and Jainism were one and the same.’ *?

The same spiritual depth was striven after in literature also.
Literature, in fact no fine art, was regarded as a pastime.  Its
aim was highly ethical and spiritua).  Even the earbest writers
saw the contageous and educative influence of poetry and the
advantage of untilizing it for muking people follow the Bharata
Dharma or Arya Dharma {the way of lfe of Bharata or the
Aryans), Vidyanatha, the author of Prataparudriyaus, says
that the Vedas teach a man by word of command, the Purapas
like friends tell him what is good and bad, but a poem likea
swset heart charms him into doipg what it wants. The tenden-
cy of the reader of a poem or the spectator of x drama 1s to
imitate the hero throngh a sort of psychological identification
And he identifies himself with the hera through fascination for
him produced by poetic charm. So the hero's chatacter has ta be
developed acearding to the ideas of Bhamta Dharma,  This was

Chak 1 of ddh and hm;sm 1 the
Culmral Unity of India™, The Vedanta Kresars, Des, 1943,

29, Oprit, p. 170,
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sten by Asvaghosha, the Buddhist, who wrote his poemt Budda-
charita (The Story of Buddha) zed also Smmd.l-mm.mda
(Sundari ant Nanda), in order to preach the Buddhxst. ideal
of life. It Is for this reason that the Puranas or Epics are
treated as Vedaagas or studies subsidiary to the Vedas. Purams
are grand world histories dealing with creation, dissolution, sm‘fm
dynasty, its relation to the originitors of Lumanity aud its
athievements. Most of the Puranas were written to extol a
particular sect, god or dynasty, butall uphold the same spiritual
sruths.  But with such an ambitions airm, they mixed up a3 lat
of mytholopcal with historical material. However, what we
el epics wnclude not only Puranas but alse Itihasas, which ate
histories proper, and malakevyas of great poems vAu itshasa
i defined a3 astory which is interwoven with advice about
dharma (duty), artha (wealth), &

ama (love), and moksha
(sstvation.

A mahakivsa is one in which only one bhava
femotion, seatiment) is primary

The theory of emotions and sentimants
the Braman theaugh their desthens
Peculiar contribution of lodua culture.
e1perience was discovered Jong ago by the Hindns; but j¢ wag
Bharata, the author of Natsasastra {The Theors of Dance)
who systematised both the theotry and art and became the
suthonty ta all subsequent writers, He says that there are
nite dhgvas {emotions, sextiments), Jave, humonr, anger, en.
1husizen {keroism), vity, wonder, dread, disgust, ang peace,
The corresponding a3 {anstbetic feelings) are algo nine and
are alled by the same pares, Of these again sants (peace} iy
the higheet and va ghe o
Mhava femation,

able by the art o v 1t becomes rase (zest]
ad thiy puy belongs 10 the technique of art
Prasare 13 a retlection, 1n the satteids {
o antelligence, of qre @nanda (bliss)

5 X

and the reahaation of
enjoyment (rasa) is a
« This feature of our

Natrarasrs VT tors
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bliss of the Brahman and so the Brahman can be reatized through
emotional enjoyment or the sublimation of emotions. Thus not
only literature, but also dance, architecture, painting and music
were tucaed into methods (sadhanas) of scblimation, dealing
with different material.

A most interesting and important theory developed by the
ancient Hindus in this connection is that of the Sabda-brahoian
or the Nada-brabman (Sound-Brahman or Logos}, whick is the
Bralman in the immediately next stage of descent to the
phenomenai®! world. In the Bible we read of the Word or the
L.ogos in the beginning; but later the idex plays no important
rale. e read also that, according to the ancient Greehs, Logos
meant both Word and Reason. This ider had a wonderful
development in Tndia.  If Logos is so immediately near to God.
must it not possess the Jatter's bliss aspect also? Why should
it be mefely \Word and Reason and not feeliog also? Ths
Logos or Sabda-brahman has diverse forms; as word, it is the
uaities (sphotas) of our wards; as Reasan, it would be the
unities (sphofas) of our universals {samanyas or fatis); and as
sounds tinged with emotional pleasute or feeling tone {notes),
1t is the melodies {ragas}, which would alse be sphofay. Thus
sphota is of at least three kinds, words meaning objects, logiest
universals, and melodies each with its own peculiar form of
feeling tone. Hence music is idered to be a sadh
(method} of God-realisation, the realisation of God throngh the
experience of the Logos. The original Nada or Sabda (Sound
or Word) has its own feeling tone, which .is bliss; and all the
nelodies are reflections of it or participateinit Music with
any other aim is shallow and inferior; because it cannot touch
the deepest core of our beings Music is certainly meant for
enjoyment; but perfec: music is for enjoyment canalized into
the deepest core of our being occupied by the Logos.

Yn politics and socia) srganization also the same high ideal
was upheld. There is any amount of misunderstanding about

31 Cp. the iden thet Christ je die s0n of God and the Logos.
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adlitics and admisistration in the East fuding Indi2, ‘:e
ings being represeated 5 tyraats aad despots, before whom the
wibieety cringed i abject fear, But this opicion regarding
India is not completely true ; or rather it is not more true than
what ¢3n be said sbout the monarchs in geperal of the Wesh
Reletence hag aleady heen made to what the caste system had
accomplished throughout India, so far 35 relations be{we‘en the
tulers of the different kingdoms were concerned. The "Santi-
parva” of the Makhabharala, where the king's duties are described,
and even Kautilya's Arthasostra give the lie to such represen-
stions®?  The king was ao incarnation of Vishau, the
suppotter of the Universe, and his duty was therefore to wotk
for his people’s prasperity, and seek his own happizess in theirs,
He was held responsible not enly for their happivess and
misety, butalso for their sinsaod merits. 1t was his duty to
ophold Dharma {Law) and be their example. The Lizg was to
sobdue humself first before he sovght to subdue kis foes. Iun
few other countries do we find stories of kings becoming rishis
tascetics) and  performivg pemsmee  To become a rafarshi
troyal ascetic) v oldsge was tbe pspiration of Aryan kings
Esen the preat Chandsagupta became 3 Jaira monk ia the end
an4 feft lus baegdom ; and Asoka's own chiliren took to monastic
hie, anite limsell becamea Duddhist arhat isaint). It is
£at talee flar many Lings hved evi! fives. And this holds true
et anlv of he Orient but alse of the Occident

Yet, 50 Joog
= te thnda role fasted m India, such Mings did sot rule Jong
enough , tor othet lings were always on the watch o taxe
abiastage of thew musnle. Westany deseriptions ate  based
clten onthe observation of kings doreng
fet The rdeals placed brlore th
deep apintaal atmatphas:
[CYITIN

the Mushim mule in
e biags, 1he religions and
® prevahiog st the courts and in the
and the constazt wateh kept by hings on each othe
wle the ensliest oppartunty of miscule suceerded toa m;

. Arsom Fiule o Indis ag R, T, Mazeesdar Qutlings
L €,
#nd Coiveahizn,

8 dedan fursey
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large extent in preventing tyrammy and despotisme  And we
should not forget that there were oligarchies and republics among
the states of Hindu India,

We have already seen how the caste system developed as
the social order of India, and how it was sought to make the
scheme of castes and asramas a svitable instrument for the
observance of Dharma and the realization of the Inner Spirit.
It might be animperfect instrument ; but the Aryaps found it
more convenient and peaceful to transform swhat camein their
way into an ethical and spiritual order than to build everything
anew after destroying incompatible elements.

Because Hindu culture is represented as essentially spiritual,
it should not be thought that Hindu India had no achievements
to her credit in positive sciences. The ancient Hindus wrote
on mathematics and gave the subjectits zero and decimals
They wrote on physiclogy, embriology, anatomy, eugenics, on
the use of mercury, iron and other powerful metals as medicines,
on government, municipal ipstitutions, law, warfare and even
laws of nations. Regarding fine arts, they propagated the
highest ideals. Most of the works were teanslated into Chinese
and Atabic and, through them, reached all the civilized countries
of the wosld.

Again, because India hins adopted the highest spiritual stand-point
in each of its cultural activities, it has wrongly been thought that
it is a land of ascetics, who do not know how to enjoy life. As
Heuri Berr®® says, their detachment from terrestria} realitivs
is exaggerated. It shoukd be noted that love and sensvality and
therefore women occupy & large place in our literature. The
motive behind this high spiritudity is the desire to see the
depth of life inevery respect. Nome has belter expressed it
than Sankara, the sanayasin {ascetic), in his prayer to the
Mother-poddess:  "'Let my speech be the recitation of thy
namte, my actions thy ritual, my lying down prostration before
thee, walking the goisg round thee, my eating cte. an oblation

33, Grabuska, Stern and Masson-Ounrsel: Anciene India, pp. xvi xvii,

.
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to Yhee, 3l my toloymest the surrender of mysflf to 'lh:‘e; ‘let
everything § do be thy worship™.*¢  Here there is vo )nﬂ\&“ﬁ;:
skat everythiog should be yepounced but that every fhufg shoul
be sees in the light of the Inoer Gpiit, \v‘n:\b?x it )? walled
Aether, Father, ora veutsal 1t. The lodian em_cys h'iz; and
he eafoys it toits depths. Shallow acd supcrﬁcm{ en}o'ymen.t
it ot hisideal. It shauld be deep, intense; and intessity . is
attained when our whoe being is gripped. Henee the direction
scd totive of Indiag music, literature and other fineatts. There
oa be no better proof that ludizns kuoww how to enjoy tife
than ibat afforded by Vatsayara's Kamasastra {The Science
ol Erobics).

Yor the same reason, to sy that ludiaaart, Yiterstwe etc.
ae religions, 1hough wot wiong, does not convey the whole
meamng t0 non-(ndians. The word ‘religions’ might convey
the meaniog that it is puntanical, austere and drg. On the
ather daud, it is emotively 1ich, highly sensitive, 3od louching
the depths of our being.  Art might have started, in the histary
of b a1 the ton of 1 In Indin it was
rot feft gs the ion of stray ions; both the
and ther expressiony were sublimated til) they became the
emotions and expressions of the over-individaal spitit within us,
s emotiony @n be experienced by usin moments of great
esulation.  Daote, for instance, 15 the expression of the
ebythae vibrations of the Usiversal Spitit as Siva, the Nataraa
aor the Lord of Dance **  That is the teasop why traditianal
dances, accordicg to orthodox Bhasatanatys, are not lewd aml
denvuous, though highly semtutve. They appeal to our beart,
but st 1o vur Jower eatare. it canndt be said, however, thar
12 practice allt {ndaa dances ate raspited by this high ideul

$How best an we characterirs Indizn culture? Js itaeslheéc,
tatelletia), pragmatic of refigizss? The most snitable term
weemytobe sl We ko already poitted to the wisunder-

I Amantalaren, 18,

35 M Argam Radk i Induy, 133,
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large extent in preventing tyranny aud despotism. And we
should not forget that there were oligarchies and republics amang
the states of Hindu India.

We have already seen how the caste system developed as
the social order of India, and how it was sought to make the
scheme of castes and asramas n svitable instrument for the
abservance of Dharma and the realization of the Inner Spirit,
It might be an imperfect instrument ; but the Aryaas found it
more convenient and peaceful to transform what came in their
way into an ethical and spiritual order than to build everything
anew after destroying inconpatible elements.

Because Hindu culture is represented as essentially spititual,
it should not be thought that Hindu India had no achievements
to her credit in positive sciences. The ancient Hindus wrote
on mathematics and gave the subjectits zero and decimals
They wrote on physiolagy, embriology, anctomy, eugenics, on
the use of mercury, iron and other powerful smetals as medicines,
on governmeat, municipal institutions, faw, warfare and even
laws of mations. Regarding fine arts, they propagated the
highest ideals. Most of the works were trapsiated into Chinese
aud Arabic and, through them, reached all the civilized countries
of the world.

Again, because India has adopted the highest spiritual stand-paint
in each of its cultural activities, it lias wrongly been thought that
it is aland of ascetics, who do not knaw bow to enjoy life As
Henri Berr®® says, their detachment from terrestrial sealities
is exaggerated. It should be noted that Jove and sensualitv and
therefore women occupy a large place in our literature. The
motive behind this high spiritnality is the desire to see the
depth of life inevery respect. None has better expressed it
than Sankara, the sanuyasin (ascetic), in his prayer to the
Mother-goddess: “‘Let my speech be the recitation of thy
pame, my actions thy ritual, my lying down prostration before
thee, walking the going round thee, wmy eating cte. an oblation

33, Grabusta, Stern and Masson. Oursel: Ancient India, pp. xvi
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perfect, dance made perfect, literature made perfect, pexfe.?iion be':-
ing mweasured by the degtes ta which art etc. are able to grip m:m s
deepest being. That is why we find so much metaphysics in
Indian religion. Man is not merely to know but to become the
metaphysical truth.  And though teason is discouraged 2s being
rever coaclusive lapratishih ), Indian Phik
azd through

phy is through
rational, reachirg the very bounds of reason.
That is why Iedian religion is treated sometimes as gnosticism.

Some Western writers characterize Indian religion, in shart,
alleastern religion, as aestbetic.®® The word zssthefic may
convey the meaning that the Indiaus are satisfied with a calt
that pleases their aesthetic sense  This meanivg is both true
and falie  So faras wership at home BOe¢s, every attempt is
made ta decorate the rooms of worship as richly as possible.
But worshipin temples, particularly in the Saivait temples,
% quite avstere . We should rot forget that evternal worship,
accordirg to Hisdwisay, is symbolical of p yehologi blimati
of our seliry ~sublimation not in the meta)
editication but 1n the hterad and factual Sense—~uat] the Universal
Selt1s veadied. The process of sublimation may
ethical. emotional and intellectual torms,
forms of Yoga or sadhana To five one's Iife without losing
©a's beanings to the tnper Spuiritis Yoga.  As this psychologicat
sigeicance 1 not lost wght of in Indian religion, it may appear
Resthelic to the cutsider Dyt the word aesthetic is misleading.
L msy mean eIy the sensuous or what Pertains to beauty
ozly. Todun religion is ot coafived to either or both,

photical sense of

take several
alt beng treated a5

The word aesthetic
Thilowrhy and Tehigioa
2:2h 2 entienm made for

2y 250 convey the meanis

zg that Indiag
are unethical.

In faet, there fas been

along time by Western writers a7 Itis

Nerdieg . Heetme o] Bomr oo "
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standings which the word religious may produce. Further, the
word may mean also what accords with an institutionalized
zeligion, the sanction for which was obtained from some histerical
person of some remote past, The word may suggest the desire
1o perpetuate the conditions of society belonging to some
antiquity, The Code of Alans may perhaps be pointed to in
support of this meaning. But there are several Hindu codes
differing in details which indicate the existence of Pprogressive
thinking on social matters. The word pragmatic may have
both & narrow and wide meapiog. It may mean that the
culture is directed towards the accumulation of worldly wealth,
just as the word American is sometimes made to mean. Indian
culture is cettainly not so. Wealth is recognized to be one of
the four aims of life, the others being dharma {duty), kama
(love), and moksha {salvation). DBut moksha is regarded as the
highest of all. The pragmatic is not a self-sufficient ideal
Wealth is useful of course ; but useful for what? Of courss,
for the human being. That is why pragmatism needs humanism
for its pletion. But } i in its turn, is oot self-
sufficient ; and this becomes evident if we raise the question:
What is man? The validity and importance of a philosephy
of humapism  would then depend upon how man is under tood.
Is man merely a social unit to be understood in terms of society ?
Or is he merely 2 physiological organism to be understood in
terms of biology, physiology and anatomy? Oris he merely
a siructural pattern of atoms to be understood in terms of
physics and chemistty ? Indian Philosophy accepts all these
ideas, and yet goes beyond and traces man's identity with the
Universal Self.  Should we then say that Indian culture is
intellectual 2 Yes, it is intellectual, but not merely intellectual,
Intellect isa servant of life, and our life reaches vp to the
Infinite Spirit. Hence the deep metaphysical tone of Indian
culture in all its aspects. DBut this metaphysics is not dry

rationalism, as some interpreters of Indian thought tale it to
be. Itisa philosophy of life, not a mere abstract specvlation

It is n philosephy of every expression of life, idealized and made
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grimacily the daties of monks and nups. The duties of fmmknx
[listecars, lay disciples) come into consideration only incidentatly.
And this Duddhist atsitude to ethics was not witbout nfinence
on orthodox Hinduism.

T gecordancs with the above criticism, we shovld say that
2ny eulture would be exhicals il 3t gives primacy to ethical values
embodied in socil idetls. Such a culture would value religion
for the sshe of ethics, For iustance, tn compasative religion
when we say that one religion is higher than another for re.
Presenting its gods as more moral, we are implicitly giving
primcy to ethical values. But i€ the question, which ethical
standards are higher is raised, ethice itself cannat answer. Here
it betrays its sell-transcendence.*®  Western philasophers would
tay that it becomes metaphysics; but the Indian would say that
it standards ow become spiritual. In the field of spiritual as
well a3 that of social discipline, self.control is needed. So if a
pew definition of ethics as the science of seli-control is given,
thenit is the realms t which self-control is exercised that
dierentiate between the forms of ethics. The important point
then to note is that these realms should not be aliowed to fall
apast but shoskd be graded into a contintous scheme af life. It
it cat meant that these stages should be castes and asramae
with herr traditional vigidity; but that it is necessary to graduste
Tife i such a way that social values do ot suffer and yet can be
trazsvalord and sublimated 5o that they cta fiad theis fulfilment
18 becomiug spueitusl valees  Crities of Indian thought who
82y that 4t 19 upethical do ot sew that ethics s pot self-sufficient
tut sl tramseendent  Even if we accept an etbical aualysis
ke that given by Piato in his Republic, we shall have to [
beyoad s and socety  order to understand the fall maturs of
Tz The creat problem {or feaders of sodiety wonld theg be
tastrike s bataace between ethicy aiming at the reafization of sacial
va'eer antthat auming 4t the realization of spiritoal values.
:f}in. wenl) be no Amnﬂ:c! between the two, tnless ooe is mde
Wl ‘s‘;.; Lo, kst s:-lm Siews ala
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said that Indix produced great metaphysical systems, but not
3 single system of ethics. It is even said that Indians, in
spite of the austerities and asceticism they practice, are unethical
in their conduet. Inanswer to this latter charge, the reader
may be reforred to the writings of other Europeans right from
Megasthanes to Abbe Dubois, who formed quite a different
opinion. It is true that the Indian, either the Hindu or the
Muslim, will pot identify himself with the social Jaws of the
Europeans, who may forget that their moral code is just one of
many. If morality consists in controlling ane’s inclinations
and propessities, in short,in self-conttol, no other religion or
philosophy Inid greater emphasis on it thap the Indian. Too
often it is repeated in Indian writings that the senses are horses,
mind the rein, and that ons should control the horses by the
rein and not aliow oneself to be led astray by them.?? Sell
control 15 an indispensible step, coming under yema aod
nigama,®” in spiritual progress. Yet, Ipdian culture, just
as it is not merely aesthetic, 1s not merely ethical. Every
Indian has to perform his duties (dhsrmasy as prescribed by
his caste and asr@ma. But the performance of his duties js
not as end in itself. They ate perlormed with ap ulterior aim,
the realization of the Universal Self in man  One point may
have fo beadmitted. \When Buddhism, which confined itself
10 monasteries, worked out the monastic ideal, its ethics did
not touch social duties as such, but Ilaid all emphasis on
self-control,  The difference is perhaps best expressed by
saying that self-control sas more a psychological technigue thas
a social virtte for Buddhism, whereas it was equally both for
Bral Indeed, Bral i after it duced sannyasa
as a fourth gyrama, gradually converted this ¢ walization of urges
into simple stoppage of activity. But tiis stage came last ; and
social jdends did not suffer.  The scheme of asramas preserved
Hindu ethical codes deal elabotately with the duties of
But Buddhist Visaya texts discuss

them.
all asramss apd casles,

38, Katha, 1L 4.
39, Special and regulat sules of self-comrol,



o i3

judgment that they 2re imperfect attempts at harmony,  Oa !fm
cther kard, they wete some of the perfect attempts of harmor.us-
frg withoat destroying, and sublimating withoud Iasvdling
ceveral forms of eult aod worship.  For jostasee, la Chidamba.
ram, we find inpumerable images of gods, goddesses etc,as
decerative detaid on the temple; but within, as the Holy ol the
Holies, lies pare alaua lether, space), which is simply nothing
or erptiness. Whether the temple be of Siva as ether or as
any other element, or of Vishau in any of bis aspects, the same
prinviple ia followed  To trace in the Puranis how the gods
superseded ope another would form an interesting study; but the
suterseded gods are given some place uear or over the temple.

Similarly in painting and stafue.construction alse we cap
discern the embodiment af the same spititaal ideal.  The chartm.
13 geace ammating and radiatiog from Buddhy's images is quite
well kvown, It is pot saturalism, realism, human charm and
azcuracy, but idealism, sublimation, aed spiritual f i
an?eharm that are placed befare the astist as the highest ideals.
Indeed, aesthetic effects are aimed at, hut they sre transformed
into spinatul effects, which are the completion of the merely
arsthetic. 1t is usual 10 charactetize Indian art 2s religiovs and
mysticzal Perkaps these two words do not convey its important

prchalogicrl and rationdd aspects.  Tha word spiriteal teems to
be less masteading even bere,?

Wemay say with a far amount of justification that the
important 1rana of Irduan cultute showed themselves through-
¢t fedu by the 4t century B. Coand nere faicly wellatticy.
Lied by about the 4th ceatary A 0. This celtute 1etniond
ot ef s ongisal ferms upto the advent of the West as West,
&2t as Christiaeity; for the essence of Christizaity, its Parely
spnezal eledient of findieg joy in the union with the Divine, 3
entanly Eastern if mot Jedian.  As painted oat s¥ready, the
::,‘imﬂ eriga of 'l redgrany, not excluding fslam, Chris\i:‘mhy,
9 B el s beat are ste tandll Tden s ;
R T

Indi
R,
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to do the duties of the other.*?  Sel-control for the reatization
of spiritual values alone without reference 1o social values, asin
Buddbism, may result ultimately in psychological prevention of
the activity of our urges useful for society; and self-control for
thy renlization of social wvalues alone may resalt in Hteral
obedience to the prevailing lawes of society and so in sacial
stagnation and, where the social laws of groups differ, in social
conflicts.  Social values in any concrete form do not possess
absoluteness, which spiritual values have. So in the life of both
the wdividual and society, both values should be allowed to play
their role.

How the greatest s ritual heights reached by Indian culture
have been reflected in arts, Hterature and politicat and social lle
of the people has already been indicated. Indian music has an
tntensity and depth surpassed by no other music. It should nat,
however, be thougnt that it does not aim at pleasure. Pleasure
{sukha, ananda, rasa) is a reflection of the nature of the
Brahman in #ts aspect as Logos. The nature of the Brahman
is ananda, rasa. It is made to reflect itself in our mind (buddhi
through music. The ideal of music is thus to grip our being
through pleasure. Music as a fine art is connected very inti-
mately with our psychical fife. Even in other fine arts, which
are less intimately connected, the same ideal 1s upheld. In
3 i the

architecture, particularly of les, we cannot
motive behind their construction if we forget that the discovery
of the highest spiritual ideal did not prompt the Hwnduto
discard and destroy the earlier forms of cult and worship, but to
treat them as symbotls of the highest and of the processes of its
realization. So lower gods and forms of worship oceupy the
eatetior of the shrine, while the inside is the abode of the Holy
of the Hohes, If the dragons and other gods are viewed merely
as decorations, we would be missing the deeper meaning of
temple construction, ignoring history and passing naturally the

41, This conflect was present not only in indha but also i f'wrope
during the iddle Ages when Catholis Chnstanuy astracted the flower
ol humagity to its monaxteries,
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This spiriteal element, on which Hinduism bas neves lo'st. its
ol i the universal and esseotial element cf all aFmenf re'hgmns
and eltures. By laying the primary emphasis upe.n.lt and
makicg It the vrifyivg pricciple for cul(ur:.ﬂ su&?mxy and
prageesy, Hinduism bhas retained its claiw to upiversdlity. But
1a the claim ta universality, as [ rematled above, Buddhism as &
teligron weot even bigher, It suited jiself to all chimes and
societies. 18 pever carried 3 set of socal faws to b2 enforced
upan its converts; and in this respect, it differs From other
growelptizing religions like Ishm and Christianity. Both the
Latter religions, in their institutionalized forms, may be traced to
Judusen, which is triba) inorigin  The God of the Jews wasa
tnibal god, who was partial o one tribe and inimical to the rest.
Thoagh Chustiamty claimed to be universal anld ceased to be
trshal, it retaned its particularity fas opposed to tmiversality)
by msisticg that salvation was positble only through Christ,
1slim also endeavoured to become a universal refigion and spread
outside Arabu. But still it retaived its tribal features by
cosferring special privileges upon converts intotts lold and refusing
the ame to others  Put Hinduism had its origin in the worship
af eatuna) forces and 1 psychological disciphne ; and for this
feason t.¢ early Aryans had 5o peed even of temples much less of
idals—3a mterestiag fact for the history of religions*®. In
this sespect, their vehigion was more apiconic than Islam, Now,
reiglon of pature, when develaped, leads, as Marvin says, ** to
wienor and ratomihsm. And really Higdu refigion became thoro-
vghly rati 1 3nd dits psychological

Lot

Jastasthere 1s £o scientific pracnice without scientific theory, there
Is 70 Indian religion without a pmlasophical theory. The uniqus-
rets of fadun religion esin the dsvelopment pari tassu of both
heaty and practice; whereas, in 1he case of Ishman Christianity
©on the whole, thetty, mostly borrowed from Greek Philosophy, is
aaappendin Hindsism does not chim that the pereeption of
irsth iy the monopoly ol azy person or religion acd prockims
[P SR

r5an Fals n tudes, g, 10T,
A% Mutoey of Phutsscphy, p, 78,
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and, according to some authors, even Tacism, can be traced to
Indian religion. \We have referred to the possible spread of
Hindu religion to South America several thousands of years ago
even before the Maohenjo-Daro civilisation. Even npow, eveept
Muslims an? Christians, almost alf people of Asia ook to Indin
as their spiritual home, Thoogh of course, it is difficult to
decide, us indicated earlier, whether religion as inner wor.
ship was introluced into India by the Aryans or whether
it was oadopted by them from the pre-Aryan Indians or
whether it was known throvghout the ancient world as
evidenced by the Orphic cult of Greece, it wasin India that
yogic discipling and inner worship were firat rationally apalysed,
their technique systematized and the spititual principle formulas
ted and made the upifying principle of the country's culture.
This principle is a live one, formless but active in bath giving
ond taking forms, “omnivorous” s it was called, and so the
stabifising force in Indian life, whotever be the new forms,
religious, social, political, artistic and literary, that may be
introduced.

1t would be wrong to say that Indian culture belongs to any
particular group, caste or province in Indin  In fact, when the
absoluteness of the Inner Truth was recognized, all cults were
shown miethods of imwardization. Al castes were tavght
methods of psychological discipline, though some were probubited
from reading the Vedas : but the prohibition amounted only to the
restriction to officiate at sacrifices, and did not apply o the
practice of spiritual discipline, LEven the cult of the Mother was
developed into a wonderful system of philosophy and spiritual
Aedamgoe, fom Ve prtice of whidh 7R wien She i wste
was excluded, #3 It is said that Sankara practised it} and one
of the standard works of the Sakta Scheool, Prapanchasara
Tantra, is attributed to him. All wefe allowed to study

Puranas and Sanscrit literat to ise music and dance,
and take to scufpture efc., though some of these fine arts were
assigoed as hereditary professions to rome sub-castes.

43, Sce the works of Wecdrcfle {and Avalan)
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This spiritul element, on which Hinduism has never bst its
Bold, is the uiversal aod essential element afall a.uclent re}ngxons
scdeultares. By laying the primary emphasis uponit and
making it the vailying principle for culiosal stability and
progress, Hinduism has retained its claiu to umv:rsn.m_y- But
ia the cltim to universality, as { remacked above, Buddhism asa
refigion went even igher, It suited itself to all climes and
sqoicties. It pever carried a set of social laws to b enforced
apon ats converts; and in this vespect, it differs from other
proselytizing religions like Jshm and Christianity, Both the
latter teligions, in their instivwtiomiized Jorms, may be traced to
Judusm, which is tribal inoarigin  The God of the Jews wasa
tabal god, who was partial to one tribe and inimical to the rest.
‘Though Christianity ¢laimed to be usiversal and ceased to be
teibal, 1t retamed its pacticulasity as opposed to universality)
by inutisg that salvation was possible only through Chrisy.
Isham alsa eodeavoured to become a uriversal religion and spread
outside Ambia. Dat still it retained its tribal features by
coafetring special privileges upon copverts intosts fold and refusing
the same 10 others.  But Hinduism had 1ts origin in the worship
of vatersl forcesand in psychological disciphine ; and for this
Teason the extly Aryans had 0o need even of temples much less of
idals—az interesting fact for the history of religions*. In
this tespect, sheir rehgion was more apiconic than Islam. Now,
relijion of nature, when develaped, leads, as Marvin says, ** to
science aod vatiombism.  And reatly Hiedy seligion became thoto-
vghly rati 4 and diits psychological techpiq
Just as there is no scientific practice without scientific theory,there
i3 20 Indian seligion withont a philosaphical theary, The usique-
ress of Indin religionliesin the development pari passu of both
thears and practior; whereas, in the cise of Islamand Christianity
oA the whole, theary, mostly batrowed from Greek Philosophy., is
anapeadss. Hirduism does not chim that the perception of
weathis the monopoly of aoy person or religion and proclaims

45 Havell: Arsan Ruls s fnda, p 117,
43 Huteryaf Phujorony, p, 75,
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aud, according to some authors, even Taclsm, can be traced to
Indian religion, We have referred to the possible spread of
Hindu religion to South America several thousands of years ago
even before the Mohenjo-Daro civilisation. Even now, except
Muslims an) Christians, atmost all people of Asia Jook to India
as their spiritual home. Though of course, it is difficult to
decide, as indicated earlier, whether religion as inner wor-
ship was introluced into India by the Aryans or whether
it was adopted by them from the pre-Aryag Indians or
whether it was known throughout the ancient world as
evidenced by the Orphic cult of Greece, it wasin India that
yogic discipline and inner worship were first rationally analysed,
their technique systematized and the spiritual principle formula.
ted and made the unifying principle of the country’s culture.
This principle is & live one, formless but active in both giving
and taking forms, “omnivorous' as it was called, and so the
stabilising force in Indian Nife, whatever be the new forms,
veligious, social, political, artistic and literary, that may be
introduced.

It would be wrong to say that Indiar culture belongs to any
particular group, caste or province in India  In fact, when the
absoluteness of the Inner Truth was recognized, all cults were
shown methods of inwardization. All castes were tavght
methods of psychological discipline, though some were prolubited
from reading the Vedas : but the prohibition amouated only to the
restriction to officiate at sacrifices, and & wot apply to the
practice of spiritusl discipline. Even the colt of the Mather was
developed inte a wonderin system of philosophy and spintua)
techuique, from the practice of which not even the fifth easte
was excloded. ¢® It is said that Sankara practised it ; and one
of the staudard works of the Sakta School, Praganchasara
Tantra, is attributed to him. Al wefe allowed to siudy
Puranas and Sanscrit fiterature, to practise music and dance,
and take 1o seolptore ete., though soms of these fige arts swere
assigned as hereditary professions to some sub-castes,

43, See the works of Weedreffe {and Avalon}
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Aryag people plaged the most jmportant role. The Aryany,
wherever they lived, were intellectualists and ratiogalizers. lo
Yadia, the laner spisitua} experience, which otherwise wauld have
survived 25 mere effervescence and superstition, was raticoa-
lized, articalated into distinct ped iples, and made scientifi
Afierwands these principles were applied to every branch of cul-
tomal activity. To a large extent, the geographical isolation of the
Indian Atyansin the south by the sea and in the vorth by the
Himalayas provided them for a time with comparative peaceful
conditions to develop their culture. Few elements belorging to
Hindu teligion were berrowed from outside. So far as spirituality
and philosophy are 4, Islam and Christianity ibuted
sothieg 1o Hinduism. But certain reforms in society and modes
of worship like the rejection of idolatry were due to their
wtivences  And they were introduced with the clear

that those truths were originally acknowledged by Hindul
Almost every reform bad a precedent in the past.  Only those
who ignore the hastory of Hinduism would say that monotheism

#2d &evotion, lor instance, belong otiginally to Islam and
Chonstiaoty. The P and the Bhag; colts, which

feveloped the highest technique of devotion, are older than
Chaistazay.

The cortnbution of Indisn culture to the cultures of the
world is great sodeed. 18 supblicd the spiriteal factor, the desire
Jor God for God's take, the ioy one finds in his presence and
uzion with him, to all world religions. It tamed and softened
the feroaly of human pature, We caturiot show greates evidence
fer this than peisticg to the theories thar sringara {love) and
karuna leomposnion) are the two rasas that are closest 1o the
zatuse of the Divice.  Bhoja, Ake preatest of the toyal authars,
whose pame Eas betome the standard for eultera) )
333 that the very rature of the self {afiam, ega) s srim,
which is ‘m only rasa Laesthetic gleasuse}, For the Budaf;w.
karund is the primary raa, which is even personified .
worskipped ! For the orthodex wWriters 1n -

general, like

P Ser Sadhamamata,

batrosage,
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that it can be seen by every person who hankers after it and is
prepared to go through the y discipline. It has theref!

a truly nniversal element and no dogmas of creed and cult, Its
castes wete originally social groups, which wete allowed to tetain
their individualities, at the same time spiritualizing their gods
and cuits.  Both Hinduism and Buddhism and also Jainism
were not revealed religions, which contend that God was reveal
ed once for alf to some historical person inthe past. All say
that God or Truth may be revealed to all.  No religion that does
7ot say that Troth can be the common possession of mankind,
can claim rightly to be universal.

‘The importance of the principles of Indian calture for world
culture is now obvious. Unless religion is rationalized and
its spintual factor freed from entanglement in some historic
soctal forms, religious confliots cannot be avoided. In this
Hinduism has shown the way, though it may still be questioned
whether it applied the principle consistently throughout. Butit
did attempt to apply the principle to every branch of culture,
and thereby was able to achieve, to a marked degree, not only the
ideal of peace and mutual toleration batween social groups, but
also the idea} of their Tnification under the supreme guidance of
the spiritual principle. Here is an example out of which we
may extract a principle for removing social conflicts and evolving
& unified culture for the world. Humap and humanistic values
should not be disparaged ; and we have to go,atleast for two
veasons, beyond them in order to preserve and protect them:
first, human values are relative to the group and the individual;
secondly, if by inductive process we are to pick up those which
ate common to all, the process would resuit in presenting fower
ideals to higher cultures and deprive them of the incentive for
further progress. We should not forget that inno social study
can the guestion of ideals be divorced from g purely inductive or
psychological study.*®  Aud no idea! can be more universal than
the spiritual,

In the spiritualization of Indlan culture, the gepius (ﬂlc

45,  See Mutphy : Exferimental Social Psychology,
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and applied to religion, social uphft, political ad'ius!men\s.
fiterature and fine acts  The ideal of the \Vhite Man's Burden,
1a the Yight of the world conflagrations started by the E'umpcan
gations in their tivaley ta share ity appears hypocritical and
stonical aed in compadsan with Asoka’s ideal of conquest by
Dharma pales into imsignificance. Tke aim of any world
crgavization might well be the watkiog cut of a plan for 2
consistent application of this ideal, which would solve interna.
Yiopal, inter provintial and inter-communal conflicts. What
Hipduism did on & smaller scals aud with some defects, world-
orghnizations might do ona latger scale and more successfully.
11 bas been said that po politica) constitution, bowever, high its
fim, can work well if the moral vature of the people is not
changed. So lomg as individvals, cormmunities, groups and
societies remain selfish, aimicg at more apd mote appropriation
of earts Jruits, we can hardly expect that the best representa.
tives will be sent either to the national or international councils.
The individuals educalion, not merely intellectval but also
moral, which would prompt him to exercise self-contro} in
expressing Wis opinon and casting his vote, should be the first
$tep 1a golitical seform for apy intes-national bady. This kind of
veform would be cultural reform with the best of ideals in view.

Human values were divided into {our kinds: artha (wealth),
tama ilove), dharma (duty), and mokska {salvation). Of the
{omt each succeeding ane is prior to the praceding one.  Ore may
aequira wealth, but {or what purpese? It is for enjoyment and
30 10ve 13 hagher than wealth.  We may gen 1a¥ize and sy that
wealth 13 meant for smative faction. But emotivesatisfact
3%0uld not be disarderly ; it should be accerding o certain sules
ans!d laws, and 5o duty coatrols lave. But doty for duty's sake
would fesult 1n blind el Wteral cbediencs 1o estoblished laws,
22d 30 moksha o salvation is placed bigher than duty, Corr, sj
Ponding to the foue values of Wile, an iempt was mad:t
develop four types of knawledze ar sciente (vi)‘nmm):avthﬂmsly;
T;, :!:; ﬁzl;a::!l:i e::nomiu and pelitivs, kamasastra or the
= i -
v dharmasastra or the sciepre o} duty, and
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Bharata, santi (peace) is the primaty rasz, Thus the highest
ideals in all cultural enjoyments is the enjoyment of santi (peace),
of karnna (compassion), and of sringara (lave) No highet ideal
can be imagined. The Divine is by nature pure santi, nirvana,
not as pure pothing, the peace of the grave, but as the undistur-
bed fulness of Being. \Ve shauld pot forget what Bharata said,
namety, that the origin (prakeite) of all the other rasas is santi
and that they emerge ont of it when the occasion nrises and
merge in it when the occasion vanishes. Critics of this Indian
conception wrongly picture sants in an ebjective attitude before
their minds: they should, on the other hand, fee!l it in the fulness
of their being at its depths  According to all systems of Indian
thought, the highest reality s experienced within us and not
sithout us. **  Sringars and karunc are, though some chim
them ta be the highest, at least the nearest to santi, in that
they liquify, if not Nquidate, the hardened Xnot of egoism. ludiza
culture, pasticularly in the Buddhist forms, spread the same
ideal over all earth. And the ideal is still a living force in many
Asian countries. The pacuharity of this contsiburson may not be
appreciated for two reasons ¢ it is difficult for many to imagine
that peace can be an ion, for it is Ty und ito ba

b of ali ion; and ndly, when it is imagined to be
absence of all emotion, it would be defficult to appreciate how it
ean be enjoyed. Indian psycholory hias here a completely new
conception to offer the world.  In support of this conception, we
may pose another guestion: If peace is emptivess, absence of all
activity, and therefore a negative concept, how can we advowate
peace in the world, a3 we should then be advocating stoppags of
allactivity? Peace therefore cannot be a negative concept either in
the economic, political or psychological fields,

From the human and the humanistic side, the best element
contributed by Indion culture to civilization is the idea that for
every cultural activity the ideal is the enjoyment of san#f and
also of karunn and sningers, This ideal should be generalized

43, Kaths, V1. 3.



INDIA'S CULTURE AND HER PROBLEMS.
LECTURE HI.
The Period of Cultural Conflicts and Tronsformation.

When we speak of the period of cultural conflicts, it should
zot be understood that thete weze 8o similar conflicts befare this
period When the Aryans coctacted the pre-Aryans, shen the
orthodor aod the beterodox had to seitle between each other
social and political isspes, and whes the Buddhists, the Jainas
aud the followers of the Brahmanical religion contested for
rehigious supremacy and for toyo! and imperial preference, there
were conflicts. But these contiicts only helped to give a final
shape to Hinduism, as it is now called.  No Hinda called him-
self @ Hindu before the Muslim conquests. By religion he wasa
follower of Arya Dharma or the Way of Lile of the Aryans;
when asked for further details, he would say that he wasa
tollower of Buddha, Jisa ot the Vedas; by caste he was 2 Brah.
min, Kehatriya, Vaisya or Sudra and by sect he was a Saiva,
Vashaava of Smarta. Bat po member of any of these groups
thought that he was hving with aliens, who mught estermimate
him any moment. The pecvliar unification produced by the
Puranic culture, which tried ta place one sect or god over every
other sect or god, asd yet Ureated the other gods as inferior
manfestations of the sume divinity but worthy of worship,
froduced 1 evesy person s sense of social ant 50 of cultora)

afinty and uoity, the Weakness of which was betrayed only
duriog the canfict with lalam AL pre-Istomie cnltural conficts
1 Indin served to broden the conception of rchgibu A5 A spifi-

tual questo and made the Hindu saciety mote and twore comgre-
hfmne by creaving mote and more places for castes and sub-castes.
Yor immance, the conflret between Puddhism and Brabmanism
Vtodeord the mon-theistie spititual momsm of Gasdapada and
Fankara and sesulted in the introduction of 2 pew wod into the
“}.‘dn Tantheon, aamely, Buddha 25 an incarmytion of A\ ishes.
Sxm;ml):. lh,e sonflict between Jainism and Brahmanism nsulm;
mG\ o of ¥ st ard a new emphasis on the
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mokshasastra or the sclence of salvation, What is usually eailed
Indian Philosophy, including the philosophical of
Buddkism, Jainism and the orthodox schools, deals with problems
concexned  with the highest value, namely, mokshe, A} the
darsquasastras or sciences of the views {of reafity} are also
wokshasastras or sciences of {the problems of} moksha or salvadion.
The scope for the development of philosophy at the level of the
highest value was given by the peculiar nature of the Indian
religious attitude, which was rationai and psychofogical, but
not dogmatic and authorifarian.  Hence the problems of reason
(fogic) and psychology had to be raised in that peculiar religious
context and nttempts were made to solve them again in the same
context. The Grecks, for instance, raised the same problems
in the context of social investigations; while the tendency of
many contemporary phifosophers is to raise the same problems
with 2 materialistic, positivistic or naturalistic nttitude. That
is why Western critics in the beginning of the twentieth century
found no ethics as such in Indian Philosophy. They forgot that
the interest of Indian Philosophy was not in founding n stable
society, but in pointing to man bis traest pature and highest
ideal of fife, which is salvation. Ttis useless to eriticize Indian
Philosophy for not being what it never nimed to be. On
the contrary, it was (rue tosts aim.  The right criticism of the
eriticy could have been that the saences of duty ot dharmasas-
fras did not develop into philosoplies but remained at the level
of sodes. Had they developed into systems of ethical philose.
phy, thea the question of the relation of their theories with the
theories of maksha would not have been ignored. In fact, the
sciences dealing with the first three ideals of Jife did not develop
into philosophies, except for stray theorizings; and hence the
question of inter relatimg those theories with those that arose In
connexion with discussions relevant to the problems of moksha
did mot arise.  Otherwise, Indumn philosophers cauld have
produced encyclopeadic surveys of the sciences of fife, mundane
supra-mundane,  Still, the Thighest possible philosophical
edifices were built, so fac as the fourth ideal of life was concerneds




INDIA'S CULTURE AND HER PROBLEMS.
LECTURE 1L
The Peciad af Cultural Confiicls and Transformation.

\Vhen we speak of the period of cuftural conflicts, it should
pot be nderstood that there were no sjmilar copflicts before this
pericd \Vhen the Aryams contacted the pre-Aryans, when the
onthodox acd the heterodox bad ta settle betwveen each other
social and political Bsues, and when the Buddhists, the Jainas
and the followers of the Brahmavical religion contested for
religious supremacy and for royal ard imperial preference, there
were conflicts. But these contlicts only helped to give 2 firal
shape to Hisduism, as it is now called. No Hisdu called him-
sall & Hindu before the Muslim conquests- By religion e wasa
follawer of Atya Dharma ar the Way of Lafe of the Aryaws;
when asked for further details, he would say that he wasa
follower of Buddha, Jina ot the Vedas; by aste he was a Brsh.
mis, Relotriya, Vaisya or Sudra and by sect be was a Saivs,
Vaishmiva 0f Smarta. But no member of any of thess groups
Chorght that ke was living with aliens, who might extermimate
him any moment. The peculiar vnification produced by the
Turame culvare, which tried to place one sect of god over every
other sect or god, and yet treated the ather gods as inlerior
eagfestations of the same divioty but worthy of worship,
Froduced in every Persona semse of social apd so of cultnral

affinty and unity, the weakpess of which was betsayed only
durtag the confhict wish Islam Al pre-Tstamic coltural conflicts
in ludia served 10 browden the conception of teligibn asa spiri-

el quest, aod made the Hindu society more and more compte-
Eeasive by creating more and more places for castes aad sub-castes,
Yor instance, the conflict between Duddhism and Brahwmanism
grodused the non-theistic spiriiwal monism of Gaudapada and
Saskara and resulted in the introduction of a new £od inte the
H‘mdn fantheon. pamely, Beddha as an incarmation of Vishou,
?:m;hr)y, ﬂ:e conflict between Jatnism and Brabmanism usuhe:l
n the i i

of ianism and 3 new
6 e’

phasis on the
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mokshasastra or the science of salvation. What is usually exiled
Indian Philosophy, including the phifosophical systems of
Buddhism, Jainism and the orthodox schools, deals with problems
concerned with the highest value, namely, mokshs, Al the
darsanasastras or sciences of the views {of reality) mre also
mokshasastras or seiences of (the problems of) moksha or salvation.
The scope for the development of philosophy at the level of the
highest value was given by the peculiar nmifure of the Indi:r;
religions attitude, which was rational and psychological, but
not dogmatic and authoritarian. Hence the problems of reason
{logic) and psychology had to be raised in that peculiar religious
context and attempts were made to solve them again in the same
context. The Greeks, for instance, raised the same problems
in the context of social investigations; while the tendency of
many contemporary philosophers is to raise the same problems
with a materialistic, positivistic or naturalistic attitude. That
is why Western critics in the beginning of the twentieth century
found no ethics as such in Indian Philosophy. They forgot that
the interest of fudian Philosophy was not in founding a stable
society, but in pointing to man his truest nature and highest
ideat of life, which is salvation. It is useless to ecriticize Indian
Philosophy for not beisg what it never aimed to be. Oun
the contrary, it was frue to its aim. The right criticism of the
critics could have been that the sciences of duty or dhagrmssas.
fras did not develop into philosophies but remained at the Jevel
of codes. Had they developed inte systems of ethical philoso-
phy, then the question of the relation of their theories with the
theories of moksha would not have been ignored. In fact, the
sciences dealing with the first three ideals of life did not develop
into philosaphics, except for stray theorizings; and hence the
question of inter- rc]:mng those theories with those that arose in
with di 3! to the probl of moksha
did not arise. Otherwise, Indian philosophers could have
produced encyclopeadic surveys of the sciences of life, mundane
supra-mundane.  Still, the highest possible philosophical
edifices were built, so far a5 the fourth ideal of life was concerned,




INDIA'S CULTURE AND HER PROBLEMS.
LECTURE Ul
Tha Period ol Cultural Conflicts and Transfermation.

When we speak of the petiod of cultural conflicts, it should
20t be suderstand that thece twere no similae conflicts before this
period  When the Arysns contacted the gre-Aryass, when the
onthodox and the beterodox had to settle hetween each other
sosat and politica issues, and When the Buddhists, the Jainas
aud the iollowers of the Brahmasical religion contested for
rehigious supremacy and for royal and imperial preferentes Ynete
were conflicts. But these conflicts anly belped to give & final
shape to Hinduism, as it is now called. No Hindu called him-
self a Hindu before the Muslim conquests. By religion he wasa
follower of Arya Dharma or the WWay of Lile ol the Atyans;
when asked for further details, he would say that he wasa
Toltower of Buddha, Jinz or the Vedas; by caste he was a Brah-
min, Kshatriva, Vaisys or Sudra aod by sect he was & Saiva,
Vashaava of Smarta. But no member of any of these gronps
thought that he was fivizg with afiens, who might extezmizate
W aoy moment, The peculiar unification produced by the
Purasic culture, which tried to plate one sect or god over every
other sect or god, and yet tieated the otber gods 25 inferfor
monifestations of the same divinity but worthy of worship,
Troduced in every petsona sepse of social and so of cultaral
affinity and unity, the weakyess of which was beteayed only
during the conflict with Islam AN pre-Tslomic cultural conflicts
n ludix served to broaden the cquception of refigibn as a spiri-
wal ‘quesl, sud made the Hindu society more and more compre.
";"“Y‘ by creating mote and more places for castes and sub-castes.

of instance, the conflict between Buddhism apd Brshmanism
produced the non-thejstic spinteal sonism of Gavdagada and
":‘;‘;‘2:’“ ;‘1;}:::“1 in :he i;tmduc!icn cl‘a new pod into the
Siritaely, e w;ﬂi:x; Z, udthn: as an iscarpstion of Vishou,
in the iutrod ween Jainism and Brahmagism sesulted

of tami
6 and 2 new emph
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ideal of ahimsa (non-injury). Hindu culture aad its ideals
remained plastic and expansive and put on'more and more new
forms. So the conflicts had to be descnbcd as inner and not as
cuter. Invaders from Central Asia did ot enter India with Tigid
religidbus dogmas and with a sense of cultura) superiority. Those
were the times when culture was ceatred in religion and religion
identified itself with all kinds of cultural forms in most societies;
and so religions superiority was equated to cultural superiority.
Yet as the religions of India and Central Asia did not crystaltize
into rigid dogmas and creeds, they were still plastic, receptive
and considerate. But with the advent of [slam, cuftural conflicts
assnmed a new farm in india.

The Gupta Empire ended towards the close of tha 6th
century, though the Guptis continved to rule small kingdoms up
ta the 8ty , when the first Musfim invasion of Indla oceurred
nad her pohtical degeneration started  The Heroic Age of India
began to dechine and the Age of Commupalism to dawm or
rather, the latter was superimposed on the former. The Hindy
conducted the battles with the heroic ideal mn view. Peoples
were not extermmated; and dJefeated kings, according to the Ana
Dharmp, were reinstaled if they acknowledged the conquerors.
That is why Mohammad Ghori, though defeated and captured,
was set at hberty bv Prithvi Raj.  But the Muslin ideals in war
and politics were different,  In Islam the religious and scenlt
head was ona. Hence political conguest had to be refigious
conquest and therefore cultural conquest. In practice, the
congsierred scultures Jike the con~uerred religions were to be
exterminated, aa culture and religion were much more closely
associated then than now. Though it is possible to mterpret
the Korma differently as it is done by progressive MudJims by
emphaviziog more reasonable passages, again in practice Muslim
secular beads found it more convenient to igoore them and
prociaim every war with non Muslims a holy war (had),  Thus
the spread of Muslin political power meant alvo the spread of

Islam and the disappearance of non.lslamie religiona and cul

tuges, whercver they were weak, The extermination of Kafir
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{non-Muslim) populations and the approptiation of their n'fn{th
snd wamen were followed with religious zea), Sowme Christian
obseevers like Havell wnte. “In theory, at least, MlA men
within the fold of Islam were equal. The reward of the ianhi.ul
was an unbonaded enjoyment of the present 1ife and Paradise
hereafter, and 2 past of this reward was the tight tc{ rule over
all who were not of che fold so that they too ight increase t'ha
happiness and wealth of the elect. “The rules of conduct which
regwiated Musalman somety did oot necessarily apply to the
treatment of non-Musfims. Such rights as the latter, individual-
Iy or colectively, might posses were of the mture of benevalences
contingent upon their good behaviour and the will of God, te-
presented by the sword of Istam'®* Istamic society has the
strongest communal bias, bised indeed on religion and not og race.

The conflict between Isham and Hindusm farms & very
sntetesting study fur the stndest of socety, First, Istam, like
the other Semitic refigion, Judaism, had a tribal origin and
wmporiance.  Thoogh, unhke the other, it broke its tribal
bartiers o the attempt to become universal, it became peculiarly
commonalistie.  Bot Hiaduism had its erigins in the worship of

the natural lorces and the lucer Spint ol man, which resuited
is a pecubiar type f rational, 1 i

and hal for
spiritval sublimation. To the secund place, the secular and
religions bead was the same for fslam;and public support to
the king was the stronger the more the recognition he got as a
spititual head also  But for Hinduism, the two were different.
1t as a disqualification for the spiritual head ta take fntesest i
secntlar affairs. Even Japaka and Alstasatn, who reached the
gr::fxesz heights wn spiritual development, wever claimed and
l‘sPﬂ'ltJ for spunitual headsbip, and gave that honvar and Tespon-
sibility to their preceptors, whom they wotshipped.  Inthe thied
olae, becanse of the identification of tempotal and sphitual
feads in Istaca, the Mushm would inferpret his serving a non
Moshm et as (oliowing a non.lstamie spiritoa) .

head; and he
M Argan Rude in Fndia, p 404,
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had a bias, fostered by his religion, against beiog & subject of &
non-Muslim state, though, it has to be added, there is a change
in this attitude among some of contemporary educated Muslims,
But it was very strong in the minds of the Muslims who first came
into contact with the Hindus, and can still suecessfully be appealed
to if sufficient temptations ave offered. But the Hindu had no
objection to being o subject of any religious state, provided he and
his family were not molested for their religion. This
attitude of his was againa consequence of the separation of
the secular and spiritual headships in Hinduism. Though the
whole of India was Hindu at that time, its beinga political
unity was not so clearly conceived as its being n social and
cultural unity. The ideal of the samrat or the king of kings
was present Dafore the minds of many great monarchs ; but it
was followed more for heroic recognition than for imposiog
political unity on the country. Further, eflcctive political
anity, in those days of lack of proper communications, was
impossible. Hindu social structure was given a religious sanction;
but politics did not enter it. The Hindu was prepared to serve
whichever ruler allowed him to follow his religion. The person
who had the right to ocuteaste and impose ostracizauion was
the seligious head and not the secular. In the fourth place,
war between a Muslim king and 2 Hindu was, for the Mushms,
a war between two commuaities; and the object of the waf
according to them, was the extermination of the rival religion
and eulture not merely its king. Theend was achieved both
by killing the members of the nval community and by convertiog
them. But for the Hindu, the object of the war was the
extermination of the rival king, not the rival community.
Because of the polymorphous matwre of bis own society, he
would admit the Muslims to live asanother caste within the
Hindu fold for al} practical purposes. Inthe fifth place, Isham
had o defimite creed and set of dogmas; while Hinduism was
rational and psychological and had no special creed and  dogimas.
The former was rigid, dath and inexpansive, sa
far as its spicitual concepts were concetned ; but the latter was
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plastic, accommodating and exparsive o its spiritual side'. ' T.his
is the result agaia of islatn having a book and Hlndman
baving nothing corresponding 1o it 1t could never bove said
what Caliph Omat is alleged to bave said: All the ather
books say either what our book says pf what out book does not
say; in the [ormer case, they are UnCECEssITY and, in the latter,
untrue 3 and so in either case, they may safely be destroyed. In
the sixth place, Islam is proselyliziog 2nd expansive socially and’
plysically, that is, as an jnstitution with 2 physical form; while
$hindoism, whatever be the reasons, became non prosletyring and
physically inexpansive. Coaverts trom Hindulsm to Islam were
tost by Hinduism for ever. Quite often, this aspect of making
and taking converts into its fold s extolled asa religion's being
universal, Bot almost every proselytizing religion has been

intolerant of other religions and, in this sense, particularist and
nat universal.

The result of the conflict between Hinduism and Islom
wete oot favourable to the former. Hisduism did not take
cunverts, not cauld it be iatolerant.  Conflictsat the philosoghical
and psychological level, at which Hinduism canld have shown its
steength and produced beneficial effests on Islam, were generally
meaningless for the latter, wiich consistently discouraged them ;
and far Hioduism, similar were at &‘
political and social level, though they were foreed wpon j:

Higduism was unprepated, for them
and = was ihy i
delense.  Islam dud pat A

: logical and  psychol
d\scussiyns of religious peoblems and dogmas asd Jooked ;
5ud.l discussions with suspicion ; and it was aggressive o
Aom.l acd political side. Hinduwism encouraged distusﬁon o
r:!xgmush problewms, but discovraged a logical a‘n&. o
approach to social and pohtical pro! y
aggressive on either  side, Th‘v.’xs M:l‘?:d:i::z ”::‘5 ’?Ek‘}k
;:km's and lost at the physical, socal and ‘:om'o:)m Lo
wl solidanty showa by Istam as g commu 1‘ 'Iﬂd‘
l;;k:xlg in Hinduism, as its castes were krit xc::th ‘;‘_ﬂ;t o
owest @stes, who were initiateq into the sp}.rix:_ﬂ o:)se :;
futhks

poychalogicat
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of Hinduism only symbolically and were therefore not fully
aware of their importance, were the earliest and the easiest to
be converted. As against a determinate particularist religon,
Hiadoisas could present only its determinate social structure by
strengthening and making its caste system mors rigid. It was
thus thrown on the defensive. It tried to entrench and assert
itself in the South during the period of the Vizianagar Kingdom
{13th to the 16th century), and again during the rise of the
Maratha power, which spread over the whole of India. Batit
asserted itself in the old forms except for some new tacties
adopted from the enemy. However, by the time the Maraths
Empire could be consolidated, the Bntish and West entered
the scene.

As Islam did not give any chance for conflist at the philoso.
phical level but always took & dogmatic authoritadian attitude,
its infl oun Indian philosophical and religi thought has
been hitle or nothing. On the other hand, the Persian Sufi
trends of Islam found & sympathetic echo in the Upanishadic
philosophy : and Sufism would have become popular with the
Indian Mushms but for the fanaticisn of the Sunnis Had
Sufiemn and Shiasm succeeded in Indir, there would perhaps
have been o chance for a harmonious integration of
Indian society, including both the Hindus and the NMuslims.
However, the three important Suft seets of Iadia, the Chisti,
the Nagshbundi apd the Quadiriyya, show some affinity with
Hindu religions culture and emphisize somc logical and
psychological aspects of religious discipline According to the
first, the state of mind in which the finite soul isat one with
God can be produced by music; but according to the second,
the feeling of divine love cannot be and should not be produced
by music, which is prohibited by Iskam; the third tahes a
middle course and prohibits only such musi: as stirs the Jower

animal passions in man.*®

50, Zuhuddio Ahmed : Mysts Tendencucs tn Tslam, 130,
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Music bas remained an eternal and unremovable source of
conflict between Ishm and Higduism. The Islamic couception
of music and other fine arts is that they area pastime and &
saurce of low pleasure. Music is supposed to appeal to our
lower nature alone ; and as divine reality canvot be jmagined,
it would bea sacrilege to depict it in painting and scuipture.
Rut the lndian classical conception of five arts was diferent.
Almost every art and science was a vedanga or a subsidiary of
the Vedas. Correspondinglv, the subject matter and practice
prescribed by each work were meant to emhance spiritual
inwardness aimed at by the Upavishads. Music was regarded as
the worship of the Nadabrahman or the Brahman (Absolute) in
the form of Nada {~ound, Sord), inother words, the Logos.
It is the elaboration of the afective emotive aspect of the
Logos as Sound ,which resides deep within every man. Indian
usicians ave not guarant of law types of music ; but 2} admit
that the highest music should be the same as the worship of
the Nadibrahman, and some of them, patticularly in South
Tndia, where Hmdn mesicis sul) preserved in its purest forms,
even reluse 1o singlow types of music. It is with this idea
that music and dance were encouraged within temples, though
quite often the spirit bebind the practice has been forgotten

Thus when the Hinta was furbuddeato play musie in his
temple, ths probii 4 Tor him to prevention of
spiritead realization.  For the Muslin it was just the opposite:
and he was not prepared to argue about the philosophical ﬂm;
peychological aspects of the queston.  Heree the conflyet Temai;
*d insoluble and had to be solved often only with the hel of t:‘
police and the military  Similarly, in the ease of idol: hi )
the Mushm was uncompro nising aud dogmatic. He wars -
prepared to see that for the Hindu the ido} was onk: o
and that if one symbol was destroyed, another cou!dy asym}{ul
and l!ltrelarc to reahze that the Hindn did pat d“‘pha .
worship wool and stone  For the Hindu, alt forms :hb.cmg!y
asd all forms of sculpture and other fine ares w:e ;;ﬁhlp

erent
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techniques for the sublimation and inwardization of p lity,
50 that it could become pure and reflect the divinity within,

There are indeed & few unsuccessful exceptions, on the
Muslim side, who wanted a rational reconciliation. The first is
the immature example of Akbar, the second the tragic attempt of
Dara, and the third the attempt of some Nababs of Goleonda
almost towards the end of their reign, which was put an end to
by the fanatical Aurangazeb, Though Islam contributed nothing
to Indian thought and spirituality,it had its effects on external
cult and society. Many of the Hindus, particularly in North India,
adopted the veiling of women and the pordah system from the
Muslims, Some Saivas of South India, called Vira-saivas or
Heroic Saivas, adopted the nggressive practice of religious
persecution from JIslam and slaughtered some Jainas. The
Muslim creed of exterminating the unbelievers is diametrically
opposed to the Jaina creed of ahimsa or non-injury ; and Kkewise
the Jaima doctrine of syadvada or ditional i
of existetce to the Muslim religious particulartsm,  But curiously
enough, the Vira-saivas, while adopting religious aggressiveness
and particularity from the Muslims, remained most of them
vegetarian.  The Sthanikavasis alse, who form a branch of the
Svetambara sect of Jainism, gave up idol worship but did not
adopt the aggressive communal practices of Islam.  The Herolc
Saivism in its turn gave rise to Heroic Vaishnavism {Vir vasstma.
vism) again in the South; for in that part of India the Saivas
were not only the rivals of the Jainas but also of the Vaishnavas,
In the North again, Sikhism, the religion of Guru Nanak, was a
synthesis of Hindu and Islamic mano theisms.  Though Sikhism
was at first a pacifist religion, constant persecution by Islam
turned its followers mnto a militaristic and heroic group.

The speaker, though himself is not well-acquamted with Urdu
Jiterature, has been told by authorities on the subject that inalmost
all Muslim courts, postry was a diversion, pastimie, and pleasure,
fike other fine arts. The high ideals of Indian poetry and fine
arts therefore degenerated into acknowledged 10w ideals of sensy.
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s pleasuse in the courts of Muslim rulers.  The poetry of the
Sufi mystics and of syncretists like Kabir did not belong to royal
couts.  And 2s it was the courts that set the fashion, especially
in those times, it has ta be said that literature aod ather fine arts
Yost theis spiritual depth,

Architectoreal patterns and music, particutarly ia the North,
nderwent cectain modifications through the influence of Persian
forms, which the Muslims introduced. Bat the dominant
gpatierns remained Hindu or Aryan Havell says that Muoshim
architecture is a “graft wpon the old Hindu stack and potan
exolic transplantation from Arabia to Indian sail” B,

The Advent of Tshhm showed the weakvess of the Hindu
sogal and political organization. Whatever be the spiritual
deals that vaditly or overtly guded s formation and however
Yigh they be, social and political conflicts oocur 2t the physical
evel; and the amount of social selidarity nzeded for with.
standiog such exterma! attacksand absorbing their shock was
Yacling in tndia.  The result was that Istam introdeced a pew
nft within Indian society. Eaclier tbe dfferent groups were
bing peatelully together a5 castes and sub castes, acknowledging
the spiritmal supremacy of the Brahmin and the temporal
supremacy of the rofing class. But the Mushm wowld not
acknowledge sither. Hente the earlier communal wnily was
disturbed.  Though inthe early stages of convact most of the
Moshms tock 1o the profession of arms, which belonged to the
Hiude Kshatriya, dater many ha' to take 1o professions over.
lappisg the traditional professions of other castes apd sub-msles‘
'&h\xs ?:xvm societies With overlapping functions had to rup their
ife- The sesult oatorally would be the tise and intensification of

the doubt abouy the pecessi
ity of the relation betw,
and thew tradstiona! profesmons o castes

, The Moshm periad of Indian history 15, on the whole, 2 etiad
©f constant communal confhcts, wars and nnrest, Excep;. (: )

A far 3 some
81 Aryen Ruten India p, 3%,
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hiige edifices built by kings and emperors, there was very little
cultural progress. The emperors of Vizianagar did much for
Todian culture {1300 to 1600), but mostly in defense. They
invited many scholars who fled from the North. Because of the
systematic destruction of Hibraries, universities and temples by
Muslims, scholars bad to bury their books underground and leave
them to the merey of white ants and other insects. Quite often
they were themselves kiffed and their books forgotten. By about
the 13th century, the meaning of the Vedas was almost forgotten
like the meaning of Sanscrit works in the isknd of Bali; and
Sayana and Madhava, the famous ministers of Vizianagar, had to
collect pandits from different parts of ihe country and prepare
explamatory commentaries on the Vedas But Vizianagar itself
was a city that was for many purposes a wilitary camp, constantly
threatened by Muslim attacks from outside and distuption from
within, the latter due to the cld iden, that government and rule
belonged to the ruling class only and not to the people, still
swaying the minds of men and giving scope for the rulieg classes
to fight among themselves for power, unmindful of the consequ-
ences to their constantly threatened socisty. That it was no
longer the Heroic Age of the early Aryans but the Age of
Coramunalism was not fully recognized by the ruling Hindus,
while the Musfim conguerors realized it fully and made the
fullest possible use of their realization. They placed before
their soldiers the ideal of the exterminmation of the largest
possible number of infidals, by proclaining every war to be a holy
war. From the economic and people’s point of view, these wars
cauld have brought pothing but distress and misery to the Hindus
and Muslins on both sides; and only a few persons at the top
might have bean benefited.  But we should not forges that those
wars were fought by the Muslims in the pame of Islam, that w hile
the suldier was tempted by loot, his esthusiasm was roused
by appeals to communalism and the ise of heamven for
destroying the unbeliever. That these sentiments are strong

living forces even  now is shown by the recent communal riots

and orgies in Bengal and the Punjab.
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\Vhile the Hindus did not realize the new set up of the Com-
muzal Age, the Muslims 253 commupity regarded themselves a5
the rulers, whosverbe the people ruled. The uled did not enter
their thought except as means to their ends. The mlers werea
moving force ; if they could not rule here, they would rule some-
where elee,  Stability involved the daager of constaut attacks
and weacing out.  Alter the fall of the Vizianagar Fmpire, the
Marathas understood the situation and established moving armies
af cavalry, which would not give open pitched battles and which
did oot depend on a single main stropghold like Vizizpagar
Then the tables were turned and the Hindus began to make
repeated attacks on established kingdoms of Muslims. But the
saffefers in this case also were the peaple. Acd as the Marathas
were always on the mareh, they had Jittle time to devote ta the
defence or advancement of culture. In fact, we are told that
Peshwa Madhorao was given a definite advice in that direction.
That is why, though the Vizianagar Empire was smaller than
the Maratha Empire, it could do mach mare for Hindu culture
han the latter.

A consequance of the constaatly moving armies, battles and
wars was that ladia had no respite to think, Peace follawed
the aduent of the British ; the chronic communal conflicts were
forobly put 20 end to; aod lodia again obtaiged an opportaaity
to reflect and take stock of its achievements and faslures.
Buddhism saffered more ternibly than Hinduism at the hands of
the Muslims, whe & d its oniversities and shinghtered
its pesceful mooks. Jainism  obtaiped protection from the
fuless of Rafasthan 2nd the Kings of Mysore ; but Buoddhism was
n?x similarly lottunte, and after the fall of the Vizianagar
Lmpire, disappeared fram lndsy s a living religion, #xcept for
a few remnnts in Beogal sod the Himalayan regiops. In face of
::: c:x:;l;x‘r.vml 9:0!;!{:m impased on the Indian sotiety by Ystam,

wem Q! 4
. ndu orthodoxy versus heterodoxy became
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huge edifices built by kings and emperors, there was very little
cultural progress. The emperots of Vizianagar did much for
Indian culture {1300 to 1600}, but mostly in defense. ‘They
invited many scholars who fled fram the North, Becauss of the
systematic destruction of fibraries, universities and temples by
Muslims, scholars had to bury their books underground and leave
them to the mercy of white ants and other insects. Quite often
they were themselves killed and their books forgotten. By about
the 13th century, the meaning of the Vedas was almost forgotten
fike the meaning of Sanscrit works in the island of Bali; and
Sayana and Madhava, the famous ministers of Viziamgar, had to
collect pandits fromw different parts of ihe country and prepare
explanatory commentaries on the Vedas But Vizianagar itself
was a city that was for many purposes & military camp, constantly
threatened by Muslim attacks from outside and disruption from
within, the latter due to the old iden, that government and rule
belonged to the ruling class only and not to the people, still
swaying the minds of men and giving scope for the ruling classes
to fight among themselves for power, usmindiul of the consequ.
ences to their constantly threatemed society. That it was no
longer the Hercic Age of the early Aryans but the Age of
Communalism was not fully recogrized by the mbng Hindos,
while the Muslim conquerors vealized it fully and made the
fullest possible nse of their realization. They placed before
their soldiers the ideal of the extermination of the largest
possible number of infidels, by proclainisg every war to be a holy
war. From the economic and people's point of view, these wars
could have brought nothisg but distress and misery to the Hindas
and Mustims on both sides; and only & few persons at the top
might have been benefited.  But we should not forget that those
wars were fought by the Muslims in the name of Islam, that while
the soldier was tempted by foot, his enthusiasm was toused
by appeals to commuualism and the promise of heaven for
destroying the unbeliever. That these sentiments are strong
fiving forces even  now is shown by the recent communal nots
and ergies in Lengal and the Punjab.
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Though the British as rulers did not intecfers with the liz:\]
teligions, they found it ad not ta kill ;
by force, which they could bave doge, not in the name (f! Cl.mst-
{anity, but in the same of science and reason; and kept it aln{e. a
foliowing the maxim, “divide and rule”, as consisteatly s possible,
s0 {ar as it did not weaken their effective grip on the country by
mikiag either community too strovg for them» And where
commumal aatagonisms were not strong as in Madras, they
introduced caste rivalties. This practice not only Lindled old
animosities but alsp created mew ones, with the result that
Indian society was made to appear as more and more disinteg.
Tated, creating serious problems for solution, which the British,
in the name of teligious seutrality, abstained from solving, For
had they, by force and persuasion imposed urity on Indian saciety,
they wauld have lost their chances as rulers long ago. Political

unity was achieved; but even the antient Hindu social unity was
furtber weakened,

At the same time Christian missionaty activities were in-
rectly ; for hal Iy it was ad to
the rulers to produce admtation for their rel;

e igiouand cultuce iy
the minds of their subjects, As forcible canvers;
permitted, the missionanies had to have secon

Sons were not

1se 10 persuasion
aod argument. And there they came into unexpected logical
contest with Indian Philosophy; which they found necessary to
study m order to relute.

The maip target of attack for the Christian missioparies w.
the Hindu caste system, ido} warship, the posation of wo, i
ot Hiod 38 Musten soseties, 1 coctai traditionsy .
s hke chig marnages, o practi-
of divorce.

83%e good scope

or U ; n whi

s;;ﬁmut finsntial assigtagee from their motker WC;;‘;“M o

which interpreted gl the above defects as dus tg &han‘b: "‘;
e o
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It will be difficuit for us to maintain that just as Islam tried
to put an end to the Heroie Age of ancient India, politically and
socially, aud started the Age of Communnlism, the British tried
to put anend to the Age of Communalism and started the Eeoo
nomic Age: for such an interpretation of India’s cultural history
would be contradicted by the recent communal killings on large
scale. The Hindu is on the whole eager to leave the Age of
Communalism behind; but the Muslims have shown that they
are nol over-anxious about it. \Ve shall therefore be nearer
the troth if we say that the Economic Age was super-imposed
upon the Heroic apd the Communal and that as the sscond is
disappearing, we are still passing through both the other two,
hough there is hope that the Indian Union, by consistently work-
ing out its secular political ideal, might be able to shed
commuaalism.

The Europeans came to India neither for converts nor for
conguest, but for trade and profit. It was the peculiar political
conditions in India that made them her rulers. But with them
came Christianity alse The Portuguese at first tried forcible
conversion. But the Hindu had had toa much of it and the
Muslims were intolerant of it; hence the Portuguese failed 1o
achieve their object even as traders. But the British wvere
prudent oberservers of the situation, and therefore promised not
10 interfer : with local religiens.  Yet Christianity was a prosely-
tizing religion, and with the British came Christian missionaries,
So while economic exploitation was eartied on by the rulers,
the missioparies did their work of conversion by peaceful nieans
and persuasion. Then, again, along with Christianity, not indeed
as its necessary accompaniment, enteted Western scientific,
political and social wducatson, The advent of the British thus
meant & complicated challenge to Indian society, which had not
set solved its own communal conflicts either socially or polus-
cally. Tt was a mesting of self-conscious East and self -conscions
\West, each with its own defects and merits,
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o the unsettied conditions 20d P

?(h:‘n:::u:s. the tulecs were notina position to 'm:s,k.c thusl:
graats. However, whep Christianity entered India, 1.1.00\1
present its jtarian form as ism in OPPp to
the existing Jocal religions. It interpreted and represented the
status of Indiso women and the conditions of fower castes etc.,
as due to the Indian religions being uphumanistic and Indian
Philosophy being unethial.

1t may not be y to remind ves that Hindui
baffles all attemptsat definition. Unlike Christianity, it isnot
founded by a single person. It is a natural growth of the
expression of the spiritual and retaios most of the features of
that growth. Its basic doctrine is the spirituality of man, and
it ypholds the realization of the loner Spirit as the highest aim
of ife. 1t encourages every form of cult and worship, provided
it form shigns itself with the basic spiritual truth, Hence it
need not avd does not destroy any other religion. Hence also
its declaration that al} religionsate onesnd its provesbial and
incomprehensible tolersnce. This attitude resulted 10 retaining
several forms of worship, thovgh they are reiaterpreted in
terms of the spiritual by treating the idol asa symbol of the
Divine and the fora of its worship as symboliziog God-rezalization.
Thus wardness was cooferred upon the most crude cults.
But the exterpal forms femaived and their significancs wag
missed by many of its followers. 1tshould be said that most
of the forms that were indecent and cruel were copdemaned and
vrohibited, and Sankars in the 8th century gave a list of
prohibited forms. Even now people are legally omteasted for
followiny them, though the general teodency is notio hather
3bost them 6o fac as they are nat too unsocial. Anyway,
Hindwism ean accomndate all socal and religious Jorms, provided
they do ot deny the truth of the [oner Spirit agd do not
altempt to destroy Hindaisrn atself.  Hence the Hindu did not

close hus ears to the preachings of the Chrsstian missions
ashe thow

3 and
skt abont them, be could not see why their ideas anq

the reforms which they suggested should not be introduced intg
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} ism in Indan Philosophy and religion, claiming that the
needed humanism was present in Christianity. They started
educational institutions and established hospitals, thereby im-
pressing on the people the new aspect of their monastic ordess,
which were more directly useful to sogiety than the pure spiritual
ideals of Bastern monasticism in general.

In the missionary criticisms and activities are involved a
number of problems of interest for philosophy  of {ife and
culture.  Islam did not permit any argument about its cefigions
and social traditions. But the Hinda welcomed them. So
far as the lower castes, which did not have the benefit of the
higher Hindu philosophical culture, wers concerned, many of

them adopted Islam as in Bengal. But the higher casies pot
vel 4 di ion of philosophical problems but also

only
teok full advantage of the educational institutions started by
the missions. Thus the missions helped the spread of new
rational and humanistic ideas among the higher castes, which
were the first to recognize the artificiality of caste distinctions
when the original colour distinclions were waning ; and though
the missions did nmot get many converts to their faith, the
Christian teachers got many for their ideas, the importance
of which was fully appreciated particularly by the Hindus
who were the first to take to English education.

Though Christiamty is as other-worldly as Hinduism, its
peenfiar erigin in the atmosphere of Judaism, which was a
tribal refigion, and its spread and development in the atmosphere
of Greek religion and philosophy both in the ancient times and
after the Renaissance, gave ita humanistic ned ratiopal turn.
Itis too well-known that Western science Jid not grow under
the auspices and becawse of Christiamty, but in spite of it
slam too hasan element of humanism m its communalism
1f the Christian missions in Eutope took over eductition and
medical work by obtaining a tithe from the kings. nncient
tndian howvs demraded that one sixth of the revenues should be

spent by kings on cimilar activities ; though after the advent of
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themselves o their aacient piilosophy anj literatares w.htc':«
many with westera education were about to ignore at that time.

The result was a revival of ancient learoipg in th.e ight ?f
Western crificisms. This was the petiod of the Indiaa Renais-
saace, which was a product of East-\West caltueal conflict. The
Jeading thinkers of India were able ta fealize, in companson
with Western culture in general, the great spiritual depths
Ladiza culture and philosophy reached; bt the same comparison
made some of them realize also the one-sidedness of that deve-
fopment, and also that certain of its aspects had ocaly local and
temporal significance 2nd conld nat be valid for all times,
though the decpest truths of the same cultues might be of
woiverss) and eternal validity In other words, uman apd
homanistic interests were unduly under-emphasized and, in

popwiar  pilosophy, wete not oply  disregarded but alw
conderaned.

The realization that car ancient culture was one-sided in
some of tts emphases led fo a number of reform movements.
Koowledge of past gloties made the Indian self-conscious; and
he began to feel that at least ip spiritual achievements he,asa
Tepresentative of the Induan pation, cowld justly feel superior to
some of the representative of the West, with wham be had to
deal as 3 subordinate and o sebiect.

lodiv's patioma! conscions-
ness begay o evolve

But national leaders at first found that
the latense inwardness attatped by the Indian mund prevented
the lodsn from being adequately respoosive to the matiomalist
appeal. [n other words, the response to hymanistic appeal was
oot steong enough It would be stronz enough if, for the sake
of this hle and society, it were umversally spontaneous to appeals
twation. B G. Tiak therefore sought to remedy the one.sided
BRdRess. After the tise, a8} and assicllation of Buddhism,
prmaty emphasis was iaid on reaunagtion {san.
with gmanamarga (wsy of gonsish,
miy le sul with justification,

nyass) associated

But tha early Aryans, it

Iud the same emphasis on

Errmamargs (way of sction) buth before and after they came
3
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Hinduism, without at thesame time himsell giving it up and
tutning Christian.  Besides, there was one thisg which zo
other religion in the world could give him better, pamely, the
intense joy which the realization of God or the union with the
Toner Spuit would produce, which other religions promised
bim in the next world but Hinduism promised him in
this world and in this bady, provided he underwent the
necessary spiritual discipline. This he felt was an actuality in
experience which a0 t and no iasi ian ot gibe could
dissuade fum from believing in  Wordsworth's Ode fo fmmaria-
firy had a specinl appeal to um, by reflecting his own feelings
on the gquestion In order not to lose the precious discovery of
his ancieats, the Hindu wanted to retain lus Hindaism and make
up its defects by intreducirg 1nto it sosial and religious reforms

The Hindu therefore appreciated the cultural challenge
offered by Christamty and mright earpest took to \Vestern
education given by the missions  The rulers also were interested
w giviog Eoghsh education to the Indwps, firstin order to
have good clerks and subordinate officers and then to train them
in methods of democracy. Futther, Lord Macauhy had a low
opinion of the traditional Indian methods of education and
becanie the author of the compulsory sntroduction of \Vestera
methods, with the result that the Indwns got acqainted not only
with English lterature but also with English political ideas
and parfiamentary forms,  As a result Inda's pontical and
national consciousaess awoke

For India's cultural and intellectual progress, contact with
the British has been more important than with lshm. o
pursuance of their policy not to interfere with the local religions
of the people aad with their social practices, the rulers found it
necessary to understand them  The Asintic Seciety of Dengal
was founded by Sir Willism Jones in the year 1784, At first
our moral codes and fater our literary and philosophical works
were translated, The high praise bestowed on Indwa's philosa-
phical and literary genius by Goethe, the Schiegels, Max Muf{er.
Deussen aud several others turacd the minds of the Indizay
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themselves to their ansient philotaphy asi literature, w}nc\
mapy with western education were abact ta igoace at that time.

The result was a Fevival of ancient Jearning io the light fs(
Western crificsms. This was the period of the lndm.n Renais-
sanst, which was a product of East-\West cultural conflict. ’_I'he
lerding thinkers of India wete able to realize, in comparisaa
with Westera culture in genetal, the great spiritual depths
Indiza eulture and philosophy reached; bot the same comparison
tnade some of them fealize also the one-sidedness of that deve-
Jopment, and also that certain of its aspects had only local and
temporal significance and could not be ealid for all times,
though the deepest truths af the same culture might be of
vaiversal and eternal vahdity Iu other words, tuman and
bumanistic intetests were unduly underemphasized and, iw

gopular  pbilosophy, were pot only distemarded but alse
condemned.

The realization that our ancient calture was one-sided in
some of its emphases led to a mumber of reform movements,
Knowledge of past glories tnade the Indian self-conscious; and
be began to feel that at least in spiritual achievements he,23 2
tepresentative of the lndra nation, coudd jostly feel superiar to
same of the representative of the West, wuth whom he had to
deal as a subordinate snd L eshizet.  1adin's mationa) conscious-
uess began to evalve  Buot stional leaders at first found that
the intense inwarderst atimrd by the Indian mind prevented
the ladian from being Sdequatdy responsive fo the nationalist

appeal. Do other words, the response to humanistic appeal was
BOt atong emough It would be strong enough if, for the sake

of ‘hh. Tife 20d soctety, it were universally spontanepus to appeals
teaztia. B. G. Tilak therefore sought to temedy the one-sided

aundaess. After the tise, falt and assimblation of Buddbism.,
prmry £mphasis was lud oa reassiatiog {s3unyasal Assaciated
with gnanimargs (way of gnass). Bt the eatly }i:ymﬁ it
aiy bte siid with justification, 1aid the same cmph:xsis‘on
L;rnmmar‘: {way of action) both before aod after they came
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to realize that the highest Truth was withis and not without
man. In the Brahmanical reaction against Buddhism in the
Bth century, ons of the leaders, Kumarila, denounced sannysss
altogether and advocated return to the pure forms of Vedic
karma {nction), which meant sacrifices and n Jife of action. The
values of this world were not to be spurned but to be earnestly
sought after. \When Sankara wanted to convines Kumarila that
he was wrong in denouncing sannyasa, the story goes, ths latter
was about to 'die and directed the former to go to Mandana, his
disciple. Sannyasins were so much despised by the Vedic follow.
ers then that they were not allowed to be present at ancestsal

ceremonies; and Sapkara’s at such a in
Mandana’s house threw the gathering into confusion. However,
Sankara defeated Mandana in di ion and made him his dis-

ciple This incident, even it it is pot historically true, is highly
indicative of the difference between the early Brahmanic and the
Buddhist outlooks, Sankars, in spite of his incessant criticisms
of Buddhiam, was called by bis rivals a Buddhist in disguise
(pracchanns bauddha). Yet his was the only way of incorpor-
ating and assimilating all that was best in Buddhism znd deprive
it of any rouson de' etre for separate existence. And Sankara
was treated a8 the smarta [orthodox, according to the smerifis)
interpreter of the Upamshads, the Brahmasutras and the Bh wa-
vadgita, which constitute the basic triad of the Vedanta phifoso-
phy; whereas even Ramanuja and Madhva were treated as
gectarian; the difference between the two being that the sumarta
interpreters accept only the Vedasas the final authority, while
the others give the same and even a higher place to their respec-
tive Agamas, This recognitien of Saskara shows how even
orthedoxy could fimally be made to yield an interpetation in
accorance with the ideal of Buddhist mopasticism,

According to Ramanuja, Madhva and some otber sectarian
Vedantins, Shaktissarga or the way of devotion to God was the
highest of the paths. But whether it was bhaltimarga ot
Fuanamarga, the tendency to run down Zsrmasarga gaiged
strength,  But after the rise of nationalism, when India felt the
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need for strong aud sincere political Activity, its leadess sealized
that they were handicapped by the sttitude to the world the tra-
ditionad religion and phitosapby of Jife engendered in the minds of
many, Tilk therefore wrote & new commentary oo the Gifs,
which i the Bible for India's millions, in order to resive
Sarmamarga. Indeed, if Krishoa exhorted Arjuna, who was
defected and wanted to Jay down armsand retite to the forest,
10 act but pot to renounce actian, the Gita should be interpreted
as Jaying the primary emphasis op kermanarge and not on the
other two. Tilak is thus the emliest of the modern Indina
thinkers to give a new Wy 10 the general Indian ghilosophical
attitude 1o the world; ot in othes wards, to lay 2 new emphasison
the ancient humanistic aud activistic trend of Indian thought.
The spitit behind Tilak's thonght can be discerned fnall the
leading philosopbers of y Tndia like Radhakrishoar,
Tagore, Bhagvan Das and Aurabindo Ghosh.

The Gsta holds a peculisr positicn in India’s religions and
philosophical literatuce. It is oot only ope of the orthodos
triad (prasthanatraya), but alsg contains a peculiar combinatian,
of metaphysics and philosophy of Me. Asitis a part of the
epic, Makadharata, even the lower castes are allowed to rexd it
nnd derive through it the Vedic teachings, the tests of which they
are tradutionally prevented from resding.  This sitnation doss ot
gbtaip now. Itis the common setipture, for maetaPhysics and
philosophy of ife, of all irrespective of caste, the common phile.
soplucal hink of afl groups that coustitute the Hindn fold. So most
of the Tudutn leaders have made it 2 point to write commentaries
M.“' Mahatma Gaodhi weote one o preach his ahtuesa {non-
wiury); and Radhakeishean bas weitten angther in Epglish to
presch the way of detached action for the welfare of the worly
tokesangraha, which s in consonance with the ideals of the Unesr:u

T¥en s anciem Yimes, the weakening 1
temardoes on human wbers was i:h.n"f\; :\?ul:: :: c“;: e
w{; :.Ifn.ma {the sult of the bexed was invented: ﬂ;xd theuw;s‘;:d
o i or Mather.goddess was uatilized generally in ;::
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practice.  Bengal was a home, fora long time, of the tantrie
worslip of Sakii, the feminine aspect of Divinity, which,
curiausly epough, was identified often with the tecrible destrue.
tive aspects of the universe. The worship thercfore was
attended with the slaughter of animals  Vegetarianism apd the
consequent abhorence of bloodshed and sensitivity to ithad no
place in the cult, Further, the sadhana {practice) of the sebtas
{worshippers of Sakti)included visiting burial apd cremation
grounds and battle fields at the dead of night and similar practices
condemned outright by orhodox Hindusinm,~this is one of the
sects outhwed by Sankara~, which naturally harden man
menta'ly. Moreover, it was a practice of the warrior caste to
woiship some god or goddess in his or her terrible aspects in
order to obiain the necessary psychological set up lor battle.
For inatance, Sivaji worshipped the goddess Bhavani, nnd the
Kakatiyas of \Varrangal are said to have worshipped the goddess
Kakati, The revolntionacies of Bengal, who wanted to drive
away the British by force, revived and adopted this form of
worship. $ri Aurabindo once belonged to this group of revolu-
tionaties; and even after his severagce from peactical politics, he
did not give up the worship of the Mother.

As a result of contact with Western culture through the
British, a number of sigaificant changes and reforms took place
in India, the leaders of which, however, were practically
unanimous in accepling that ancient Indtan culture and  religion
contained the highest spiritual truths, for which one need not go

1o other religions. These changes and reforms may be classified
hical.

s L T
into political, religious, socialand §

The gesms of nationalism, though not precise, may be traced
to easly times, But matiomahsm in the definite modern form
took shape due to, and m spite of British influence. 1t was due
to the British, because they were the first $0 tinite the whole of
fndia for effective pohtical ndminislmnorf and orgrmzation,
refetence o socul, communl, linguistic and other

without " )
erations: that India should be s political wnit was

cultural consid
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a1 ident given by them.  And it took shape tu spite of them.
besause the British butewzcriey was ot eager that peop'e shoukd
beunited by that ideal. Along with the glarification of the
covotry asa oation and a sart of ker worship as that ?I
personified Bhasatamata or Mother India, the idea that India
shovhd be governed for the sike of the Indians and not the
British tack on particular importance, The principle that India
is to be an economic nuit was not &t first o well visualized ng
that it should be goverged for its own people and by her ownp
people  Even this proaple was cymplicated by another,
namely, that India was to be a seligious unit, which was the
basis of the ideology of the Muslim League. However, in spite
of these complications, that the ot of the Indian citizen as 3
humin being has to be improved, that he should be mada
comfortable and happy here, and that be has
himself to fight against his political and
‘wereaccepted as the political aims of hy
Musfim League, cither implicitly or explicitly,
forelront @ pew phitosophica) ideal impheit in
tical outlook, namely, the importance of the ho
both the end and means of political action,

warticularly as Preached by the most orthod:
systems, Mimamss,

Presupposes the essential
bet ¢ as the end and

thetefare

and brought to the
the gegeral poli-
M2t individual a¢
The law of Zarmg,
ox of the orthodox
! reahity of the humag

0); and this ides was

; bumanism or absolutise,,
Yet g phulosophy of satsagrahs, which involves ap unyield;
sticking 10 truth as gge sunderstands it, iy SPite of whyt Socie:g-
ks or does gives Primacy ta the individua)ity of man; 4 31
hus prudasaphy of pohitical action ang uplift of ghe mIsses g ‘d !1
$0T 10 128 3pirit of the worship of G o the

; d appeariny 55 the
4 mdranarasang) qually involves

" Beedy
+ ® 1eCopnition of the .

ol the human wdividual. Ig g the human individual as g ub‘:t.h!
+ is ©f value, not metely the Universa) ety

! Spirit that resiges in higy,
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Mahatma Gandhi formulated his political xdeo]agy in terms of
religion, though he did not mean by religion aay institplionalized
teligion, but only spirituality. By the time he contributed his
essay to Contemporary [ndian Philosophy, he equated his God
to Truth, which he said was really the God all religions. Dt
the word religion revived ancient memories of communalism and
50 famaticism and, in spite of Gandhi, what ought to have been
a secular but spiritual nationalism, comprehending both Isham
and Hinduism in a ratioralized universal form, turned into the
communa! nationalism of the Muslim League with a theoeratic
idealogy, and threatened to turn into a similar Hindu patiosalism
of the Hindu Mabasabha, which would have become an actuality
bad it not been for the strong action taken against the movement
.by the Congress in power. The Congress consistently followed
the ideal of a secular but spiritual nationalism, in spite of constant
provocations, i and insinvati by the Muslim
League. By being secular in outlook, the Congress implicitly
attaches greater valoe to the human individual as such than the
Muslim League, which attaches the same to him so far as he is
a member of the Muslim community and therefore subordinates
him and his rights as 2 mau by birth to the Islamic community
and the theocratic state. And so the subordination of the
individual to the state and 3 a hind of theocratic dictatorship
have an emphasis in the ideology of the Muslim League, which
is absent from the idesology of the Congress.

tlowever, the secular but rationally and psychologically spi
ritual ideology of the Indian Natonal Congress —~this organiza.
tion has been called the Indian Natioma! Congress and not the
$2indu Congress right from its inception by Hume, though the
Muslim League cafled it a Hindw orgasization--1s complicted
more in the Indian Union by communist and sociatlst ideals than
inthe theocratic Muslim State of Pakistan. As pgrinst the
complete sccularism and materislism of commupism, Pakistan
offers the ideofogy of theocracy: but the political secularism of
ndia, as in many other countrics, offers some comumon humanis.
tic ground to communism and saciatism.  On the other hand,



&5

sthea once the hard rind of thepcratic foratiomitisn is braken by
tbe sociahist or communist Tatiosalism, there would be
nothing Jeft to tone down the materialism of ibe latter apd to

it into ning better and spisitual; while the spiri-
tual basis of the secubar naticnalism of India, fhrough its psy-
chological 2ad rational appeal, woold transform communism 6T
socialism ioto something spicitual and thesefore very different.
For spi hty is ially individualistic: what is spiritual
in mas can be realized by himself alope, And the true founda-
tion of democracy is respect for the individual and therefors the

that the individuality of the individaal is not exhaus-
ted by his secial refationships.

Both ism and d claim to be I and
crticize each other for not being truly humanistic. The former
Azims that demacracy, while professing to fespect the dignity
of the human individual, does not make it economically and so
1n practice possible for him 2o realize bis tull potentialities apd
human values. The latter points out that commusnism Subordi-
tes the ipdividual to the community and in practice tg the
group in pawer, which jadentifies the interests of the commm-
nity with its own, that dictatorship is inherept in communism
acd that therefore thete can be no place in communist ideology
for the value of the igdividual and isdividual initiative, As
nda has pot s tiled down, io spite of a constitution, to the
aeeeptanes of any bard crusted political ideology, its ideological
iamfs afe 193 rigid than those of Pakistan, which has sctepted &
precisely formed ideology of the Islamic theocratic state, in

which, if a thangeis to come, it would come with vi s
. v 4 e with vialence'and

Contact with Christianity resulted tn & number of religioy
reform movements. It is often &ificult to dissoiate . “51
selorm (om the religions, becanse in most countries of th, ot
»ocial laws have stil to have religious sagetian, i
ate ofdera or acts by the gOvernment, "

westfiably blended with the religia

: Unless they
soctil seforms have been
vs. O bt movements
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Makatma Gandhi formulated his political xd:oloq ia terms of
religion, though he did not mean by religion agy institutiopalized
refigion, but only spicituality. By the time he contributed his
essay ta Contemporars Indian Phitosophy, he equated his God
to Truth, which he said was really the God alf religions. But
the word religion revived ancient memoriex of communalism and
so fanaticism aad, in spite of Gandhi, what ought to have been
a secular but spiritual nationalism, comprehending both Ishm
and Hinduism in a rationalized universal form, tumed into the
communal nationalism of the Muslim League with a theoeratic
ideology, and threatened to turn into a similae Hinds nationafism
of the Hindu Mahasabha, which would have become an Actuality
had it nat been for the strong action taken against the movement
by the Congress in power. The Congress consistently followed
“the idenl of a secular but spiritual a.zlwnahsm, in spite of constant
provocations, imput; and i i by the Muslim
League. By being secvlar in ovdlook, the Congress smplicitly
attaches greater value to the human individual as such than the
Muslim League, which attaches thc same to him so far ny he is
2 membet of the Muslim ity acd theref bordinat
him and his rights as a man by birth to the Islamic communily
and the thescratic state. And so the subordination of the
individual to the state and s> n kind of theacratic dictatorship
have ap emphasis in the ideology of the Muslim League, which
is absent from the ideaclogy of the Congress.

However, the secalar but ratiomaily and psychologically spi
ritual ideology of the Indian Natrony) Congress ~this argamzt
tion has been called the Indias National Congress and not the
{Finduy Congrees right from i3 incepliop by Hume, shovgh the
Muslim League cafled 1t a Hizda organization--is complicatef
more in the Indian Union by comsnunist and sociallst ideals than
inthe theoeratic Muslim State of Pakistan. Asagainst the
complete secularism and materialism of communism, Vakistan
offers the ideafozy of theacracy; but the pofitical seenfarm of
fadia, a8 in @any other countrics, offers sarme commnion hiimanive
tic grovod to communism and sochiism. On the other hand,
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Whe oncs the hard riad of theacratic jrrationatism is broken by
the socialist or commeatst tationalism, there would  be
nothing lelt to tone down the materiatis of the latter and to
forta it fato hing better and sphitual; while the spiri-
1l basis of the secular paticoalism of India, throngh its psy-
chological aad rational appeal, would trapsform comumunism o
socialism inte Something spiritual avd therefare very different.
For spicituality is {ally individualistic ; what js spiriteal
in mAn ©a0 be realized by himself alone. And the true founda-
Yion of demotracy is respect for the individual and therefore the
that the individuality of the individual

ted by his social relationships.

is not exhays.

Boath ism and d

chim tobe b istic, and
ctticize each other for not being truly humanistic. The former
claims that democracy, while professing to fespect the dignity
of the human individual, does not make it economically and so
in practice possible for him to reatize his full potentialities apd
human vafues. The latter poiats out that commuznism subordi-
uites the individual to the community and in practice to the
grovpin power, which iadentifies the interests of the commu-
nity with tts own, that dictatorship is inherent in commonism
and that therefore there can be no place in communist ideology
for che value of the jodividual and individual initiative, As
Indua has not s tled down, in spite of & eonstitution, to the
acceptance of any bard crusted political ideology, its ideologicat
forms are less rigid than those of Pakistan, which bas accepted 3

preciscly formed ideology of the Islamic theocratic state, in
which, if & ehangeis to come, it would come With violence and
veogeance.

Contact with Christiaaty resulted in a number of religious
telorm moverents. 18 is often difficult to dissadiate social
feform from the religious, because ig mast couatsies of the w
ol faws have still to o

tave religions sanetio,
e
are orders or acts by the government, s ey

; social refor: 3
westdably Meaded with the religious, Of th:n :::‘mb“:’
ementy
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that are rather refigious than social, the most important is the
Ramakrishna Mission, started by the great Swami Vivekanands,a
disciple of the saint, Rannakrishna. 1t should be s1id to the eredit
of Swami Vivekananda that, though he wasa Sudm,he dis.
approved of uleaniugless sacial reforms, some of the leaders of
which ignored the spirit behind the caste system. The high idea's
of Brahminhood, though not i Iy followed by the memters
of that caste, were indeed true and noble. So though Vivekanandy
admitted into the mouastic order men and women of all castes
and races, he claimhed himself to be a follower of Samkara He
could see 0o cause for danger to Hindu spirituality if the tradi-
tional social structure was chauged and there were inter-marciages
between different castes and commuaities Such refarms could
be introduced without creating new casles and divisions. Another
great reform, from the humanistic poiot of view, which he intro.
duced into the monastic order was cempulsory social service,
which he called the worship of daridranarayana (God inthe
guise of the needy). Though the communists nnd socialists
would calf this philanthrophy and not humanism, at the time
when Vivekananda introduced it, it was a mew idea for the
Indians, because the Indian sannygsins (monks), according to
traditional rules, were prohibated from taking intetest in society :
a sanmyasin is ons who sepounces evervthing, family, wealth
and society. It should indeed be noted that one of the greatest
men India produced, Swami Vidyaranya, took great intesest in
the Kingdom of Vizianagar and Swami Ramadas hkewise in the
ot they wete rare exceplions and

activities of Sieaji.
belonged to some of the most troublous tunes.

While subtly influencing  Hinduism, Chrnistianity stself, like
islam, underwent some transformation. Christianity, as preach-
ed by Westera missionaries 1n Intha, did not satisfy the indian
thirst for spiritual realszation, for it looked hike nothing more
than social service. The essence of spirituality does not he o
any social ethic, however good it may be, but in unfon with God
and the bliss of that umon. Saghu Gupdar Singh and the
Christian Astamas, partienfacly wy the South, give n clur 2810 the
form the Indian would fike Chnstianity to assume.
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Me. Agaikotri founded Devasamaj ia Lahore, 1t was at first
theistic, but later became 3 kind of spifitoal atheism. 1t was
more influenced by Western scientific ideas than by Christianity,
Fhe Sateang of the Radhaswamis was founded by Sri Tulsi Ram .
{n Ages. Spiditually, it was 2 re-emphasis on & psychological
{echnique of ancient yoga; acd socially, it took up industrializa-
tion as part of its programme. The latter was a novelty to
Iodiag religion. Jtaimed at pointing out that interest in worldly
A%airs was not detrimental to spiritaal progress

The Theosophical Society statted by Mrs. Ansie Besant did
pot aim directly as socal reform, though Mrs, Besant {ook part
in politicat activity aud was incatcerated by the Rritish. The
Society took seriously the Hundu idea that all religions afe
essentially one and created an institution to embody it. This
eocouraged fiberal outlook and inter-caste, inter-communal and
inter-racial marriages  The society did much for education alsa.
And the greatest service which Mrs. Besant did to Tndia was to
make the Indian proud of his spiritual beritage. She pointed ont
10 him that there was nothiag spiritnal in ather teligions which

Hinduism did not contain, The resulting self-consciouszess
helped the Indian & and h i
ratiopalism, N

OF the movements that aimed mors at social reform than the
rehigious, the Brahmosamaj, the Aryasamaj and the Prarthana.
«amaj should be mentioned  The Brahmosamaj was founded by
Haj Rammohan Roy, who was iofiuenced bath by lsfam and
Chistianty and preached agasnst polytheism and idolacty. Bug
the greatest setvice he did to lodiz sras on the social side. To
bim Jodua owes the abolition of sutiee and the e intraduction,
tmocg the higher castes, of the re-marriage of widows. Ahg;
fim, the ea that Weman is ot a weve appendix 0 man but g
persomality by betself gained strength and i now stranger

amorg some of th 3 g
e \:m. of the eductted clasies of India than eves in

4
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The Aryasamaj was founded by Swami Dayanand. He also
rejected idolatry. He further preached: ¥Back to the Vedas™,
The eatly Avyans either directly worshipped natural fosces or
the Spirit within man. He would say therefore that they vot
only did not worship idols but alse had no need of temples or
mosques.  And the Aryan society at the time of the Vedas had
neither suffec nor pulsory life-long widowhood por a rigid
caste systems. It was left to the choice of the woman concerned
to marry of not to marry after the husband's death. Similarly
the individual was assigned to a caste by merit and not by birth.
The preseat social injustices, deformities nnd malpractices, he
said, were later accretions, which ought to be discarded.  Apnin,
he argued, if Hioduism of the Vedic times took converts, why
should it not do so mow > So ke started conversion. He thus
re-emphasized the value of the human individual as against the
supremacy of caste and tradition.

The Prarthanasamaj was founded by Dr. Atmaram Pandurang
in Bombay. 1ts aim and programme were practically the same
8% those of the Brahmosamaj,

Mo social, religious or politieal ferment would leave the p}uloso
phy of a country umaffected. This ph 15 b i
in [ndia, though it is not clearly discerped.  First, ass resun al
the introduction of Western education, - no student of philosophy
in India is i@ of Western phil hy, which bas become
practically the standard of ratwnabty for him.  Secondly,
the Indian Kemaissance has produced in him an admimtion
for the ancent lIndian philpsophers, whom he has tnied to
fntespret to Inmself and to others in terms of western philasop-
hical contepts.  In the third place, western oriestal scholarship,
through both criticism nnd praise, has made him study his
ancient philosophy seriously and nuswer the efitics in their owp
terms and ugderstand  ratiopaily where its supeniorty  fhies.
This reinterpretation has emabled hims to detect where the lnks
in the chain of arguinent and the steps 1 the development of
the philosophy ate missing.  Fourthly, western saientiic thought,
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elborating its owa logic, has begun induenciog Indiza prilosops’
hers, Fufthly, western scientific coacepts, particularly evolution,
have been found irrefutable by maay. Sixtbly, the writicism
of westers Teligiaus leaders that Indian thought is not sufficiently
humanistic 3sd  this-worldly but too absolutistic and other-
worldly has led rany to re-estimate Indizn thought, In the
seventh place, the commupist aod socialist ideologies, though
theiy suceess 10 drawing the attention of the Indian philosophets
is not apprecisble, have created a new philosophical ferment,
emphasising that man should be the centre of philosophy. We
cn discetn one or more of these iofluences in the writings of
the leading pailosophersof contemporay Indua, like Radhakvishata,
Tagore, Aurabiade Ghosh, zod Bhagavan Das.

Radhakrishoan refers in same places of his writings to the
dawnivg of 3 new humanism in the world, which be has not yet
analysed systematicaily asd incorporated into his own philosophy.
Evenapart trom this sigmifictnt observation of his, thete isan
unpartant hize of s thought ad the 1nevitatk i
tion of the Absolute. God for him is the Absolute humanized,
pressed wnto the monlds of human thought. Nothing can thus
escape being pressed into human thought and logic.  Even for
Tagore, God, as the Supreme Personmility, i3 the Absolute
humanized ; and as we cannot thunk of the Absolute without
& g it and und digg it ding to our thought
forms, we @3 have mo intefest 1 the pure Absolute, which
we cannot understapd. Our mterest ltes more iu the painting
than iz the bhink canvas 0n which it is done,  Both Aumbindo
and Bbagavan Pas want to include the world of human
values aod matter 1 theic Absolute. Though absolutism
s fhe common philosophy of all, 2 pew emphasic s being faid
03 the world of man and matter and a pew affirmative attitude
it beiog adopted trit. These philosaphers, though absolutists
Sear the way fora pew kind of bumamism in India wbich,
Ratuksishmy observes dawning throughout the worid, i
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If we add ta these philosophical i fons the h i
undetlying the ist and socialist ideologies andif both
would influence each other, as such currents often do in both
theoretical and practical spheres, we have to interpret all these
movements together as the humanistic transformation of the
basic ideology of our culture. If this transformation is rightly
guided, our traditional values would be preserved intact and
the condition of man on earth in Indix would be improved as a
result. Philosaphy ef the future will not be merely religious
or spiritual, coneerned only with the psychological theories of
God-reakisation, the metaphysical theories of the proofs for
the evistence of God and of the nature of God and his relation
to the world of matter and individuals, but also with the nature
of the mutual relations between the individuals and between
the individuals on the one side and the different forms of the
material world on the other. 11 would include the philosophy
of all the four values, artha, tama. dharma and moksha {wealth,
ove, duty and salvatson} in ane comprehensive system of thought
and woukl therefore be wider i1 scope, being obliged to include
a larger number of topics than our ancient philosophers did
by convention or by following the traditional division of values
into the four classes and giving the Jast alone their atiention
and thought. \We shall then get a complete scheme of life
and its plilosophy, in which no :mpormnt human \nluc wouhl
unduly be either under-emphasized or over-emph




INDIA'S CULTURE AND HER PROBLEMS
LECTURE IV
QOur Present Prodleens

To the problems we have igherited from the beginning of
qur culture are now added problems that arose as a gesult of
conflict with the lslamic culture and contact with the West.
The contact with Islam was 3 real cogflict, because &t was
gialent, pot peacefnl,  The fight was carried on with the sword
and mot with the intellect; but with Christianity, it was
rational, socialand psychofosical, mot with Dlood and sword,
Christiapity therefore hada purifyiog influence on the Hindu
society, while Islam made Hindvism close its social ranks,
stiffen ws caste sysiem and adopt anartificial particularism ot
deresminateness with which it songht to oppose the pasticular-
ismof Istam. Dut the patticularism of Istam belongs to its
essente, it is its dogma and creed; but with Hinduism, it is
arvifcial, evasive, lacks defimtion, aud failed at eritical moments
Christianity too it a pasticnlarist religion; but the methods it

adopted in India for propagating 118 creed wade all the difference
tor the Hendo between Christianity and Islam

\We may remind ourselves hete of the trus sense in which s
religion is parhielanst oc universal. A religion may be univessal
either physically or psychologically and ratiocally, In the
fotmer sense, every proselytizing celigion wonld bea universal
relcton  Chrystianity preaches that if one is baptized, adopts the
Ch.!'mun socia! code, and believes that faith in Christ aloge brings
2lvation, one i3 spiritually safe and admits one into its commmity,
The teaching of Istam alsa is similar and it demands similar fajth in
Mobemmad.  Both cdam ta be ugiversal for the reason that the;

28mi eversbody into thels communal loldon the above kzrm:.

Tor the sime feason they are intolerant of other teligions and
ey wars nthe pime of relgion.  Again,
1iaed pochologiclly and natiomily,

for the same reason,
£t toiversal.

they are perticularige
Real nniversality is sational apd Psycholagiea),
\
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not physical, and Hes in the recogaition that spirituddity is
found universally in every man and that it can be realized by him
irrespective of his faith in Christ or Mohammad., To which
cammunity he befongs s only a question abont his community
and not about his spirituality. It is a phain fact that a
psychologically universal religion can accomodate a psycholo:
gically particularist religion, because the Intter would be one of
the so magy units thal cn come under the universalbuta
psychologically  particularist  religion camnnot  accomodate s
psychologically universal religion, because, if it does so, it Joses
its own partienlarity and would be absarbed.

Though Indian culture was rationally and psychologicall
universal, and, on the social side, attained o unity through the
very same universality, for the same teason the social unity it
attained was loose-knit. Its very spirit of tolerance was ity weak-
ness, because the integration of groups brought together was not
strong enough for concerted effective action in face of rival
cultural onslaughts. In other words, our social unity of
solidarity was not dynamie, but weak and static.  The Muslims
first came to convert and rule; and most of the converts at first
became members of the ruling sud fighting chs. But lateras
their numbers swelled, and particularly after the advent of the
British, they also had to take to productive professions and eivil
fife and thus creatcd complication in the wraditionat principle of
division of professions. Hindu socety was a cultural unity, not
pafitical ; but the Muslm  society was both a cultum! and
politscal unity, though this ideal was not often achieved by the
Muaslims, in spite of being appealed to sn times of crtqs. To the
Hlinduideal of the separation of spirtual and secular headship
Isham presented 1n opposition their unificition. And to the
Hindu heroic idenl of war and canguest for heroie recognition,

ted in the } ideal of conversion

Isiam ¢ d
and extermination of unbelievers, Again, 1 contrast to th= Hhindu

spiritual ideal of finearts and literature, Ishm presented the
secular ideal of pleasure and pastime.  The ideal of the eccnnnsic
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prosperity of the people in general was subservient 1o ﬁ':e sp'u'n-
tusl ideal in Hinde culture and to the communal ideal in
Muslim culture”

11 was the British and other European nations who came to
India for trade that brought the econoune ideal to the forefzonty
or rather super-imposed it on the two eardier ideals, which had
not died out.  Neither the Hindu nor the Muslim society recog~
gized the rights of the individual apart from his easte or
communty, that s, the individual's social action was primarily
dictated by bis caste if be was a Hindu and by his community if
be was a Muslim.  Dut contact with western scientific, social
aod political theught made the individual self-conscious; sud the
idea of human rights apart from caste and communal rights
entered the miads of the lodians. The result was not really due
1o Christaoity, 33 & 15 sometimes clatmed; ot tathes it was due
1o Chrishapity only 90 far as the observation of diffefent social
todes, aided by the sciemific, social and political education
teeeived in Chnstiag educationa) institutions, made one refiect and

agrive at raviopal copclusions.  But the change was really due to
the ratioss) ts which the !

& d against
wrong practices.  Andif reason is the standard, why accept
Christamty and pot reason itself? Aod this liberation of the
tadividual from tradstion is much mors noticeabls in the Hinde
society thaa {n the Mushm ; because the Hinda colture is sation-
ally and paycholosimlly unwersal apd so plastic, while the
Muslim culture 13 pasticularist and determizate and so rigid and

unteceptive, though it is otherwise with a rainarity of educated
Mashms.

The words universal and prticuianst are nat used in order o
extol of deprecale any religion: they are meze deseriptive fer;
When Hinduism, Isthim ar Christinity is analysed, it {s not l::-
x:t-nh‘:m of the speaker to speak (il or wel o(.ﬂm religh iy
When we bave somo prablems ta salee, we have 10 und s
cleasly the causes that gavh e to thae o

ssoblems,  Ap phjectiy
attitede 1o factsas all that s adopted bete, Duriag :h‘;z“(;:e
ya



70 )

not physical, and Hes in the tecognition that spirituality is
found universatly in every man and that it can be realized by him
irrespective of his faith in Christ or Mobammad. To which
community he belongs is only a question wbout his community
and not about his spirituality. It is a2 plin fact that a
psychologically universal religion can accomodate a psycholo-
gically particularist religion, because the Iatter wounld be one of
the 50 many units that can come under the universal;bula
psychologically particularist  religion cannot accamodate
psychologically universal religion, because, if it does so, it loses
its own particalarity and would be absorbed.

Though Indian culture was mtionally and psychotogically
universal, and, on the social side, attained a unity through the
very same universality, for the same reason the social unity it
attained was loose-kuoit.  Its very spirit of tolerance wag its weak-
ness, because the integration of groups brought togcther was not
strong enough for concerted effective action in face of rival
cultural onslaughts.  In other words, our social upity or
solidarity was not dynamic, but weak and static.  The Muslims
first came to convert and rule; and most of the converts at first
became members of the ruling and fighting cla.s.  But lateras
their numbers swelled, and particularly after the advent of the
Bntish, they also had to take to productive professions and civil
life and thus created complication in the traditionat principle of
division of professions. Hindu society was a cuftural anity, not
political ; but the Muslim  society was both a cultural and
political unity, though this ideal was not often achieved by the
Muslisns, in spite of bewng appealed to in times of erisis.  To the
tlindu ideal of the separation of spintual and secular headship
fshum presented n opposition theis usification, And to the
{1indu heroic ideal of war and conguess for heroie recognition,
Jslam presented in coptrast the communal idea! of conversion
and exterminntion of unbehevers. Again. i contrast to the Hndn
spiritual ideat of finearts and literature, Islam presented the
secular ideal of pleasure acd pastime. The ideal of the eccn e
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i <jons on those in the others, and all have impof-lauac
o "P‘ff‘:: :r{ life of the Indian, While in the carly period of
Tﬂ:::.\\dt‘:rm;ﬁom the problems existed due to friction between
orthodosy and hetesodory, calour and colour, caste and cate, the pro-
blems towards the end of the period wete Dot SO ser1ous as to cause
the stedding of blood, thongh in the eatly p:rmd. af the contact of
the Aryans with the pre-Aryan settlers, the conflict betweenicolour
and colour might have been bloady as it was due to desire for
conquest. But those conflicts were almost forgotten by the time
the different groups settled down as eastes and sub-castes of the
same social structure.  Later wars were wars of adefinitely con~
erived beroicage. Foteigninvasions were nat af cuftural impar-
tasce. Indisn coltete was neither affected by them por influenced
tteif outcome very much. Byt the invasions after the advent of
Ism assumed a different aspect.  The social side of the pre-

existent Yedian culture betrayed its weakness, and the outcome
was uafaveurable to it
"

holowical

It thep tried to apply its rational and
N y by introd: a few social reforms; but
sach universality was rejected by lela, which did not wish to
lose its defuite particulanty and itself in the outeome. For
invacce, though Sikhism attempted a reconcihation, it was
cruelly persecuted by Aurangazeh. Had SikWism been recogniz-
td by the Mushms as tegresenting the essential truths of both
Islam and Hinduism, Islam as sueh would have disappeated from
Jedia  For no particularist teligion can justify its existence, if
#ts particularity is rationalized and turned into a universal. Had
ot the Vaiseshikas enunciated this as a logieal priociple? How.
ever, Islam pot only added its gwn community but alsy oreated
pew reform groups, {or shich lndian 2ociety had to find place.
Anqent lodian cultare was 3 culare coptaining many sub.eul.
tures Tfm rew addiVions destroyed its original iotegral form,
towever, ill-defiord it was, .

Contact mith western culture and Chyistian
added rew groups bat also tended 1o vroduce a new rationalized
1ategration, which {s valitially and economically free from a
\b:;‘.o:‘ml buas wad is therefore seculag is outlook. But this

ity kas not enly
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when the Hindu-Muslim unity was supposed to be an accomplis.
hed fact in India, some one wrate that Avrangazeh treated the
Hindos better than he did the Muslims. A reviewer abserved
that it would have been better and safer to depict facts as they
were i histary if we are to face the problems and solve them
than to falsify- history itself. It is always dangerous o falsify facts
and imagine that there are no problems. It would be wishful
thigking, if not self-deception. It may be that in the pear or
distant future all institutionalized religions would disappear, all
Teligions would be rationahized and all cultures would be made
spiritual, when we shall be nesther proud of Hinduism, Islan
or Christianity nor apelogetic for any. But when we have to
face our present cultural problems, we have to know the facts as
they are and describe them as they are.  And these problems are
preseated now to all cuitural groups that live in Indi,,
including the Mushm and the Hindu,

There would bave been na cultural problems for ledia, had
ane culture supplanted another from the begitning.  Instead, one
was super-imposed o anathers  And further, the culture of Indi
does not merely consist of fayer upon layer: the layers penetrate
exch other i some places | and ludian culture as & whale therefore

3 both and Jesities, breause the

iayers are still discernible and complexities because they penetrate
each othet. Far instance, Sikhism created a complexity by
relusiog (6 bea part of Islam snd yet endeavouring to maintain
some distinctness from Hindul The bsrah maj tended 10
doso at one time, but later acknowledged its being a part of
Hinduism. The educated moderns Hinds, who shows a great
amount of reformist zeal, has given vp n number of  traditional
practices, and the question js asked: Js hea Hindu or not? India
is often called & land of contrasts; and we find contrasts In alf
spheres of culture, social, palitiemal, religh aad philesophical,
though alter the division of Indis Into Pakistan and 1ndh,
attempty at uniformity in the political sphere are being made in
India by tusping the old semi-independent statesinto sell.governing
pasts of the whote. However, the problemsin each sphere have
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(3) atensity and depth are sought after by the Hindu
enlture and mere width aod shallowness are sh:mned.
Depth gives inwardness dc culiure and mgam‘ng to
lifs, which otherwise would be mad and aimless
activity.

(4] The vaiversality and rationality, Iying at the basis of
Indian cuolture, have embled Buddhism to prockim
that Dharma (law) is patural and so is not an artefack.
The Law of Life is the Law of Nature as well and
it should be the ideal of life. The advantage in
adopting this attitude is that the spiritual and the
ethical could thereby be liberated from historical
estanglements, dogmas and other iratiopal factors,
and made matoral. But jn practice both Hinduism
and Buddhism confined thislaw to the realm of the
spiritoal alone and accepted cutrent extermal codes
wich little criticism. However, the practice led to
their toletapes, because the spiritual law only was to
be universal according to them, and the ethical could
be relative and so different in different social groups.

£

All the other volues are subordinated by Hinduism
to the spiritual, The ecoromic {artha), the emation-
al (¥3ma), and fthe ethical (dharmas) are made
subservient 10 the spiritual {moksha). The attention
ol the systematic philosophers was given to the last
and not to the other three. Or to be more exact,
the concepts pertainiog to the other values are not
as systecatically developed as the concepts pertaining
w0 moksha, ‘The classical Philosophers gave little
thought to the former, Only Mimamsa or the
Dharmasutras of Jaimini may be pointed to as an

eltfavk\m Bot it stopped short of developing into a
philosophical systern of sotial ethics; and the
dharmasastras semaiced at the level of ethical codes
and did £ot become ethiea! phi!oﬁophies.. The qther
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secular form is less eagerly welcomed by the Muslims than by the
Hindus. So secularization has failed in part and Pakistan come
into existence. But India’s problem is not solved, because she
is pot a Hindu state and has miflions of Muslims, Then how
are the social groups in India to be integrated now, so that she
©an react as a ugit to groups outside India ? The political unity
and strength of a country depend on its having a healthy social
unity as well.  To these problems are again added the problems
created by the division into economic classes, a division which
cuts across the traditional divisions. The economic ags that was
being sfowly ushered into the world was given a definite concept.
ual form by Marx, who worked out its basic ideas systematially
in all their cultural aspects, however one-sided his attempt may
be. And these ideas, as in every other part of the world, have
become part of the leaven of our present cufturaf ferment.

We may now summarize the problems and attempt tentative

answers. The following main teaits of our culture, which bave

human and social importance, may be noted:--

(1) The foundations of ancient Indian relivion, thal is,
of Hinduisws, are natural, rational and psychological.
The emphasis as & consequence is Inid on spiritushty,
which is psychological and inward, and not tipon sets
of dogrnas or creeds.

{2) For laying the emphasis on the spiritual factor of
religion, which is common to all men, Hinda-
ism is truly umiversal. Or if we wish to express
the same 0 olher words, ke wniversality of
Hindutsm g3 philosophscal and psychslogical, dut
sio! physical. Nuddhism retained this pure spintuali-
1y much more conspicuously, by having hitle to do
with the social azd political forms of the countries to
which it spread.  Hinduism, though it did not spread
cutside Tudia as much as Buddhism, did the same
with regard to the different social groups that entered

its fold.
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13) Intensity and depth aee sought after by the Hindu
sulture and mere width and shallowness are shupned.
Depth gives inwardness tc culture and meaning 1o
tifs, which otherwise would be mad and aimless
activity.

(4) The universality aed rationality, lying at the basis of
Indan culture, have enabled Buddhism to prochim
that Dharms (law) is natural and so it wat an aréefact.
‘The Law of Life ia the Law of Nature as well and
it shoald be the ideal of life  The advaatagein
adopting this attitude is that the spiritual and the
ethical could thereby be liberated from historical
entagglements, dogmazs and other irrational factors,
and made nstural. But in practice both Hinduism
and Buddhism confined this law to the realm of the
spifituxl alone and accepled current external codes
with httle criticism  However, the practice led to
their tolerance, because the spintoal law only was to
be ugiversal according to them, and the ethical could
be relative and so different in different sacial groups.

=

i

All the other values are subordinated by Hinduism
to the spiritunt, The economis {artha), the emotion-
al (Bzma), 20d the ethicd (Fharms) ate made
subservient to the spiritual {mokshia). The attention
of the systematic philosophers was given to the last
and not 1o the other three. Or 1o be more exact.
the concepds pertdiviog to the other vahies gre pot
as systematically developed as the concepts pertaining

1 moktha, The classical ohilosophers gave little
thought to the former. Cnly Mimamsa or ghe
Dharmasutras of Jaimin may be pointedtoas an
exceplion But it stapped short of developing inte a
pislosophical system of  social ethics; apd th
dharmasasivas semaiped at the level of !’lhit:d cad:s
and did rot become ethical philosophies. The other
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secular form is Jess eagerly welcomed by the Muslims than by the
Hindus. So secularization bas failed in part and Pakistan corse
into existence. DBut Indin's problem is not solved, because she
is not  Hindu state and has millions of Muslims, Then how
are the social groups in India to be integrated now, so that she
€an react a5 A unit to groups outside India 2 Tho political unity
and strength of 2 country depend on its having a healthy sociaf
unity as welt, To these problems are ngain added the problems
created by the division into economic classes, a division which
cuts across the traditional divisions, The economic age that was
being slowly ushered into the world was given a definite concept-
ual form by Marx, who worked out its basic ideas systematically
in all their cultural aspects, however one-sided his attempt may
be. And these ideas, as inevery other part of the world, have
become part of the leaven of our present cultural ferment,

We may now summarize the problems and attempt tentative

answers.  The following main traits of our culture, which have

human and social importance, may be noted:-~

{1} The foundations of ancient [ndian religion, that i,
of Hinduism, are nadtural, sational and psychologual.
Tlhe emphasis as a consequence is laid on spiritualty,

which is psychologica! and inward, and not upon sets

of dogmas or crecds.

For laying the emphasis on the spintual factor of
teligion, which is common to all men, Hindu-
ism is truly universal Or f we  wish to express
the same o other words, the universality of
Hinduism s philosoplscal and psychological, but
nat physical. Buddhism retaired this pure spintush-
1y much more conspicuously, by havigg little 1o do
with the social and political fosms of the countnies to
which it spread.  Hirduism, though it did not spsead
cuttide Irdiz as much as Buddhism, did the same
with regard to the different rocad groups that engered

its fold.

{2

o
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generalized this prisciple of right tolife and made
it applicable to all moving creatures ; S0 much so that
avegetarian 1S nOW mote cespected by society thana
cap-vegetarian s and the Hindd mind bas bewm.e
very sensitive to the shedding of blood. The recogni-
tion ot the right to life in every living creature and
particularly in evety human being has become part of
1he pature of almost every Hindu.

(9} Hindu vehgion, like many other religions, recognizes

the spiritual equality of all men. That all men should
be sotiaty and economically equal has oot been o well
visualized Here it is cansistent with its ideal of the
essentially rational aud psychological spirituality of
all veligions and the essential spiriteality of 3)] men.

(19" The enfoyment of santi (peace), svingata {fove}, und

e

karoan {compassion) is the highest ideal placed before

ug by the Hindn culture as ¢ whele. We may remind

ourselves that santi is not the peace of emptiness,
AT % Sringdrd the Jove of the flesh.  According to
Dharata, all emotions issue fram the original emation
sants, according to Bhoja, sringara is the matriz of
ali emotions andis of the nature of the Self; apd
tn Bhavabhun s contention that daruna is the source
of all other emotions, seholars see the Buddliist ideal,
They are sdeals 10 be psychalogically tealized ; ang
they 1nfluence man's activisy io all spheres,
The Hindu culiural outlaok developed o peentiar
tmautarity, whick became aft the mose Plent in its
later forms. There was a Segse of selt-sufficiency
and sell-completeness, a feeling that nothipg ¢ 14
be imported § i i °
o outside nnd incorporated, whi
tmally reculted i i & ; ich
ed 1nakind of ivexpansiveness 3 i
and political 3 ° social
tical spheres. At ane time Hicduism spregq
outnde the seas; but Iater tg oSS the seas begy,
voottiodss, Simy i e
imilasly, at oce time pary FEOUPS e,
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schools just nccepted the ethical codes and did nat

care to develop the philosophical prineiples underlying ,

them. And this praclice enconraged tha separation
of spiritual values from e more tangibly lnonan,

Because of the separation of the spiritunl factor of
teligion from the social and other entanglements,
which are explicitly recognized to be incidental and
not essential, Hinduism became deliberately tolevant
and s proverbially so. 1t would look even upon the
dogmas of other religlons as excusable exiermals, so
{ong as they do not interfere with itself.

Comeassion {karuna) and spivitual uplijf of thess
who ase spimtually low are the contrs wlipn of
Buddhism to thr message which Indian culture gives.

The recognition of the right ta life, not onlv of every
human beng but also of every living berng s the
contrsbution of both Buddhism and Juwmism to the
Hunfs ontlook  Alimsa, which is common to all
ipdan-born  refigions, has received & particularly
strong emphasis from Jainism, It is important to
note tee social and humanmsstic signitreance of this
prinaple.  According to tnbal morality, members of
other 1rshes have no right to Iie, exeept by convention
or treaty. According to communal refigions, the
members of other rehigions have no nght to hle just
by being men: ther tight to hfe isa contession of
suerey, pot a paturad right  Somn of the white races
teeated the coloured races in the same way, as for

the 5S¢ Iy the iohal iy of bouth
Americt. Puttizg o Negto in the 200 in Germany
during Hitler's time is another example. I shr
ently Aryans in India did mot treat the orgusad
s=tilers in the same way, but respected ther nghe to
s by perontueg them to five in srpams groupe as
et aned <ib castes.  Jainisa, ba 03 creed of ahimsa,
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generalized this principle of right tokle and made
it applicable to atl moving creatures i 5o much so that
a vegetarian is now mare tespected by society thana
pon-vegetarian § and the Hindu mind has became
very sensitive to the shedding of blood. The recogai-
tianof the right to life in every living creatute and
particulasly in every human beilog has become part of
the nature of almost every Hindu,

(8} Hindw religion, like many ather religions, recognizes
the spiritual equalily of alt men. ‘That all men should
b socially and ecopomically equal has ot been so welt
visualized  Hera it is consistent with its ideal of tha
essentially tational and psychological spirituality of
all religions and the essential spirituality of all men.

013 The enjoyment of santi lpeace), stingara [love), und
karuoa {comprssian! (s the highest ideal placed before
us by the Hindn crltuse 65 g whele.  We may remind

ourselves that sant is vot the peace of emptiness,

wr 15 sringara the love of the flesh. According to

Bharata, all emotions issue from the original emotion

sanit ; according to Bholx, sriegara is the matrix of

all exmotions and is of the pature of the Self; and
in Bhavabhuty's contention that Aaruna is the source
of all vther emotions, schrolars see the Budabist ideal.

They areideals tobe psychologically realized ; ard

they influence man’s activity in all Spheres.

U0 The Hindu enttural outlook developed @ peculiar
snswlarity, which became all the more patent in jtg
ater forms. There was a sense ol self sufficrency
and self-completeness, a feeling that nothing could
be imported from outside and foorporated, which
fizally resulted 10 2 kiod of fgexpansiveness in social
and political spheres, At gge time Hiodwism spread

omsnde the s23x; but hater ta 508 the

*1s beea,
wnorihodoz, Similasly, e

at one time new grOUPS wege
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admitted as proselytes ; but later proselytization was
forbidden. The same sense of self.sufticiency might
have bren responsible for the non.importation of the
Confucian humanistic cutlook Irom China i teturn
for giving her the Buddhist way of life,

{12) Because the spiritual principle of teligion was viewed
asdistinct from the social and politieal forms, mo!
only was the spirfual head separated from the
political head, but also was each socigl grong allowed
fo have its own kind of social forms, Tor instance,
the marital forms of the dilferent castes are different;
and among tribes of remote hill districts, masrisge by
capture is still common.  Yet all ate Hindus. That iy,
thete is no hamogeneity of social forms.  The feeling
of socialaffinity is therefore not so stroog in the Hindy
society as in the Muslim.  In this respect, the Muslim
culture takes quite an opposite attitude not only by
identifying the spiritual and secular headship but also
by not permitting the groups that coter its fold to
have their owa ways of social life.

(13} Cultural unity is powhere the same ns political unity.
The Jlindu was no! aceustomed o think of wars
betwsen kingdoms as wars befudes  commuptics.
e would thersfore regard cultoral undy as pot
essential for political unity. Bot the Muslim thinks

along quite oppasite lines.

{14} According to his religion, the Muslim would nof
serve a non-Muslisn monsrch so f35 as poruble ; but
e Hindu Joes not nund boang the subject of 8 non-
Hindu state, Ths attitude also helped cobeston of
the Muslims

(15} The Hindw culture is easentially plastic, 1t 1v theo

fogically and psichologually indetermirate and 30
1ahe any number of new determinations of forms with-
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ot being desteoyed in the process We may intro-
duce any number of social reforms and any pumber of
novelties in calt and sorship; yet it temains Hindu,
1t is expassive and progressive in this respect. 1t has
been its weakness so far, becauze in cooflict with
Islam, which stubbornly kept to its origival determi-
pate forms, it Jacked that foree and vigour which caly
a determinate form cap have; but in view of the
spreading rationalism and of new social and political
forms, this weakness can be turned into our strength,
if properly utilized and guided.

{16) Tis plastic indeterminacy of Hindu cultuee prevent-
ed it, in Juce of vival cullures, from lioving @ defi-
nite ¢reed and programme, so far as jis social side
was conterned. M the new social group was willing

10 setlle down asa pew caste or sub-caste, Hinduism

wild fied a place forit. But when it refosed tordo
50, Hinduism did aot keaw what to da, as it had
* pothing concrete and tangible to which it could
compef the pew group to submit It would tolerate
the rew grovp; but if the new group was intaleant,
the Hindu society could fight only to make it tolerant
azd for vothing more. But there was nothing in

Hicdusn o make the pew group incapable of inter-

feting even in the future,  So Hinduism, by its very

tufe, was made to fight only 1n defense. And no
caltute can live, if it s to fight for ever in defense

Life is progressive ot regressive; it is never static,

{47) The second most important sociat group in India ss
the Muslim community and represents many cultur-
BY Jagdars Neat Gre oppoted o Chgse répresenissd by
the Hindu community, lslam recognizes po caste
tod race dilfetences. But o that nom tecogrition
itselt ic favolved the spirit of intolerance of differences
11 %0 of gthet cultuses, But while caste differences
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admitted as proselytes ; but tater proselytization was
forbidden. The same sense of self-sufficiency might
have bren tespousible for the nondmportation of the
Confucian humanistic outlook from China in return
{or giving her the Buddhist way of life.

{12} Becauss the spirituat principle of religion was viewed
ns distinct from the social and political forms, ol
anly was the spirstual head separated from the
political head, but alse was each social group allowed
to have §ts own kind of social forms. Tor instaner,
the marital forms of the different castes nre different s
and among t7ibes of remote hill districts, marriage by
@pture is still common,  Yet all are Hindus. That is,
thete is no homogeneity of sociat forms. The feeling
of socialaffinity is therefore not so stroog in the Hindu
society as in the Mushim. In this respect, the Mustim
culture takes quite an opposite atttude not only by
identifying the spiritual and secular headship but ale
by not permitting the groups that enter its fold 1o
bave their owa ways of social life.

{13} Cohumt omty is nowhere the same as political unity.
The Hsndu was not gecustomed to think of wats
betroeen kingloms as wars bebween  commusntics.
e would therefore regard cultural unity as pot
essential for political unmity. Dut the Muslim thinke

along quite oppasite liges.

{13) According to his srligion, the Xuslim would not
yerve o non-Suslivg monarch so far as porsidle ; but
Mie Hindu does not yund being the anbject of @ non-

Hiadi stale. Thia attitnde nlso belped cobesion of

the Musims

{18} Tha Hindu culinre §1 essentialy glastic. 1t 15 tkeo
logically and puchologically indetetmirate and 30 ean
ke any pumber of pew determinitions of foris with-
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out being destroyed in the process. We may intro.
duee any numbes of social reforms and auy number af
aovelties in enlt and worship; yet it remains Hindu.
1t s expansive and progressive in this respect. It has
feen its weakness so far, because in conflict with
Islam, which stubbornly kept fo its origical determi-
pate forms, it lacked that force and vigows which coly
o determrinate form can have; but in view of the
spreading rationalism and of new social and political
forms, this weakness can be furned into our strength,
\F properly utilized and guided.

16) T's plastic indederminacy of Hndu culbure prevent.
ed it, in face of vival culinres, from having o defi.
nits crecd and programme, so far as ifs social side
was concerned. 1f the pew social group was willing
1o settle down as 3 new €aste or sub-taste, Hinduism
could find 2 place forit. But when it refused tordo
so, Hindvism did pot know what to do, 2s it had

* pothing conctete sod tangible to which it could
compef the new group to submit It would tolerate
ihe pew group; but if the pew group was intolerant,

the Hindn sotiety could fight only to make it tolerant
and {or nothiog more, DBut there was nothing in
$imndvism o make the pew group incapable of inter-

{etung even {n the futwre.  So Hinduism, by its very

mature, was made to fight only in defense. Asd oo

calture ean hive, if i35 10 fight for ever in defense

Life is prograssive or regressive; it is never static.

{87 The second mast important sacial group in Indin 1
the Mustim community and represents many eultue-
al factors thst are opposed to thase ripresentsd by
the Hindy communidy, Jslam recognizes no caste
#cd face differences. Bt in that nop Tecogrition
Wl in involved the spirit of intolerance of differences
3zd 9 of giber cultures.  But white waste differences
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are an evil, intolerance i & greater evil. \While
Hinduism sepatates spiritual and seenlar headship,
Islam identifies them, and the Mushm would rather
five ina Muslim state than in a pon-Mushin one.
Again, while Islan permils 15 spiriteal head to be the
secufar head and possess worldly luxuries, it treats fine
arts as profane and unspiritual; but Hindeism adopts
quite the opposite attitude. ln origin, while Islsm
is tribal, Hinduism is natural and psychologicat and so
does not possess that social, commuoal and worldly
interest which Islam shaws,  And further, Ishim adds
more and more members to its fold through convetsion
and is happy to increase its numbers but Hinduism
ndopts an attitude of supenionty and does not wish to
take any converts, though resentisg any loss of its
own members 10 other rehigions.  Contemporary
Indian cuiture on the whole contamns these conflieting
forms and attitudes, which, soless raliopally approach.
ed and reconciled, would be a potential d.mger to our
sociat life and culture

Culture is essentially mental.  But wward or outward, 1t kas
its repercussions on the sudssidurl and suctety and affects theyr
wellare in all spheres. 1t determines inditectly the individual’s
ways of thinkiog ned scting and, through the individuals, the
ways of society, There are people wha say that Hindu eultote
is spifituad, that sproteality 1 pot affected by soad strength or
weahness and that these who attribute Jndia's weakpess to her
one-sided spirituably are confusing tle sssees. 1t may be con-
ceded that thovgh & manss physically very weak, he may be
spititually sory great. this pommt is nct contested. Dut the
spiritual cannot five in abstraction: it wants a body  Tha
Fody bas 1o be muntaired by society: and 50 faciety bas 1o cxust,
1§ it i to exist, it has to defend stselt from sttacke, whateser he
their form, by other societies; and so it Las to be strorg. But
society cannot be strorg, if the individual §1 oot healthy and
strorg. S0 in order to be spinaaly great, both society and the
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individas] have to be physically healthy and strong. .?gain,
sxiety fas to be healthy and stropg internally; that is, the
stisctare of saciety shauld be healthy and balanced, capable of
fategrated and wpitary action, without one part pulling one way
22d the other in the opposite. Society has to be stromg exter-
ally lso, that is, in its relations to other sceiefies. Just as the
physialogical stractare of the individual's body should be bealthy
a2 bis actions with reference to other individuals should not be
sicidal; the structare of saciety should be bealthy and jts
relabions 10 other sotieties shonld not be suicidal. No individoal
ur society can live long simply through the mercy of others: jts
exlstence would be precarions and ma:

y not be even worth having.
This is bare ¥

ogic of facts; and no sentiment about our past
spiitul glasies should be allowed to confuse the issues, though
$3:h confusion s likely to be encouraged from autside by interes.
fed people and from inside by people who are unable to appre.
end dlearly the context in which we are living, Culture does
ot befong merefy to the realm of imagination
verlm of bfe, which thinks,
Cultural ideals influence our

3 it belongs to ghe
feels and acts in the physical world
thoughts, feelings and actians,

Some sy that oy highly spiritua) eulture §s 2 product of gur
Peuhar pahitical, sacual and geographical conditiops. Bat others
ke Dt Schweitzer sy that, thaugh such futerpretation holds
true of Greek Stoicrsm and Epicurianism, it does 00t hold true of
Indan thought. Iy the sperker’s apinion, Dy, Schweitzer ig
nght For lndiay Philosophy reacheg s heights when the
aad cogmte thoughts
volitical 2nd

ATT3ns Wete at the zapith of their power;

drieloped ip other countries in dyferent
stnditions,

tealaction 1t is sug thay

Aseka practsiney oy Dharma swulg

whes ke way actaally invading hys King

Shateact Friociple of Diarmy ad expe

xhxe conctets evemy, Put Dharma neve:
1

conques the enemy, even
dam He Rypostatizeg the
cted the abstracton o fght
T fights by itself, by throngy
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its physical embodiment,  And if its physical embodiment iz ot
strang, it would be defeated.  One may say that Dbarma is never
defeated: yes, a5 an abstract principle it is never defeated and the
world does npot want that it should ever be defeated; but
as embodied, it s defested whepever its embodiment is not
stroug and healthy, It is therefore necessary that the physical
embodiment should be strong and healthy ; and Dharma should
be such as to be capable of taking on 8 stropg embodiment.
Dharma should not expect to five on earth, if its embodiment
eaanot be strong and healthy.

The speaker speaks as a philosopher and not as a practical
Politician + but he speaks as a philosopher who is aware of the
significance of philosophy for life mnd of thought for action.
The problems that fadian cuitore has to face now are maay and
we find them complicated when we try to work out their solution.

(1) The first set of problems ave those given tise to by the
peculiar universabity of the Hindu culture  We have observed
many times that it is rational and psychological and not social
and physical  In cementing several groups, it is the common
universal element that becomes the principle of unity ; and this
principle does not possess, socially and  physically, ensugh con.
<reteness in Hinduism. That is why our somal unity fav pot
been tangible and effective, that is, it has ot been dypamic.

1t is not questioned whether fational and psychological val.
versality is not good and great dn itself. [t Bavalready been sid
that true vniversality iy ratiogal and psychologial. To urivenalize
is to generalize and rationalize. But the guestion is abaut
its usefulness to us in the particular social and political circum-
stances tn which we are fiving A purely splritval unsversal
succeeds only 1n preducing s spiritual unity, when applied ws 2
Ard the social unity 3t proluses may

principle of unification
Yor instarer, Nuddhism

be foose, different and intasgible
spread over aknost the whole of dsia, and we may say that it
unified many lands spintsally for o fong tirme. But it did got
attempt o produce a pehticil unsty : and it did sot succeed in
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producing a social unity even, not even that much which Chris-
lizsity gproduced. The Christian mations show concera
whenever 3 mon-Christian nation invades a Christian country,
however much they may guarrel among themselves. Such
coreeta is shown by BModlim mations also.  But we have nat
heard 50 far of a similar concern among Buddhist nations,  The
principle of the liberation of the spiritual from the social and
political, which Hipduism attempted, was camied to the extreme
by Buddhism. Unlike Christianity Buddhism did not carry with
it a code of even social ethics, nothing to speak of a code for
political action.  The Tibetan theocracy is an accident and
daes not bejong to the substance of Buddhism,

The principle of spiritual unity s realizable, as most people
51y, only by phtlasaphiers and saints. The commen man wants
something more tangible for social wnity. The Hindus have
many social and religions practices wm common.  But in face of
a common tival, history has shiown, they are not effective enough.
We have therefore to conclude that the differences that divide
the social groups should be much less than they are in order ta
make the common points efective. 1i we take the army as an
example for effective group Arganization, We may see the impar-
o of flags, uniforma ete, which are tangible signs of that
vaity. That is, any principle of social unity,

in order to be
efiective, mast be sogially tangible and concrete.

For instance, lorms of marriag
saciety, because each caste had fts
deess nor food was common,

3¢ did not unite the Hindy
own lorma : similarly, peither
Lam wot refersing metely 1o
i ¥ am referriog to the ceremonial

We may sive this pr mon m, i

nand :r.hutmn. which produsey eflective unity and i::g:\?“
tndend, thit socy) stadaedization way accomplished by )‘"1-
i lbrAm:m olochigion. Andas it was not based upo; T '“m
Karstile prineples, wre all it commanxbim, A D

ad this stagarg.
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its physical embodiment. And if jts physical embodiment iz pat
strong, it wauld be defeated.  One may say that Dharma is never
defeated: yes, as an abstract principle it is never defeated nnd the
world does not want that it should ever be defeated; but
as embodied, it is defeated whenever its embodiment is not
strong and healthy, It is therefore necessary that the physical
embodiment should be strong and healthy ; and Dharma should
be such as to be capable of taking on a strong embodiment.
Dharma should not expect to live on earth, if its embodiment
cannot be strong and healthy,

The speaker speaks as a philosopher and not as a practical
politician ; but he speaks as a philosapher who is aware of the
significance of philosophy for life and of thought for actian.
The problems that Indian culture has to face now are many and
we find them complicated when we try to work out their solution.

{1} The first st of problems are those given rise to by the
peculiar universality of the Hindu culture  \We have observed
many times that it is rational and psychological and not social
and physical  In cenenting several groups, it is the commoa
universal element that becomes the principle of uaity; acd this
principle does not possess, socially and physically, ensugh con-
creteness in Hinduism. That is why our social uwnity has pot
been tangible and effective, that is, it bas not been dynannc.

1t is not questioned whether rational and psychological usi-
versality is not good and great in itself. It hasafready been faid
that trus universality is rationalaad piychological. To universalize
is o generalire and ratiomalize. But the question is aboot
its nsefolpess 1o us in the particular sacial and pohiticn! circum-
stances in which we are living A purely apiritual umversal
succeeds only in produciog a spiriteal unity, shen applied as s
pelnciple of unification  And the tocial unity it produces may
be locse, icdiferent and intangible For iastapee, Huddhivm
spread over almost the whole of Asia, and we may way that @t
ynified miny lands spiritmlly for a long time. Hut jtduf pot
attempt to produce & pshtical pnity ; and it did not succeed ia
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; i Tdbe beahtby
il i i Ve want that it shou!
iz of social integration. . ot
‘:hr«cugund fsr that purpose we want .n to be; mj:;i'.ﬂm\.
= ‘:‘\:. \We do not want desocialization of the it
2 ° h
s\:'i:exz the moorirgs of an individual, however undds“ta e e‘s
1y be. are cat off from 3 particulay society, we have to supply

fin wmocrings to some otber saciety.
sxial,

For manis essantiafly

[2) 45 consequence of the Jibesation of the spiriteal ;m’x)n
social and political entanglensents, we have become proverbially
tolerart. Dut our tolerance itse)f has set pew problems for us.
We speak sbout the greatness of tolesance, 'but forget abaut the
@tes that produced it and the problems raised by those causes,
We are very sentimental abont the grinm‘ple of tolerance and
bave become therefore psychologically blisd to its problems.
Tolerance is undoubtedly noble;but it bas JiHlering tmportance
in &ferent circumstances. 1 for ipstance two tolerant cultures or
refigions come igto tontact, the sesult wonld be peaecful and
wh wolld be benefited by the other. But if one of them is
tolerant and Vbe viber intolerant, what would be the result 2
Past Dhalke asserts that it is the pecatiag matere of the Semitic

religidns to be wtolerant, though he does not give reasons for
their 1nsolerance.

tslam bas beep all along intolerapt, be the
expl altural of ic backward and intol

stemy 10 e part of its dogma and creed, it we understand it in
the bght of the happemings 1mmediately before the particiog.
Tl leadersiup of the communal riots is attributed 1o educated
Mo and tncere patronahst Mushms with advapced and
PrSTESILE Views wete a3nanlted by lanatical membets of their
o%d commons’. fuvestipations into \he causes of the rigts
sloe that they were ot due 1o ecopomic reasons. These
12219 $20u1 9t be oadernalued though both the Muslims agd
other cammunities should <o-operate with each other in salving
(e prublems after exderstaading the cws s aright.

henrce Yoty ters & raten oy HONRL Ml sgpreseness
Vi3 jreneneng e on-Masd s frog acuog i defense,
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ization was the most effeatively dons by Istim, because it not
oaly removed colour an race distinctions within ity comnnmity,
but also fairly successfully identified its temporal and spiritaxt
headship,~neither of which was achieved by Christianity,—=anl
SO far as possible liquidated aft dissid ! ts. This
Standardization, which is the chief characteristic of moders
politicad totalitarianism, covered a1l aspects of culturat Jile in
Istamic society, Buddh affords the opposite example. It
never deliberately attemipied such standardization. Istam and
Buddhism thus belong to the opposite poles of this cultural
Processs

Should we then artempt such standardization on religicus
panciples } First, it is too late to make the attempt.  Secondly,
we cingo only forward, but not backward. We cnnot go
back to the Vedic times and change the Vedic coneeptions  They
wete formed more than three thousand years ngo, nnd it v
impossible for us to gu back to those times and relive history
in a dfferent form, so that we cn now have o different type
of sotial traditions.  In the third phiee, both our achievements
and failures aire due to thoss conceptions, which were certainly
the best uader those conditions. And we have to relain our
achievements, though forestall and prevent further failures
The upifyirg principle of onr sprritial eulture was ratiopal and
psyeholopical ; then why rot again foliow a ratioma] ard paychola-
gical principle for a closer ntegration of our society ¥ Weare
fiving in n scientific age; and so oir somal standardhzation
should be bised upon scenting sacinl principlen The citizens
of India notw Beforg toalmost afl important rehgione of the
world, W should not impose the commuml prinaiples of some
of them cn the sest,  The principle should be derived from
study of the mature of man and rociety, It iy the same matiomal
and seientific spitit kit is beddod Yudiz' becoming a eeculse
state.  Our Fst corertn weuld then b the divcovery of aratios !
and scientife principle for mocial Intereation. Our past Coaoern
should then he 't the principh derived from thivep nt vhould
pot derocialine the secial ndividiad; for it wonld then defoad g
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Sptolerzat’, Withost establishing to some degree thla ?ducip!a‘
of talerance, of equality of rights, in every culture, the ‘intolerant

eaftzve will always be endangeriog &
tion. Iatok

tic world org
against intolerant cultures is th a pre-

; An
reduisite to any qrganizmtion of permanent peace™".

But now in the mme of what are we to be intolerant ¥ To
be ictolerant ia the name of tolerance is an amorphous ideal,
which history has shawn to be inellectual. Evenif the intoler-
ante of a panticular group is once checked, there is nothing to
preveat it from being in‘olerant again if an opportunity is found.
o the principle that is to be imposed on the intolerant group for
atceptance should be ope derived from the reason behind the
tolerance to be preached. It should not be an irmational dogma,
bata tational punciple obtxived froma sclentific study of man
ani society and not from

1 codes and  theological
specalations

It would therefore be secular The iotolerant
gtoup should adopt it in the interests of true and positive
wleranee, The ntoletance of the ntolerant camnot be showp
in the pame of this or that community, but in the came of man
and society. Such pructice would be truly humanistic. For
icsfance, soy law thatis tobe passed should mot aim at the
teform of this or that commumty but shonld be imposed on all
commusities if the mouve behind the enactment is the interest
of maa and somety. The wording itself bas ta be carefully

cheten with this aim.

{3} The vext problem would be : Haw age we to obtain the
Seychoisgical and social motive pawer for the above ideal?
THs state may bave police aad militar

¥ Jor enforcing this ideat.
Bt only wben that ferer reprosents the will of sk

) ] e people can

it 'vuxk efectively, This is a Probles for the educatioml

Paiey el the sate  Any ideal,in order 1o be effective, shonld

betome part of the pateze of Abe people.  Virtue, said Aristotls,

1 Ababit The eZectiveness alanidesd i proportiopl 1o the
Y Resslueg Culinral Conices, p, 36,
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Hinduism admitted several social groups into its fold, atfowed
them to have their own ways of sacial Hfe, reinterpreting them
in terms of rational and spiritualideas It woul ghdly have
done the same to the Islamic group also, and would not have
even forced it 1o accept the sacerdotal superiority of the Brahmin
caste, as it did to some groups like the Buddhist and the Jaina,
who did not accept the authority of the Vedas, Itdoes oot
sound rensonable to say that, had the Muslims agreed to live like
the Buddhists and the Jainas as part of the Indian society, they
would have been given aninferior socinl status  No Buddhist
or Jaina nccepts & social status inferior to that of the Iindu,
just because he does not recognize caste distinctions; vor is the
Christian pow doing so. Each group thinks that it s superor
to the others and might be nllowed to do so, so long ps that
atttude does not tead to physical conflicts, though when it deve:
Iopes beyond certatn haits, 1t would affect social integration
However, Islam refused to be a group within the Indian sotiely.
Tsiam would admit the iindus, a3 1t admits other non-Ishimic
groups, provided they give up every basie prnciple of their
culture; but Hinduwsm would admit Ishim mte s fold, even
though 1t does not give up any element of its culture except its
creed of destroying non-fslamic cultures.  Naturalty the conflict
was disadvantageous to the lindu society and advastazecus to
the Islamic  This result was due to the Hindu pripsiple of
tolerance, which is not nctive tolerance,  Hinduism had nothiad
to gain for oy society by defeatsng Iskim. That is, Hinds
tolerance  not an active principle and is without a definite ceeedy
whereas fs'amic intolerance 19 an active principle and it negatise
part of the destruction of other cultures ss meant for the positire
part of spreading and strengthemng its own culture.

Speaking of the Faserst cwftures, Kurt Lewin writes "\

democratic world order does not requite or cven favour culeeal
unsformity all over the world, The piallel for democratic
freedom for the individual is cultura) plurabiem for groups  Hel
any democratic society has to mfeguand agninst the missw of
intividual freedam by the gangster or ~palitizlly ;pn\‘u;;-nm
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Sersleraat’.  Withoat establishing to some degree th: pﬁndph‘
of toerance, of equality of rights, in every coltare, the ‘intolerant’
caltere will always be end: og A d ] world org
1atal agaigst intok cultures is therefore a pre-
faquisite to any orginiztion of permanent peace’”,

tien

Bet vaw in the name of what ats we to be {ntolerant 7 To
be jntolerant in the mame of tolerance is an amorphous ideal,
sehich history has shown to bs izeffectunl. Evenif the intoler-
azce of a parnculac growp s opce Checked, there is mothing io
prevent it from beéng inolerant again if aq opportuaity is found.
Bo the priaciple that is to be imposed on the intolerant geoup for
azceptance should be ope derived from the reason behind the
tolerance to be preached. It should mat be an icratiomal dogma,
bt a cational priciple obtained from a scientific study of waa
and souety and not {rom commuml codes and theological
specalations It would therefore be seculac  The intolerant
03P waould 240Pr 1t ap the ipverests of troe apd positive
toleranze,  The imtoletanes of the ntolerast capnet he shown
1n the mame of this or that community, but in the rame of man
&) society. Such practice would be truly humanistic. For
wnsance, aay biw thatis to be passed should wnt 2im at the
zelorm of this of that commumty but should be imposed on all
wmmumhies 1f the mofive dehind the ecactment is the interess

ot mas and socwety. The wording itselihas to be carefully
choten with this sim,

(3] The next problem would be: How ars we to obtain the
irchoiopal and social motive pawer for the above ideal?
The tiate may kave police and military for enforeng this ideal.
Wt sy vl‘:,:n that focor regretents the will of the people can
1 mork efectively. This is a troblkm for the  edutatioral
Tehy oftbesite Aoy idealin order to be effective, should
beeome gart of the pature of the trople.  Victue, saig Aristotle
ta habt, The eYectineness of anideal fy proportioaal tg \h;

Y. Resdlurme Coltwral Condris, 1 3¢,
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Hinduism admitted several sacial groups into its fold, alowed
them to have their own ways of social life, reinterpreting them
in terms of rational and spiritual ideas [t would ghdly have
done the same to the Islamic group also, and would not have
even forced it to accept the sacerdotal superiosity of the Brahntia
easte, 26 i did to some groups like the Buddhist and the Jaina,
who did not accept the authority of the Vedas. It does ot
sound reasonable to say that, had the Muslims agreed to tive like
the Buddhists and the Jainas as part of the Indias society, they
would have been given an inferior social statuz  No Duddhist
or Jait accepts b social status inferior to that of the Hindy,
fust becouse he does not recognize caste distinctions; nor is the
Christian now doing so. Ench group thinks that it is superior
to the others and might be allowed 1o do 50, 50 long ns that
athitude does not lead to physical conflicts, though when it deves
fopes beyond certnin lumits, it would affect social integration
However, Istam refused to be a group within the Indian society.
1slam would nadmit the [{indus, as 3t admits other non.lslumic
groups, provided they give up every basic prnciple of their
culture; but Hindoism would adinit Islun into its fold, even
though it does not give up any element of its culture except it
creed of destroying nen-fslamic cultures.  Naturally the contlict
was disadvantageous to the lindu society and advantageous o
the Islamic  This result was due to the Hindu principle of
tolerance, which is not active tolerance.  Hinduism had nothing
to gain for s sotety by defeating Islaim. That is, Hlinde
tolerance 15 not an active pranciple and i+ without a definite creed,
whereas Ielamrc intolerance is an active punciple and its negalne
part of the destruction of other cultutes is ment for the posithe
part of spreading and strengthening #ts own culture,

Speaking of the Fascst caltures, Kurt [ewin writes “3
democratic world order does not require of even favour cultural
undarmity all over the world, The parallel for democratic
freedam for the individual is cultural pluralism for sruups Bt
any demncratic society kv 1o wafeguand against the mitse of
individual freedam by the gangster or —~politimlly speabivg —the
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Sptoleraat’. \Vithout establishing to some degree the pﬁndp’i
“
of tolerante, of equality of Yights, in every culture, the ‘intolerant
caltere will always be end: inga tic world organ
tion. ) against intol cultures is theref
requisite to any organization of permanent peacel”.

3 pre-

Pot now in the name cf what are we to be intolerant? To
be jgtolerant in the pame of Yolerance is ap amorphous idel,
which history has shown to be iveffectual. Evenif the intoler-
avee of a pasticulas grovp is once checked, there is nothing to
prevent it from being in'olerant again if aa opportunity is fourd.
So the principle that is to be imposed on the intolerant group for
acerptance should be one derived from the reason behind the
tolerancs to be preached. It should not be an irrational dogma,
buts cational privciple obtained from a scientific study of wan
and society and pot from commusal codes and theological
speculations  Jt would therefore be secutar  The intolerant
group should adopt st in the interests of iroe apd positiv
tolerante. The sntolefance of the intolerant cannot be shown
n the pame of this or that cammunity, but ip the pame of man
and sodiery. Such practice would be truly humanmistic. For
tstaace, gay haw that is to be passed should not aim at the
teform of this ot that commumity but should be imposed og all
cgmmaomles if the motive behind the ecactment is the interest

ot maz 204 socety, The wording itself has to be carefully
thosen mith this aim,

{3¢ The next problem would be: How are we to obtain ths
firthoiegical 824 sodal mofive pawer for the sbove ideal?
The state may Bave police and militaty for enforcing this ideal.

a2 ealy whea that foree tepresents the will of the people can
® wetk vRectively. This is a problem for the educational
Pshey of the atite  Avy idwlin qrder o be efective, shouta
breame .F" of the ratote of the veople.  Virtue, said A.xismﬂe
WA A, The efectiveness of #a idead iy proportiona] 1o xhe'
b Besstoag Cuttarat Contita, y. %,
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degree ta which it has become inmaleto man. The action of
both the individual and society is hampered, if they ate to {rame
for themselves a problem at exch sitwation and discover a
solution which would accord with that ideal. Takirg edueation
in the wider sense of jmparting huowledge and developing
character in order to make the individuala useful member of
society, the ideal should be inculeated right from the childhood
of the citizen. Kurt Lewin again wiites: “A pattem ke
democracy is not imited to political problems but §s igterwoven
with every aspect of the culture.  How the mother handles her
child of one, two, or three years of age; Low business is
condueted; what grovp has status. how status differences are
reacted to—all these halutudes are cssentral eleents of the
cultural pattern  Every major change, thercfore, has to be
carried threugh agamst such a highly interwoven background
It cannot be fimited to & change in officially recognized walues;
it has to be achange inactual Bfe"*®  Tlus s not o pew but
@« very impostant truth. H we have a secular, rational and
screptitic ideal in politics, it has got to be supported by our
soaal structufe, our social reactions, and the telations of indivi
duls 1o each other. If it s really what suits our society,—we
have observed that it does,~—it should be enforced and worke!
out in all its details I the member of a theoeratic state fghits
and is prepared to give up hus fife for the theacratic ideal, the
tmember of a secular state shouk! fight equally fanatseally for the
secular 18ea], whether he traces his descent toa Mushm, Hindy
or Christian garentage.  Flis character should be budt up and
tus psychologieal urges should be camlizrd accosdingly.

Qre important question we hase 1o put to curselvey now ix
Does this new idend accord with our deeper cultural chamctents:
ties? Lewin wriles: The fact shat superncial although
wvialent eulturzl senliments pught chargr guickly tn a sAfton
does pot, however, disprore those historany who clatm that
rothicg csn be changed 30 liutle ay the deeper cultural charseteris.

: () i i r cultural trzits that we have
tics of a peopls. Rt "_1,_“,': Heepw e

3, Ihip
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ta comsider whea thinking of the cultaral aspects of permanent
peaze. In Germany, in spite of the yacifist sentiment after the
Fiest World War and long before Hitler, every child was again
glyieg war with toy soldiers. And soon in lipe with the long-
standsnyg teadition, militacists were again wioning out. On the
tahet hand, Mussoliph has tried for more than a decade to buitd
up in the Jtafians those soldierly thamacteristics whith wete
cbviqusly lackingin the First World War. 1In spite of a very
thorough attempt which reached every age level down to early
chilthood be seems to have failed to alter these cultural
charetetisties™.**  There was too great dispatity between the
deep-lying tranty of the [tafian patiopal character and the ideals
placed before the Italians by Mussolini.

The result was
disaster.

We have to ask ourselves therefore the question
whether we can work oul the secular idea) iu all spheres of life
and achieve the tequired social solidarity.  1f the ideal is rational
and scieatific, based upon a careful study of human nature, we
should be successtuld tn workiog it out.

The secular ideal not only cuts across the different communal
idrofogies, DIt also suits the Mindu character. It is nat anti-
celigious, though secular: and so 1t is pat enti-¢pinteal. We
tave observed that the basis of Hindu culture ia indeterzpinate,
plwne aod spiritmal  Because it is plastic, it can take sny form
syt be Uinds. There ate now lew Christian theacratic
states, 820 Chatians ate aceustomed to Seculse politienl hie.
Ard broune of the great advance of sdlence, technology, and
rintmbmton in Cheistisn countries, its People are aocust;med
10 i3k 1 terms of reason snd waenoe, except perhaps ona few

Suniays. So the pew ideal with suit them also. But Wil @t be
A~reptadle 1o the Mostims as well, who now form an important
i\\l‘“;s 1he lndiag wciety ? Everything depends an how t:a
;‘ :,f‘\'::: ;‘: \:::d::lf:d 03 bow witling they are to waek
k: 11 PTaCtioe 0 tarped :: l:; bl:nfm:;:::ﬁﬁs ed.nl?\ionr
falrtnnation w cettam tections o

Then we the
TR e I ot of moml
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degree to which it has become inmte te maa. The action of
both the iadividual and socicty is hampered, if they ate to frame
for themselves a problem at each situation and discover a
*alution which would nocord with that idesl. Taking education
in the wider sease of smparting hnowledge and  developing
character in order to make the individval a uceful member of
saciety, the ideal should be inculeated sight from the childhood
of the citizen. Kurt Lewin agnin writes: "A matiern like
democracy is not limited 1o political problems but is faterwoven
with every aspect of the culture.  How the mother handies her
child of one, two, or three years of age; low business is
conducted ; what group has status, how status differences aer
reacted to—all these habiides are cssent1a) elements of the
cultural pattern Every major change, thercfore, has to be
carned through agrinst such a Ighly wnteewoven background
it cannot be limuted to n change in offictally recognized values;
it has to be achange inactual hfe.”*”  TFius 1s nota pew but
a very important truth. If we have a seculsr, ratiomal and
scientiic idealin pofitics, u has got to be supported by our
sazmal structurs, our social reactions, and the relations of indivi
duals toeach other. it s really what sits our society,—we
have observed that it does,—it should be enforced and worked
out in all its details 16 the member of u theoeratic state {ghts
and i3 prepared te give wp hus fife for the theacratic ideal, the
member of o secular state should Bght equally fanatically for the
sccular idea), whether he traces his descent to s Mustim, Hindy
or Christian parentage. iy chamcter should be butht up and
his psychologicat urges should be cambhzed aceordingly.

Ore important question we hxve (0 put 10 curselves pow s
Does this pew ideal accord with our deeper culteral chanactens.
tics? Lewin writes:” The fact that supernciat afthough
violent cultural sentiments might chazge guicklyin a nation
does not, however, duprove those historians who elaim that
vothicg en be changed 30 little a3 the deepes cultural eharacterfs.
tics of s people. Bt i thewr Leeper mlxuu{ traits that we Lave
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Itis 2 great experiment that Indin is making. We are b_)’
syture too jdealistic and are often even ashamed of facing veali
es, s0 much so that sometimes we pot only wish that they had
2ot existed but also act as il they did not. There is perhaps
sorze teuth in the remark that the Indians have no histerical
sese. It is not enough o sy that we praduced great professars
of Bistory. Our actions must show that we take history to be
wree. “Take for instance the number of moral, socal and political
programmes we have announced and with reference to which we
sl be judged. None would sy that those programmes are
wrong: they are nohble and useful. But Pakistan has showa a
more realistic and histarical senss.  She koows her weakness and
Rer sirength and uses oo tove of unnecessary moral edification.
1113 often safe 10 be reahistic in our programmes  The differen-
¢e between tdeals and practice should not be allowed ta look
ks oppos:tion and coatrast  Our jdealism should not blind us
fo realities and the problems they raise

¥or nstavee, Pakistap would say that her reople chose the
waditons] lslamic tdeal. She shows uo self-reformist zeal and
des rot chitm to impose anything new on her pecople. She is
therefore sale in the eyes of the world. But the strength of
Tndia hies 10 the swesess with whach she unposes her new ideal op
tersell, that s, on how far she succeeds i makiog fer people,
Trtespective of caste, creed nod race, accept the secular ideal, ang
Faht for it af pecessary.  She should be able 10 obtais TeTOEDI-
oz for the strength of her dzal, both intetoally and externally,
et future drpends on the degree of her success in achieving this
gl And her sucoess depends upon the amount of co.aperation
e rectines from the Mushms of lodix, who should be Prepared
12 evhew sath aspects of thewr cultire as condlict with 1ty
secar politieal weal and with the ideals of von-Muslim comm, )
eiies. That o, self eriticism by the Muslins s as great z nc:;l
a wlentiasm by athet communities, Resson should b thei
conmon platizrm, but rot irratiomlity, "

o Bowever authoritative,
ATATEr grognimme that shows lick 1at]
Ehtenial and which o aton of the

s et 30 muck spovsared by the Coogress ag
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education: but the teachers of morality had themselves to be
examples of moral perfection. .And further, what moral code are
we to teach 2 Is it to be with the Islamic communal background,
with the Christian communal backgronnd or with the Hindy
communal background, each with its hatred of others and contempl
for them? 1t would have been better had we thought of pro-
ducing true civic senss in the child and severely punishing any
teaching of communal hatred.

This new secular character-building and civic sense shoald
therefore be an ideal 1 all educationa) institutions.  Bat will
the Mushms s1y that the enforcement of that ideal amounts to
endangering their religion ?  And if they say so, what is the state
to do? \When Mr. Prakasam, ns the premier, announced in
Madras that every individual was to get five yards of rations)
cloth, the Muslims objected saving that it seas against their
rehgion, according to which every Mushm womia was to wear
seven yards of cloth. Here 15 a exse i which religion wax
made to conflict with civie responstbelity. It wan sud that a
conerssion was malde to the Mushm commumty. Supprung
some Muslim theocratic state feels cuncerned abaut the seculudie.
ation of Mushm education, what would the state do? The
former state may say that such  seculanstion s cultaral
grnocide  In such circumsiances, 1t 13 the co operation of the
Muslims of Indis that can salve the problem. They should be
prepared to set aside their theocranc leanngs. M othrrwive the
state makes concessions ats seculirization would  become Balf
heatted and weak: and 11s umiy would be afected  There would
be disparity betwren ts sdeals and practior 3 practize does pat
sappart tha rd=1dy in oze sphere, 1t ol begin (o withdraw s
suppary ta the other spheret gy well  The revalt would be that
the sacial struciure of thia country dors not conform to its polstt
cal ideal anl our $5Ciely canmot fract as a umt 10 IMpacts from
qutsids,  The strearth of Indn depetds on how elfrcsively amf
Lhosoughly the secular cavic ideal is worked dto the chasater of

cvery ane of ity eitzezy,
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Itis a great expeciment that Indiz is making. We are by
miture too idealistic and are often even ashamed of faciog ceali-
sies, %0 much 59 (hat sometimes we not oply wish that they had
ot existed but also act as if they did not. There is perhaps
some truth ig the temark that the Indians have no historical
wnse. it is pot enough to sty that we produced great professors
of history.  Our actions raust show that we take history to be
e Take for instance the number of moral, social and political
programmes we have agnounced and with reference to which we
shall be judged. None would say that thase programmes are
wrorg. they are woble and useful. But Pakistan hasshowna
more reabstic and historical senzs.  She koows her weakness and
her strength and uses no tope of unnecesssty woral edification.
[t is olten safe to be reakstic in our programnses  The differen-
ce between idesls and practice should not be allowed to Jook
Yike opposition and contrast  Qur idealism should ot blind us
1o realities and the problems they raise

Var wpstance, Pakistan would say that her recple chase the
iduond fshimie weal. She shows va setf-tefocmist zeat and
does vot chum 1o impase anything new on her peoaple. She s
therelore safe in the eyes of the world. But the strength of
Incdin hes 1o the sucess with which she tmposes her new ideat on
Berself, whar 13, on how far she succeeds ia making het peaple
itrespective of caste, creed and race, acoept the secular ideal, and.
£ght for 1t of necesaary.  She should be able 0 obtain fecogni-
1oy for the strength of her 1d=al, both internally and extermall:
Her tutire depends an the degree of her success in achieving gh}i,;
goal And her sucoess depeads upon the amount of co operation
1he rezives {rum the Mushms of ladia, who should be prepaesd
1o ewhem such aspects of theit cultuce as conflict with rh
secalar palitsal adeal and with the ideals of non-Muslim e iy
eitier That s, self criticism by the Moslims is as great o
s wiaiomy by other cammunities. Reason should b.- M
cenmes patlorm, but ot frmtiomaluy, i = thele

- however authoritatie.
viler programme that shows fack

Ao 4 of fatis
Ristorizal and which b8 not 5o much 4, bt G the

porssred by the Congrass ay
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education: bt the teachers of momlity had themselves to be
examples of moral perfection.  And further, what mora} code ate
we to teach 7 Is it to be with the Ishamic communal backgtound,
with the Christian communal background or with the Hisda
communal background, each with its hatred of others and contempt
for them? It would have been better hud we thought of o
ducing true civic sense ia the child and severely pusishing any
teaching of communal hatred,

This new secular character butlding and civic senw shoull
therefore be an wdeal m aif educational instituions. Kot will
the Muslims sy that the enforcement of that kleal amounts 1o
endangening their religion?  And of they say 52, what is the state
to do? \Whea Mr {rakacam, as the premier, nnnounced in
Madras that every individuad aas to get five yardy of rationad
cloth, the Mushims objected <aving that v was agunst thelr
relpion, necording to which every Mushm womin wias lo weyr
saven yards of cloth. Here 1s 2 aaw iy which religion was
made to conflict with civie responubility, 13 was sad that a
conerssion wae made to the Mushn community, Supposeg
some Muslim theocratic state feeds cuncerned about the secubinz
ation of Muslim educatton, what would the state do! The
former state may sy that such  seculirizmtion b caltoral
genocide  In such circumstaners, st 1s the co opetation of the
Mushms of India that can solve the problem. They should bn
prepared to set aside their theooratie leanmngs. 3 otherwise the
state makes conoessions Lits seculinzation would  become baffs
heatted and weak; and sis anty would be afected  Thrte woull
be despanty betwern s sdealand pracsior 11 praziste does pot
sapport M id-als wn one sphere, Wil begin to withdraw iy
suppart tn the ather sphereras woll  The rewlt would be that
the socis! struciure of this country does not conform 12 {82 pohtt
b ideaf and 0ur s0ciety cannof reast at a unid (8 {mpacts frum
autcide.  The streorth of Ipdia dependaon Low efectively and
thorougkly the secular avic ideal is worked intothe eharzster of
every ooe of its estizezn,
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forsity or homogensity in the same group is not only des’nmb]al
but alo possible.  We shall then have enough social unity to
oppose any Attempt at disintegration fron outside, which yet

waull oot Jose its spiritual jdentity because of the plastic spiritual
Tasis.

{5} The impasition of culteral uniformity is not the same
as the destruction of the diffesing cultures that together comsti-

1ute what is now Indian cultere.  The anciect Indian method of

sorial unifeation was to permit the social units that constituted
the Hindu society to develop each in its own way and to have
each s own way of life: the oaly vniformity givento them was
Jhe <piritusd interpretation of their practices. The method
breathes of tolerance and the spirit of ‘live and Jet Jive'. But the
method should have aimed at not merely permitting each group
o hve in its own way but also at emabling each group to
develop 1 the best way so far known. The nchievement of the
Iattes mum was not possible in the conditions obtaming then,
But there wat 1o provision 10 make that attempt even when the
cozditions changed.  Had the attempt been made, it would have
fed incviably 10 final homogeneity and social sohdarity, Even
oW we say that all cultures should be enabled ta realize all the
bigtest salues s0 far known to wan. Supposing this aim is
fealized, soie signit.cant homogeneity would be Snevitable in the
world  The wdead of cultural diversity and plurality shauld nat
be mate to 1mply that inferior and backward cultures should
eotze thewe tradironal bfe. Othernise, we shall then have g
Cutr tystem oaa warld wide basis  1f aocial movement from
e by wte i essental and of aste system is defective for pot
Permutting #1ch movement, then a similar criticism would spply
L3 ey reatnction of movemeat from culture 10 culure, A Z
@maenent in elther case is pat meaningless movement, .
t2 0 coming tack from azother eaat, e
wavement, but marchisg lowands

3T s ke bighest, This way fes oul

oing
e of culture for the sal o ol
&0 gim that iy fecognized by
o0 progress of the world,
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by som- communil organiztions is thit of uniting all Buddhist
countries with India as against the Pan-Islamic movement of
Pakistan.  Pan lelamism is a historieal fact; i1 appeired and
worked in the form of Jihad and of the Caliphate. 1t is logically
implied in the theoeratic ideal; it is only persosal and nationd
jealowsies that prevented its efective realization, Yut nothing
corresponding 10 11 is historieally true in Hindaism and Buddhian,
Hinduism never wenmified seeulir and religivus baderstips and
Buddhisnr never eared to have a particulsr xocial strticture even,
Therefore such a amfication of lodix and the Buddhist countries,
even tf 1t happens, will nat happen for celigions reasons.  For
bath these cultures, both e India and ouwtside escept In Tibet,
celigrous uaity nas differeat front socal or political unity.

A pow genuine creative spirit is needed i soona) orpanintion
10 support our secular pohnieal adeal which will not, lowesver,
curta} freadom for sprntmal development

{4} The idetermmatenrss of the spintual basis of the Hindu
oulture vetlected ttselt an the iodetermuoiienesy of ite social
attitades, that 18, m s aot impoung a particulie set of socnl
furms upon 2l groups  That 1s, for spaestual fifa st as a matter
of mhilference s to what %oaal forme a patticubyr group alopts.
{5 was this mndiference, which wats onee 114 gteatpess, that proved
lates 1o be the weakness of the Hindu anltuze. Hut this weake
nesy ean be turmed anto 18 strength and progressvessanl we
make the fullest use of the spritaal todhference 10 soclad forms
by 1mposteg a uniform detertmimte soctal structure cosdadve 1
social solidanity. U our spintualsty was indifrrent to n plesah
ty of s=ts of social forms, 11 wall be equally andifetent 12 thes
upity. Cultural umty, unformity or homogenrily 13 one of the
evenntith con litions to soaal sakdarity and stiihty,  Watkin ths
same sockely cultural unite 5q preferable to cultural plarshts,
To sp-ak of culiural pl wabiy, vanety, ticher, celourfutomtetc,
n the mme sochil provp wonld be to ignoer tha weh A
pheomendn wout! veken society by eascurmmeg Peagaroos
sendearies and bs ot praqtial s retaties AT edenab el
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7) Wa bave obeetved that cultural usity is oot ncaessari{y
political unity,  Andin {odia cultural unity has not rfsult.ed in
efactise eocial solidarity even. Though cultural um\y'ts.nm
pafitical uaity, it should support the latter. 1f it "rontains any
fartors opposed 1o poli-ical unity, they may have ta be transforv
med into concordant elements.

(8) Our cultore is spiritaal acd so wward.  The spiriteal
s bees isolated fram the social and 50 turned individvahstic. It
bas givea depth to our hle, but produced a senseof insularity, self-
containedress, Thavgh our spirituality spread outside India,
puticularly through the efforts of Buddhism, our methods of
spirituihring diffetent aspects of hie did not spread.  We gave
oor spiritual drscoveries 10 others ; and in the spiritual reaim
we Bad gruch to give and httle to take. We did not care to
give our social forms to others. Andas others did not care fo
take them and we did not care ta give them, we experienced no
corflist s we had httle opportuzity thatefore 1o reflest on them
sed ool pot realize where we were defective. The idea that
thete was nothing spiritually pew o teceive from other cultures
wrots!ly Jed nsto think thar there was nathieg socially and
phitically new 1n them  which we could iacorporate with
alvantage We should Lase produced Huen Tsangs and Fahiens
far stutving other soaal and poliecal forms. If this vegleet wasn
mtike severnl centunies ago,1t would be a graver mistake
BIW n the presect eontext,  \We have no™ 10 question ourselves
stomly why we gase to others and did not cure much to
ceceise (rom them wn cultural commeree.

30 U our culture should now aim, along with otber chieats,
aantegrated soca) action, as ao socul action 1s possible withaut
@neapishog ladividn) actios, @ peychological change i:s [
b prodazd wm Whe persanality of ta sodividal  The question

Steot wheiner the Mhazaesdote preached actn Or tnaet

bt wlather the pessonalily of th -
drunble apt
be e,

e dsdnidml is set with gpe
fotacuen  Our proverbial Iactivity nay ot
O1 1t may be due (0 geographicat snd polipel condie
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{6} The ideal of all our fine arts, musie, fiterature, painting,
dancing e1e, has been spisituyl unity; and the spiriteal ix the
same in every individual  The ideal should pow be social
unity s well, Thereis much truth in what Whitehead say,
namely, that religions what one does in his loneliness, That
is, spiritual life is essentially individualisise,  But social uaity
is of a different type. The reatizution of social unity is not
individunlistic unhike the realization of sputual unity, The
tdeals of our fine arts, sants rperced, wringara tovel and karuna
leampssion), have been poychologeally indisidualistie, and the
unities they aim at are spirtual. We have now to place before
these b~ arts the deads of socnd umity absa. Eagrerts shoull of
coutse decide how thists to be dore. The Muslim culture has
no problems in this connexion: because hpe artsare a pastime
for 1t and are condemped by Islum  Bor in the Hindu culture,
they have been developed into techniques of smritua teahzation,
which 19 essentiaffv individualistic  fiut now aesthetic ideals
should be formmlated for the sake of the realimtion of social

unities.

Social unity ss meant for mlernyd peace and exterpal action,
whereas spinituat unity 8 meant for intesnal teahmtion, satisfas
tion and cuntentaient, pnd  consequent nwardoest. Agother
conpsequence 18 externst inetivaty, which s a geenlt of sytisfiction.
Man 15 satighed when the end 1w achieved , and there woll be no
action fssuing from han far that ead,  Now panli, sringurannd
Esruns are the highest emotive sdeals, becute spuriutlly they
hquify eur ero and  mke @t transputent for geceivirg  the
wltimate veality.,  Flut the mote the egois hquied tie lexs e
poctibility fer action,  Dutat the socsal Frvel we aestre porubuhy
for inteprated action. 3 o artsate to dead ta ntegratad 2ot
action, theit ideals are to be discva pfed in ot wepes that reultge
suzh aetion.  just aythe tradivomy] technuues maks s oenty
santi,seingard and Raruna, oev: techniqretstould mate ooty
the idelt of oral astion,  Apd both the jdeale nad thesr
techziquet shord ] be foralnd oo hunan rature, azd ace ot o 14

arifcatly formulitrdand impred.
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(%) We have observed that cultural unity i not pecessactly
palitical uaity. Avdin 1edia culturs! unity has pot resulted in
eTertive sochal solidarity even Though cultural uaity is Dot
poitica! unity, it should support the latter. 311t “comtaifs any
Hstors epposed to poli ical unity, they may have {0 be tmansfer
m=d ioto concardant elcments.

(3) Our culture is spiritual acd so inward. The spiritual
Bas bren isolated from the social and 50 turned individushstic. It
as given depth to our Tile, but produced a senseof insularity, self-
contiinadress, Though our spirituality spread outside Indiz,
paticuirely tyrovgh the efforts of Buddhisw, our wethods of
spisitoahising different aspects of bfe did not spread. We pave
o spiritual discaveries to others ¢ and in the spiritual reaim
we had moch to giveand Litlle to take. We did notcare to
give our sacial forms to others. And as others did not care to
tale them and we did not care to give them, we experienced o
ealict; we had fittle opportunity therefore to reflect on them
sed covld not realize shere we were defective. The idea that
fere was nothing spiritually vew o receive from other cultures
*rongly Jed usto think that there was nathing socially and
Pafitically new in them whith we could inmcorpomate with
abmntage We should have produced Huen Teangs and Fabiens
fee Rudying other socal 304 pohiticat forms. 1f this neglect wasa
istake several tenturies 2go,1t would be o graver mistake

&7 1 the present contest.  We have now 10 question ourselves

wfiouly why we gur to others 2od did notcare much to
Seceive from them i cultural commerce.

'fl) §f eur culture shauld new sim, along with crber ah}u:x’s,
M iatrgrated socul action, s ro social action 1s passible without
arterpazding indyvidual jeuon, a psychological chacge bka ('Y

= Rndn\l:xd in the persomality of the sudividual  The question
st Whethes he Hhagavodaita preached astion of imaction
e Personality of the fnduidual s get wi .
- 1 with v

drunhie sptnede Sor action o

b tre.

B wleder

s Bur proverbial isactivity may pot
T3 3y be due 10 geographical and pohtical condi.
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{6} The ideal of all aur fine arts, music, fiterature, painting,
dancing ete., has been spirituad unitys and the spiritual is the
sane in every iudividual  The ideal should now be spcial
oaity s well. There is much truthin what Whitehead 135,
namely, that refigion is what one does in his loneliness. That
is, spiritual life is essentially iodividualistic. But social unity
is of a different type. The realization of soeial unity is not
individualistic unlike the realimtion of spintual unity, The
ideals of our fine arts, santi {peace}, sringara (love) and harung
{campassion), have been psychologically individualistic, and the
unities they aim at are spintual. We have now to place before
these fins arts the ideals of social wnity alse.  Bxperts should of
caurse decide how thisis to be done. The Muslim culture has
50 problems in this connexion; bemuse fine artsare a pastime
for it and are condemned by Islam. But in the Hindu culture,
they have been developed into technigues of spsritual realimtion,
which is essentiafly individualistic. But now aesthetic ideals
should be formulated for the ke of the realizmtion of social
ugities,

Social unity 35 meant for interns! peace and external action,
svhereas spiritual umity is meant for internal realization, satisfac-
tion and contentment, and consequent inwardoess.  Another
consequenca is exterml innctivity, which is a result of satislction.
Man is satisfied when the end is achieved ; and there will be no
action Issuing from bim for that end.  Now santi, srivgara and
Exrung are the highest emotive weals, because spiritually they
hquify our ego and make it tmosparest for receiving the
uitimate reality. But the more the ego is fiquified the Jess the
possibility for action, 13ut at the socin! fevel we aesire passibility

for integtated action. M tine arts are to lead to integrated socul
action, their ideals are to be discovered 1 our urges that result in
such action.  Justas the traditomal technigues make s enjoy
santi, sringara and Rarund, new techniques should make us enyoy
the ideals of socal action.  And both the ideals and thesr
techniques should be founded on human nature, 3ud are not to be
antificially formulated and impoced,
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{3} We have observed that cultural uaity is not neossaril'y
political unity.  And in lndia cultural unity has not resul{ed in
eSective sodial sohdarity even Though cultural upity is not
palitical uoity, it should support the fatter, 1 it contains any
faztors opposed ta pali ical waily, they may have to be transfor-
m~d into concordant elements.

{3) Our cultere is Spiritual and so imward. The spiritual
Bas been isolated from the social and 50 turped individuahstic. It
$23 given depth to our hie, but produced a senseof ipsularity, self-
containedcess, Though our spirimabity spread outside India,
Puticularly throogh the efforts of Buddhism, our methods of
spritnfizing different aspects of life did pot spread.  We gave
e:r spiritaal discoveries to athers ; and in the spiritual realm
we had much to give and little to take  We did not cate to
the o social forms to others. And as others did not care to
tale them 2nd we did not care to give them, we exparienced po
ealict: we had hirle opportunity therefore to reflect on them
2rd cculd not realize shere we were defective. Theidea that
(here w3t nothing spinitually new to receive fram ather cultutes
w*orgly led usto think that there was nothing socially and
*licaliy new in them  which we conld incarpomte with
tinntage. We should have produced Huen Tsangs and Fabiens
£t studying other social and palitscal forms. 1E this neglect wasa
Eitake teseral centuries 2go, it would be a8 graver mistake
23910 the present context.  \Ve have now to question ourselves
wigusly why we gie to others and did pot care much to
texive from them in cultural canmerce.

191 U our enlture should nosw aim, alotg with otker objects,
B ntegrated social action, 25 ko sousl aotion 15 possible withont
Serrespunding individual nction, 8 psychological chavge has to
b produzrd 15 the persozality of the wudivadual

W22t whether the fZhagavadantd preacked setion

The question
B2 mbey

o wmtting,
. Ler the personality of the wdnidual is set with the
€rabl aptisede for acuon

teee,

Cur prosechual feactivity may not
Ut it @3y e doe 19 geographical and political condis



96

tions, which are of course remediable. If we wish thatthe
individual should be active and ready for action naturally and
spontaneously, we have to invent methods by which checks
and iphibitions can be removed and counteracted, It is true that
though the individual is ready for action, society as a uait may
not be ready. But if the individual is not ready for action,
Sociely cannot be rendy for it. So a transformation of the
individual's persomality and its attitude to life is also an impor-
tant need

{10) There is then a problem for the Muslim citizens also of
India  They have now become part of the Indian saciety, and
its welfare and prosperity 1s as much thesr concern as it is the
concern of the other communal groups in it. They have to
orient themselves not only to the new conditions in India but also
to the rapid changes the world is gong through., If India is to
be strong, they have to forget and gve up the theocratic ideal
tmplicit in Isiam, just as the Mushms al} over the world forgot
about the Caliphate and gave up the sdex  They should be
prepared to use the rationally mterpreted expenience of the world
ms 2 standard for self-analysis and evahuation and in its light give
up what was of intidental value in their past  Reason is commen
to all men; and $o 1 is reason that can and should bring them
together and unreason that separates them  And if men wish to
come together, they should have the courage to accept what
reason dictates  The world has now more umportant ctises to
fight for than communahsm, The Indian Muslims then should
recognise (a) that the ulentificatson of secular and spiritual deader-
ship is too antiquated and is nerther possible nor desirable, (b}
that no longer is it possible and advisible to think of a theocra-
tic state for themselves, fe) that the tirst of the primary buman
rights, the right to life, 1s ditectly opposed to extermimation of
other cultutes and their followers evenin the name of religion,
and that humanity should give a higher place to the rght to life
than the right to a plce in heaven, {d) that, when other com-
munities are asked and expected to alter their traditional wars of
fife in view of the chazged pattern of life we have 1o five, the
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Maslizmy alto have toda the same, so that all would ultimately
Bave the smme pattern and tradition which would be ratiomal and
scieatific, {¢) that still to think of crusides and jihads is to set
e closk of human progress back; and U} that it is their duty to
contribute 1o the cvolution of a new solidly voified ladian
socizty, which will no Jouger retain the defects of the past.

{11) The planning of society for integrated social action
3158 2 humanistic problem, which is of world-wide importance.
We gbserved that war between Hindu and Muslim states in the
st were, for the Muslims, wars between communities and, for
the Hiadu, wars only between the raling and nghting classes.
The Hinda avi) population felt uncancesned; but for the Muslim,
1t was a 1etalitarian war between societies Thus the Muslim
society on the whole w3 a sort of military camp, always in
rexhiness ta give fight; the Hinde society on the whole was a
awil socety, gives to civil pursuits, baving had o orgatize o
fighting group wheoever threatesed. Undersanding the situa.
w3 10 @ ceflain extent, Viziasagar made the expariment of & Gty
that was almost a miltary camp.  Ia the circumstances obtain-
i2g then, the experiment could not last long aed failed, bectuse
the Muskms vere always a tighting and moviag group, living o
the 1acome ol the stable established group, which was Hindy,
Wath decper inuight mto the situstion, the Marathas organized
maving eghting groups. The result was chaos and insecurity
thranghout the country so much 10 that people did not kagw
whetber the invaders and plunderers were Hindy Marathas of
Mostims, 1o the Andbea countty, tbe destruction of templey,
deformation of idals and Saivaite stone bulls #C, are atrribuyg 'd
\(h'.\h‘)':.?“" v Maxmbaaraues 40415 priests of those ‘fmp{es
fred puzeiad when they are tohd thal the Marathay wete Hindyy,

The queitian now would be: will pat plaoged ntegration -

Wy, oves 08 ecilie lom, el W twalig hon of
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tmethods of destruction against the society of another state that
does not adopt them, then the latter would undoubtedly beata
disadvantage and will be the loser.  In the last war, the allies
tried to avoid destruciion of civil population: but finally they
were forced by circumstances to give up the attempt. This is 2
question not merely for a situation in which theocracy and
sectlarism ate nvolved.  The logic of the iden of 2emocracy, in
which the reigning governmeat is supposed to represent the will
of the people, when pushad alorg certain lines to the extree,
forces this problem on 2!} countries of the world. Totalitarian
methods need not necessanly be Fascist or Nazi; thexr may be
theocratic alsy.  \Where political totahtarianism becomes reli-
gious 2lso, i1 becomes 1)) the more intansified and ngorous, and
its methods may be more whole heartedly barbarous than these
of Nazisin, which was toa cerimin eatent counter-acted by the
separation of spiritual leadership  Gretter danger fo the peace
of the world is to be evpected from totafitarianism in which
political and spiritual leadership are identified than from that
which they are separated  And this danger will be prrticularly
serious for countries whch are not socally and religiously Fassist.
Then either these societies have toadopt correspandmg social
integrations to defend themselses and counter commuaal Fascism,
ar communally Fascist societies have to be obhiged to give up
Fascist tendencies, though aalled by anather nyme I those that
suffer from the disrdvantage are nat to be further weakened, then
those that have the advantage have to be transformed, Com
muoalism, theocracy and Fascism are ssomorphic and are opposed
to trus humanism, wineh would recogmtse the rights and dignity
of the individual.

{12} We have observed that humaniatic biss 13 the common
factor in all contemporary ideologies, communist, socslist, and
democratic, be they splritval or materiabistic. Azl no phile
sophy of life exn be truly humanistie, if it ignores the ecoaomic
necessities of man.  Even aur ansient philosophers recogmzed
economic valuss and stid that artis or wealth is on~ of the foer
values of life, though the lowest of thern  But they gave little
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plce to it in their sy tic P hies. Any phil k af
{1z jva phitosophy of humaa Yifes 2ot & Phijosophy o the e of
the Absalute or God.  Ecomomic valges are as important for
sman and sacinty a3 the otuer values, aud fack of their realization
prevests hin from realizing a fall life. Aoy social and politieal
cructuse that igoores this defect, we have 1o say, is i need of
seform  Whi's thinvizg of international economic readjustment
jt woald be g mistake not to think of ecoaomic readjustment
within the patisn.  How this readjustment 15 to be effected is a
question foe prasticnl palivies Bk the qusstion has its caltural
impentance. the night to Wile includes the tight to the basic
resssties of fife  Eemotionsl, ethical and spiritual realization,
exzept 1a the cuse of the ascetic, i5 bound up with economic
realization.  Nether our ideology nor our sotal structure should
be suzh Y 10 enher prevent the vealization of all values af

Tile or gnote their reahization. Thea only would our culture
be truly bomamstr,

{13} The previovs discussion might have made it obrious
trat every thirg that 13 (o be donz is to be done 1n the wnterests of
minand seaety. Weate very proud of ourgreat spuritual tradi
o w ghileophy; and Sur pade 25 Msuved. But man is mot
Alsgintealny Jodeed, Sandiys afe cot to be st spant for
el ¢n, 1 1haY we may treat the fead 33 rehgoss and maral
Lalidav: yer everydty cagoot be 2 holiday for rest and con-
Templatica. ~umlarly, philosaply should aim at the clarifica.
Loy el cutrs\s Pertiising £Ol mMefely to the spritwal uplift
<l eat Mo be urhfted ethiealy, emotiomally fnd eco-
© w3y A The valoes Pertainmag to every sphete of life
v Hirs xalien Life agot be tmproved in o ugpect and
1waed 13 the teat, Gov st 1y ooe azd isdiviable. Aoy philese.
TR el Ll wertd b Sncomplete of it makes oo sided empha.
L:“m 2zy ozr ol the valoes  We niy What a man who vurs.ue;
A ;\’n-r!{_u abmker aed 3 materialsy; o

3% £athisg 4 =) i
L5 iy asl 2 sensatist; ;:1 a“;::‘:;‘::-l:m?nt.ls h
et ol dadiine 3 “moata, whih o e Y‘“‘.
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methods of destruction against the society of another state that
does not adopt them, then the latter would undoubtedly be ata
disadvantage and will be the oser. In the last war, the allies
tried to avoid destruction of civil population; but finally they
were forced by circumstances to give up the attempt. This is a
question not merely for a sitnation in which th=ocracy and
seculatism are iavolved.  The logic of the idea of democracy, in
which the reigning government is supposed 1o represent the will
of the people, when pushed along certain lines to the extrewe,
forces this problem on ali countries of the world, Totulitatian
methods need not necessanly be Fascist or Nazi; they may be
thegeratic alsa. \Where politieal totahtariamsm becomes zehi-
gious also, 1t becomes all the more intensified and rigozous, and
its methods may be more whole-heartedly barbarous than those
of Nazism, which was 1o a certam extent counter-acted by the
separation of spiritual lealership  Greater danger to the peace
of the world is to be cxpected from totalitarianism in which
political and spiritual leadership are identified than from that in
which they areseparated And this danger will be particulaly
serious for countries which are nut socially and religionsly Fasciste
Then either these societies have to adopt correspanding social
integrations to defend themselves and counter commuml Fasciam;
ot commmunally Fascist societies have to be obliged to give up
Fascist tendencies, though called by another name  I1f those that
suffer from the disadvantage are not to be further weakened, then
those that have the advantage have to be transformed. Com-
munalism, theoeracy and Fascism are ssomorphic and are opposed
to true humanism, which would recogaise the rights and dignity
of the individual.

(123 We have observed that humanistic bias is the commen
{actor in all contemporary ideologies, communist, socialist, and
democratic, be they spirltual or materialistic. And no phile-
sophy of life can be truly humanistic, if it ignores the e¢onomic
necessities of man.  Evea our ancient philosophers recognized
economic values and svid that artha or wealth is on~ of the four
values of life, though the lowest of them  But they gave little
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sa ot o pemarie philosophies.  An ilosophy of
place to it in their sy P P Any P Y
f= isa philosophy of human life, not 2 philosophy of the life of
the Absohute or God. Ecosomic valaes are as important for
o143 20d saciety as the other values, and lack of their realization
preveats him from realizing 3 full life. Any sacial and political
siructote that jgnores this defect, we have to say, is in need of
seform  \While thining of i ional i iy
it would be a mistate not 1o think of ecosomic readjustmest
within the nation.  Haw this readjustaent is to be effected is 2
question for practical politics  But the question has its eultural
impertazce; the mght to life includes the right to the baste
secssties of fife  Emational, ethical aed spivitual realization,
except in the case of the ascetic, is bound ap with economic
realization.  Neither our ideology nor our social structure should
be such a8 to erther prevent the realization of all values of
Xfe ot ignore their sealization. Then only would our culture
be truly humasmstic,

"

{13)  The previous discussion wight have mads it obeigas
toat evety thicg thatis to be dopz is to be done 10 the interests of
wanand socety. \Weate very proud af oucgreas spiritual tradi.
um 1w phalosephy; and oot pride 15 justifed. But man is pot
A} spotuality,  Tedeed, Sundays are ot to be s=t apart for
relizion, 50 that we may Meat the rest as religroys and moral
bolidars yev everyday cannot Be m hoday lor rest and con-
templation.  Sumlarly, phiosophy should aim at the clarifica.
o3 ¢t concepty pertaiving oot merely 1o the spiritusl uplife
of 222; o1a 13 1o te upliitad ethicalyy, emotionally and eco-
pemrally slso, The values pertaining to every sphere of Jife
31t Me's valzes. Life connot be tmpraved in ope aspect and
Breted m the cest, for W 15 one and radivisble. Aay philoso.
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human or humane enovgh. But we have the highest repard for
the man whe is precccupied with the idea of salvation. From
the humanistic point of view of man and saciety, the fife of none
is full. Ve indead say that the saint's life is full, because his saul
must be ene of the oldest and mnst have evperienced al} the
lower values in previous births  But his ideals cannot be placed
before all, most of whose souls must be young and immature,
So the philosophy meant for every soul should be n completa
philosophy of life  Apart from the fact that our ancient tradi
tional phitosophies did not care to develop a philosophy of the
fower vafues, we may point to ourseives another fact, that we
have no conceptual forms in terms of which wa may interpret ail
values of life, in order to realize that our systematic philosophics
are not complete philosophies of life. For ipstanoe, we interpret
and translate the word Brahman as the Absolute. But the
word ‘absolute’ has 3 logical ion and is iently wsed
in that conpotation by Western philosophers in their ethical,
political and socinl pinfosophies alse, Put we cannot use the word
Brahman simifarly. Corresponding to ‘absofutism in politics’®
to speak of wajguibane brahmatva or rafanitinse brahmatvs
would be meaningless.  This is due to the fact that our philesa.
phy, though a philosophy of life, did not cover ali aspects of
hie's a¢ ivity, and is g0 far mcomplete. We did not develop o
categoreal scheme o cover all aspects of life.  But na plulosophy
can cium to be truly humamstic, unfess it covers the whole of
human lde. We have hence to gsve a huwmaaistic bias to aur
philesophy. A humanistic transformation of our wholr culture
sacluding our philasophv has to be consciously and casefully
attemipted.  Other humansisms, either of the Eastern Surope or
of the Western or of Amernca, may not sust s, Humanem,
whatever forms it might have taken and is tabing, is the sy
of thie time,  And with a really erinead attitude, we hive to sfopt
the best values it has bunlt up in other cultures and work oat our
own humanistic transformation. Bverything depends on the
degree to which our nnderstandiog of man aad bumin values 1
Other cultures and our own ancient culture might have

true,
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id an undue stress, which perhaps suited the time and place,
onoos or the other aspect of man. A eritical attitude and
courage of conviction should enable us 1o avoid the mistake and
make up the short-comings’. It may be repeated that this
coascions and delib h tstic transf ion should not be
merely phik ical, but should prehend all aspects of
culture.  Otherwise, again, philosophy would be divorced from
e or a greater part of Iife.

1. Botk Pandit Nehru and Dr, Radhaknishao plead that our ancient

philosophy shiould be broughe mto closer contact with the copcrete 1Y
ble ox of our mundane Lfe.
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